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Oak is a magazine concerned with the critique of civilization and the discussion of anarchist and 


primitivist ideas. Reading this magazine does not consent to the ideas contained within. Consenting 


to the ideas does not remove civilization. And besides, all of this is for educational purposes only. 


Disagreement with your peers is not analogous to disagreement with the system. Oak attempts to 
provide a non-sectarian space for discussion. Your disagreement, your scorn, your response is all 
expected. However, do not forclose on the possibility of discussion by mechanically deploying your 
quick take on the internet. Oak and the authors contained can likely be reached directly and any 


burning disagreement should be focused there. Of course, you are welcome to give your opinion in a 
series of poorly thought out character-restricted word-vomits but don't expect us to take you seriously. 


For a subterranean analysis below the digital. 


-Oak 


Welcome to Oak 5! 


It has been some time. I apologize for the delay in getting this issue out. In truth this may be the last Oak for some 
time. This project has meant a great deal to me and in the process of putting these issues together I’ve met writers and 
thinkers of tremendous talent. I do not agree with all (or maybe even half) of what goes in these magazines. But that 
is the point, nothing is more gross and counterproductive than a magazine of self-congratulating conformity — par- 
ticularly when the conformity is to such an undeveloped set of ideas. We can pretend that anticivilization thought 
has a deep well to draw from but it is decidedly the case that, even if that is true (I doubt the canon being very deep in 
any case), the suppression of the perspective by the major anarchist publishing houses (ever wonder how they seem 

to always stay around?) makes anticivilization or primitivist thought seem out of the ordinary, dangerous, outside the 
rules of the game. Of course, for those of us interested, that is its potency! Outside the rules of the game? Please, tell 
me more! 


Nevertheless, anticivilization is unfortunately still associated, in the nodal internet maps and in the history of social 
movements, with leftism. Perhaps there is no worse tradition to be a part of. Sure, fascism comes to mind but let’s get 
real, the trajectory of our civilization and its utter failure and incessant alienation is not from the right. Some hard- 
headed commentators think this observation supports the right! What limited capacity weve developed at this “stage” 
of civilization. So whether it is primitivism retreating to “primal anarchy” or rewilding retreating to “hunter-gatherer 
hacks for the 21st century” we are under the sign of leftist reformism. After all these years of Marxist materialism 
displaying its failure in the form of a full-frontal spectacle we still seem to cling to the preeminence of leftist analysis. 
We still seem to think that our ideas must first accept the petty cultural conditions of the super-assimilationists (iden- 
titarians) before making a case. So we hear the endless echoes of “decolonization” and “antifascism” and “abolition” 
on the tongues and digital plackards of “radicals” despite the fact that all transformations within the confines of the 
totality will be transformed into higher states of legibility and control. Does anyone think the abolishment of police 
will mean freedom? It is not a secret that the solution proposed by “abolitionists” is technological — this is the precon- 
dition for the problematization in leftist politics! Marx has never left in this sense, though any salient analysis (which 
he did have) has been tossed aside in favor of endless recycling of history. Now we must accept both participation in 
the system, the inherent purpose of it to expand “the good”, and a concomitant acceptance of the erasure of the past! 
The towers and temples of technology, built on the backs of slavery, torment, and continually expanding domination 
and hegemony must now be cleansed! And we are the workers that scrape the blood and shit off through our ceaseless 
recruitment of ideas into the Leviathan. The woke workers of good and assimilation are the techno-shrine polishers. 
Even the “primal anarchists” consent to the flood of good. 


In a way, this is the result of unnuanced materialist analysis. Materialism’s failure is in its ability to sell a picture of 
causes and effects which may be obtained by political means. We must guard against this interpretation (thus protect- 
ing what is revealed in the final analysis of a rigorous materialism) and not consent to solutions which exist with a 
precondition of consciousness-type that is itself what animates the very idea of materials! As Tim Ingold said at some 
point: “it is not inherently in the nature of the world that it should consist of things which may or may not be appropri- 
ated by people.” That is, there is no native materialism, there must be some “structure” which animates it. 


Whatever the case may be, we are far from even having this fundamental and important discussion where it should be 
happening, over the fire roasting roadkill. Instead the echoes of radicalism continue to carry the message of deference 
to new ascendant identities, to the lowest-common-denominator of equality-as-assimilation. We continue to pretend 
through cross-city litigations of personal behavior that we are involved in a radical project of importance. 


That we might be the whiny brats at the center of the largest empire in the history of the universe simply twiddling our 
thumbs as we only ever really demand more entertainment and distraction is beyond comprehension. Though I prom- 
ise, go off the internet for a couple months and you might start to see how small, fragile and unimportant we really are. 


For a rebellion of substance, 


SK for Oak 
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*VOLUNTARY SERVITUDE * 
*ENDLESS HOMOGENIZATION * 
*FAKE REBELLION* 


THE TRIFECTA OF MODERN 
DOMESTICATION 


by Ian Blumberg-Enge 


There are many anarchist critiques of how domestication and the state impact our mental 
health and even mental function, but I'd like to explore some theoretical deprogramming and 
reprogramming techniques to combat the consciousness of the state. To organize our ap- 
proach we'll use Timothy Leary’s eight circuit model of consciousness. Leary started con- 
structing the model in the late ‘60s after receiving a PhD in psychology, eating lots of acid and 
undertaking years of mystical exploration. As Erik Davis points out in his great book High 
Weirdness, Leary’s major scientific heresy was his idea that our programming, or persona, can 
be reprogrammed. The exercises below illustrate some of these basic principles. 


1. Turn on a fan or find some running water - a droning, repetitive sound that’s not 
going to drive you crazy. Sit cross-legged on the ground. It may be necessary to sit against a 
wall or a tree to keep your back straight. Put your hands on your knees and close your eyes. 
The goal here is to relax your body and quiet the constant voices in your head. We're trying to 
imitate the kind of consciousness John Zerzan might call pre-domesticated. 


To turn off the inner voice, you're going to split your attention between the noise, your pos- 
ture/tension and your breathing. The hardest part is going to be keeping your attention on 
the noise, so that will be your main focus. At first, you will only be able to focus on the noise 
for very short periods, and when your mind wanders just return your attention to the noise. 
With each exhale you want to relax as much of your body as you can while maintaining the 
best posture possible. This will help you become aware of your inner tension. Once you know 
where your tension is and what it feels like, you'll start to notice when stimuli trigger your 
fight-or-flight response. 


To start, take a deep breath in and then hold it for 3 seconds. Relax while you hold the breath, 
and while you exhale. Pull your stomach in and push all the air out of you. When you squeeze 
your diaphragm tight to push the air out you will start to feel your center. You can use this as 
a reference point for balancing your posture. Wait 3 seconds, or until uncomfortable, which- 
ever comes first, and take a deep, slow breath in. Repeat for about two minutes and then relax 
to a comfortable breathing rate. Adjust the length and depth of breath to avoid lightheaded- 
ness or discomfort. Through this process thoughts will pop into your head. Let them pass and 
return your attention to the noise. Moments of actual mental silence are very short and very 
rare to begin with, but after 5-10 minutes things start to quiet down noticeably. With lots of 
focus and practice, moments of total no-mind can go on as long as desired. 


Use this exercise for reprogramming the first circuit in Leary’s 8 circuit model of conscious- 
ness, The Oral Bio-Survival Circuit. Robert Anton Wilson recommends asana, or holding a 
yoga posture as long as possible, for overriding this circuit. This forward-backward circuit 
is the oldest, and sometimes called the reptilian brain. It relates to our attachment styles and 
what Wilhelm Reich thought of as ‘the trauma of birth. Sigmund Freud referred to it as the 
‘oral stage’ and Jung as ‘sensation. This circuit is associated with the moon and the mother 
goddess. Basic imprints on this circuit are of trust or suspicion. 


2. For beginners, you will be in pain and your feet will fall asleep after about 10 
minutes of sitting cross-legged. When that happens, start to stretch while continuing to moni- 
tor your breath and focus on the noise. Return to holding each deep breath for 3 seconds and 
relaxing through a full exhale then wait 3 seconds to inhale. Hold each stretch for about two 
minutes. Don't push too hard, just relax into these positions. Your mind may wander more 
during the stretching - that’s fine - when you notice it, return your attention to the noise. You 
may however find that some of the thoughts that arise during this particular quiet period are 
worth paying enough attention to remember later. Once the thought has concluded, return 
your attention to the noise. 


This exercise is for reprogramming Leary’s second circuit, the Anal-Territorial Circuit, what 
is call the ‘mammalian brain. Wilson recommends pranayama, or controlled breathing to 
override this circuit. This up-down circuit is associated with various war gods. It is con- 
cerned with domination and aggression on one end, with submission and cooperation on the 
other. Reich referred to imprints on this circuit as ‘muscular armature’ and it was the basis 
for his body work, which has evolved into somatic experience. Reich described a healthy hu- 
man as having a jellyfish movement, a sort of gentle pulsing and floating that characterized 
internal peace. For Frued this was the ‘anal stage’ and Jung called it ‘feeling. 


3. Once your back feels better, the feeling returns to your feet and youre all loose, 
return to your cross-legged position. Relax your breathing but keep it steady and full, sit up 
straight, and focus on the noise. Now we are going to add a mantra. Your goal here is not 
to focus on a meaningful phrase but to short-circuit your language imprints. If you say any 
word too many times it loses its meaning; do it long enough, and you lose all perspective 
on language itself. It’s best to use a nonsense phrase. Robert Anton Wilson recommended 
“shamadi shawadi shamadi shawadi shamadi shamadi shamadi shawati’, or something to 
that effect. Repeat for at least 20 minutes. 


This third circuit is the Time Binding Semantic Circuit. This circuit is relatively young 
compared to the first two and can be thought of as the first circuit of domestication. Here 
Zerzan has shown the correlation between language and domestication, as well as language 
and our time-sense. “Like ideology, language creates false separations and objectifications 
through its symbolizing power” he says in Elements of Refusal. Alfred Korzibsky spent his 
whole life’s work critiquing the semantic spooks of this circuit, chiefly the “IS” of identity. Af- 
ter much reprogramming on this circuit, we advance beyond the “IS” of identity and binary 
true/false logic to see that “We can't make meaningful statements about one reality. All we 
can do is talk about comparative realities as perceived by different instruments” as Wilson 
says. Hermes, Thoth, Papa Legba and other gods of communication are associated with this 
circuit. Frued called it the ‘latency stage’ and Jung called it ‘reason. 


4. The fourth circuit is the Socio-Sexual Circuit. This is the last of the four ter- 
restrial circuits and the youngest. All cultures have sexual taboos and your imprint on this 
circuit determines how divergent you are from sexual norms. This aspect of the circuit is 
thought to have evolved when we started living in tribes and plays a large role in domestica- 
tion. In Mass Psychology of Fascism, Reich describes the connection between sexual repres- 
sion and authoritarianism. Thunder and father gods, like Thor, are associated with this 
circuit. 


To reprogram this circuit, try either Tantra or abstinence. Or if you're feeling really adven- 
turous eat some acid and watch a type of pornography you've never understood. Actually, 
you can add acid to any of your 8 circuit metaprogramming sessions with favorable results. 
For the most part. 


I have structured these exercises myself using pieces of ancient traditions. They are meant 
to illustrate the basic principles in a quick and accessible way. If you see interesting results 
youre encouraged to structure your own techniques that work for you and do further 
research. There are endless, interesting breathing techniques and yogic stretching methods. 
The eight circuit model should not be thought of as “true” but as a useful model for explor- 
ing these concepts. The exercises are “true” though, in the sense that they work. Do the 
exercises and you will get results, as Crowley used to say. Success in healthy reprogramming 
of these circuits should give us some insight into what we might start to call post-historical 
or post-domesticated consciousness. 


This essay is written with the assumption that anarchism and mysticism are one project. 
Anarchism approaches the question from a macro viewpoint and mysticism from a micro 
viewpoint, but both are concerned with the de-objectification of things toward an exuberant 
and intimate relationship with the other and the passionate, harmonious organization of life 
on planet earth. 


For more on this subject check out Prometheus Rising by Robert Anton Wilson from Hi- 
laritas Press and Info-Psychology, Exo-psychology and Neurologic by Timothy Leary. For more 
on the little known science of breathing check out Breath by James Nestor. 


Destruction of Production: 
No Reform for Work or Totality 


“The first Leviathan does not revolutionize the material conditions of production, for it institutes 
these; it is itself synonymous with material conditions of production” 


Freddy Perlman Against His-Story, Against Leviathan (29) 


by Jason Rodgers 


There is no reform for the institution of 
work. Capitalism cannot become humane. 
Communism is the death camp by another 
name. Work cannot be dignified. From the 
very origins, work was alienation. It was 
always the separation of task from life. This 
domination has expanded over time. Lewis 
Mumford wrote “Traced back to its origins, 
the curse of labor is the curse of the mega- Z 
machine: a curse extended beyond the period ; 
of conscription to a whole lifetime” (Mumford 2 
240). Work becomes a therapeutic integration 7 
into the planetary work machine. It smoothes 
and flattens us into components to be used. 


Leftists talk about creating jobs. Rightists 
talk of the right to work. Marxists and 
libertarians talk of the ways that work will be | 
re-imagined in the communist state or the 
free market. Anarcho-commie platformists 
talk of how self management will enrich the 
job experience. Yaah! Workplace democracy 
at the Zyklon B plant! Alright! I get to attend 
management meetings after a 12 hour shift 
at the sewage processing plant. The secret 4 Mf 
of the anarcho-communist worker state Ai 
follows the logic of the current workplace and / hi 
follows it to its deadly conclusion. It is all a j 
matter of controlling our time, not of actually ' 
accomplishing their stated goal. This is the 
logic of the contemporary workplace that Bob F 
Black critiqued when he wrote “Because work } 
is unnecessary except to those whose power ff 
it secures, workers are shifted from relatively 
useful to relatively useless occupations as a 
measure to assure public order. Anything is 
better than nothing. That’s why you can't go 
home just because you finish early. They want 
your time, enough of it to make you theirs, 
even if they have no use for most of it” (Black § 
29). 


Leftists talk about how workers want jobs. 
Fuck that. The workers want slack. The 
workers want Dionysian hedonism. Anything ¢ 
but work. Work is never redeeming. If it 
cant be reformed, what is left? Abolition. 
We don't need work to fill our needs, it is an 
unnecessary additional level. Imagine the 27° Gin la 
possibility of productivity and play united, or = jf ; 


1 


Sut” 


— 


ela 


Spring 2023 


at least connected. 


There are examples of this. The hunter gatherer lived in 
affluence, without work. Speaking of his colleague Richard 
Lee's field work with the San Bushmen, Marshall Sahlins 
wrote that “for each adult worker, this comes to about two 
and one-half days labor per week” (Sahlins 2). There has 
been some disagreement about specific details, but this 
field work has stood up. The major area of controversy 

is over the issue of what constitutes work and what does 
not. For the Bushmen this can be difficult to determine. 
Much of the work just wasn’t painful enough. The play was 
so productive. Productive activity was autonomous and 
self directed. It was integrated within activities of living. 
Activities were done for pleasure or for direct goals. There 
was no division of labor or separation of ends from means. 
Much of the work of a hunter gatherer was what we now 
call leisure. Activities like hunting and picking berries are 
activities that civilized people do for recreation, as escape. 


We are not able to simply adopt the hunter gatherer lifeway. 
We can't take off the tie and smash the cellphone and go 
live in the stone age. Of course not, it isn’t that simple. It 
was never a matter of a return to the primitive, but a return 
of the primitive. Hunter gatherers present a primal lifeway 
for us, an inspiration. Anarcho-primitivist theorist John 
Zerzan wrote “to ‘define’ a disalienated world would be 
impossible and even undesirable, but I think we can and 
should try to reveal the unworld of today and how it got 
this way” (45). Primitivism should have an opposition to 
prefigurative politics. As we dismantle civilization, or as it 
collapses, new forms of affinity will unfold with a growing 
& expansive ferality. 


Maybe we can't just go back, okay. But what if the hunter 
gatherers we look to were not themselves pristine, not some 
remnant who had not been exiled from Eden? What if, 
instead they had escaped from the planetary work machine, 
to enter a primitive lifeway that was not a reproduction of 
what had come before, but was a unique formation to the 
world they were in? This is something that has been used 

as a criticism of idealized hunter gatherer bands, but it 
should give us more hope than anything. Proof! Proof that 
we can escape, proof that others have done so. To escape we 
must create barbarous lines of flight outside of the state and 
civilization. 


James Scott is an anthropologist who has provided a great 
deal of evidence for the possibility of this escape, by looking 
at the historical, anthropological, and archeological record 
to show that not only is it possible, but it is actually the 
norm. The standard civilized narrative tells us that there are 
a series of discrete stages of progress and that these move 
only in one direction. The standard narrative says that 
people can only move to an advanced stage, not devolve 

to a more primitive stage. But that is untrue. Scott wrote 
“peoples moved fairly readily between these distinctive 
modes of subsistence and, in fact, combined them in any 
number of inventive hybrids in the Fertile Crescent and 
elsewhere” (Scott 61). 


A common refrain is that were a green anarchist uprising to 
succeed it would result in massive die offs, even comparing 
it to genocide. Nothing could be further from the truth if 
one actually looks at the historical record of what occurs 
during collapse. Collapse may not mean the annihilation of 


the community or human scale social relationships. With 
many of the early states were “confederations of smaller 
settlements, and ‘collapse’ might mean no more than that 
they have, once again, fragmented into their constituent 
parts, perhaps to reassemble later” (Scott 32). Centralized 
states are necessarily unstable, and become more so the 
more totalizing they become. Civilization becomes more 
and more reliant on its components and when one fails 
the entirety may fail. But this collapse has often entailed 
nothing more than the “disassembly of larger but more 
fragile political units into their smaller and often more 
stable components” (Scott 187). 


Collapse may be caused by something unpleasant, such 

as “devastating epidemic diseases” (Scott 97) This is not 
necessarily so, Scott wrote “it is just as common for the 
abandonment of a state center to entail little if any loss of 
life” (Scott 210). Scott pointed out that choosing to flee 
the state may actually minimize these horrors. Scott wrote 
“in the case of a war or epidemic, it is often the case that 
abandoning the city for the countryside spares many lives 
that would otherwise be lost” (Scott 210). 


Rather than try to reform or save work, the state, or 
civilization we could aim to become nonstate anarchs. 
Ideally this would be both a project of individual liberation 
and the building of networks of affinity that could create 
real community. Some of these might exist in a basic 

form already. With a little effort these may bloom. Efforts 
to fix the system block these blooms, instead perfecting 
domestication and subjugation. Instead, refuse as far as 
possible, find the others, and seek exodus. 
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Without Cause/Mithout Means: 


Embracing Abandonment 
By The Voice of Failure 


Radicalism has never been so confused as it is now. This 
thought may be perennial but there is evidence to suggest 
that it is a strikingly accurate description in our time. Con- 
sider one of the deeply avoided phenomena of radicalism 
(that “radicalism” which is not overtly liberal!): the mass 
shooting. Over and over again the search for a “reason” is 
taken on. Typically, this search is dropped or forgotten as 
the media moves from pseudo-event to pseudo-event, the 
catastrophe is put into a microscope and its enlarged form 
is broadcast. Then, without the aid of amplification, the 
story simply falls back to its miniaturized state of personal 
tragedy. 


The reason cannot be ordained because it is precisely the 
lack of identifiable reasons that spawns the scourge of mass 
shootings. We cannibalize causes and effects to find some 
way in which these shootings make sense. We cannot 
reconcile that the lack of cause in a world of causation is the 
birth of “irrational” violence because it all follows a seem- 
ingly autonomous and “logical” structure tied to the last 
inevitability and teleology: technological accumulation. 


For Adorno, such a vacuum of causes implicates the totality, 
but it is not the cause and the source of the mass shooting 
that we will find if we dare look hard enough, it will not be 
the totality which is revealed if we “get to the back” (Stirn- 
er) of the mass shooting. The totality of a system which is 
necessarily global and intrapersonal -- for its own survival 
-- escapes even the concept of the total. It becomes impos- 
sible to find the source of our current catastrophes because 
they are enmeshed within us (more accurately they are us 
and we do not know who we would be without them) — the 
human as social form dares only to reconfirm itself through 
validation from the “totality” which is not escapable in 

any way since it is both “the world” and “ourselves”. One 
cannot escape a totality through mental liberation since all 
avenues of mental liberation are simultaneously created and 
obliterated by the process of awareness which is entirely 
digital and increasingly automatic. Nor can the mind be so 
conveniently contained and put to work for such a revolu- 
tion. 


The real work of the pandemic era is the eradication of 

the contagion of spontaneity (which already was declin- 
ing, immunized against it as we've been by the screen and 
quantitative management). The spectre of freedom which 
haunted the citizens of the World Prison and invigorated 
their worthless agitations (which formed new models of he- 
gemony in peculiar places - Foucault tortured to wokeism; 
Zerzan obliterated to “AnPrim” memes; Heidegger’s zombie 
in Darren Beattie; etc) has lost all its simulated value. Can 
unfreedom be exchanged for anything now (much less 
freedom)? Can the totality be understood when it is in 
fact, like a true lucid dream, complete and seamless and 
ceaseless with every breath? Can we find anything worth- 
while which demands full abandonment of the technique 
which steers this all? Even hope seems transparent and 
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without some reference to its value - a kind of arcade token 
weathering and rusted, antiquated to the world of RFID 
verification. 


At the moment when all becomes “inherently evaluative” 
the world of value fully dissolves. Value everywhere is the 
exact description of a world without any. We enter into 

the dissolution of all meaning and value - which is not an 
aspirational diagnosis! It is the consequence of the virtual. 
We may deny it and appeal to a pragmatism and “material 
needs” but no one can hear any conversation in the world 
of radicalism and follow any of its logic without hearing the 
endless appeals to the resurrection of dead value. In doing 
so, in creating “evaluative processes” which never cease, we 
mechanize value, the very acknowledgment of a thing turns 
a 0 into 1 and all sits on the side of dividing line of legibility, 
not value. Value is dead, only circulation remains. 


And it is for this reason that we cannot seriously consider 
materialism in terms of “praxis” anymore. This does not 
mean we should give up considering materials themselves 
but we must abandon the Marxist tradition of materialist 
interpretation whereby aspirational attainment of causes 
can create effects. Are we truly so dense as to believe that 
by recreating quantifiable material conditions we can create 
the “reality” which we seek (which is the reality beyond the 
quantifiable)? 


We ignore the fallacy of means and ends while marshal- 
ling an adolescent understanding of “praxis” (which does 
not mean a combination of theory and practice but is a 
teleological reality of Marxist materialism! We could not 
choose one if we wanted to!). We may only now speak of 
some variant of abandonment and we must speak about it 
in the severity which it fully implies, not in the way mass- 
market books speak of the new “rewilding” where a new 
avenue of branding is established. No, let us speak of an 
abandonment that breaks the unspoken negotiation of the 
ban itself! We sacrifice ourselves, we sacrifice the comfort 
and convenience our governors offer so that we may feel 
the materials in our hands and live a wild life which may 
truly sit on the other side of civilized life. Attempts and 
half measures without full understanding of the stakes 
only leads to failures we already know (failures to their 
own “goal”): from the Anarchist Villages of Spain to the 
anti-globalization movement; from the back-to-the-land 
techno-hippies to the parasitic traveler culture; from the 
primitive skills academic archaeologists to the part-time 
play acting of holier-than-thou “rewilders”. We must reject 
the “re” in rewilding since its proposition is for a system of 
return which clings to a historical process and an inevitable 
undergirding of vulgar materialism. 


We abandon to become wild. Perhaps we are cloaked and 
in disguise, but we do not follow some process of obtain- 
ment. WE DO NOT CONSENT TO THE TYRANNY 
AND FALLACY OF MEANS AND ENDS. 


This debate is of course not new, but on both sides the “dia- 
lectic” has been nearly worthless. Radicals seem addicted 
to attacking their opponents (read: former friends) at their 
lowest form of argument. Hence we had the “nihilism” 
debate between certain primitivists and certain egoists/ 


of association. This is now the weapon 
of the tyranny of leftism. It articulates 

in its actions that closeness and associa- 
tion through quantifiable measurements 
and occurrences (the logic of the search 
engine — soon to be eclipsed by “AI”) cre- 
ates a system of verification of badness. It 
is both beyond and under Evil. Suffering 
from the degradation in thinking that 
accompanies the rest of the culture it no 
longer needs evil characters because it 
cannot assimilate them into a world of 
ceaseless “evaluative processes”. Rather 
we must infantilize the concept so that 

in its utter stupefying simplicity we may 
comprehend a system which can simulate 
an exchange of values. Good persons 
and bad persons are shown through their 
action, belief, manifestation of identity 
and projection of key words. Such it is 
that anthropologists can attack rewild- 
ing as colonialism or Graeber can attack 
the very concept of hunter-gatherer. It is 
through the dissolution of value and its 
replacement with a technique of evalu- 
ation that such absurd “theories” come 
to be written. And written they must be, 
for every hole must be filled in this one 
true embodiment of the system that is 
the world (which we cannot escape only 
abandon!). In a world without value and 
the fights over those values there is only 
the methodology of retaining goodness 


(nuclear power as guarantee of timeless 
continuation of civilization; the complete 
recruitment of all subversive identi- 
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nihilists. A complete failure. There was no higher form of 
argument only pseudo-litigious complaining which jumped 
from assertion to assertion. And similarly there has been 
no debate on materialism, despite characters like “primal 
anarchist” Kevin Tucker (an infamously hostile “debater”) 
using “cultural materialism” almost exclusively as a way of 
explaining Hunter-Gatherer societies. Tucker's absurd for- 
mula: “without storage, without hierarchy” -- it is as if, for 
Tucker, the entire field of structuralism and critical theory 
did not exist. There was only for him the raw cause and 
effect of quantitative elements, only a scientism of political 
economy and never a structure or animation. Perhaps this 
is the consequence of the odd atheism (and it’s reverbera- 
tions) which infected most anarchists for no other reason 
than social conformity to a leftism which could only attack 
elements as they disappeared from society (even now the 
Left rails against “white nationalism” as if any measure of 
power was found there - the comfort of finding a real value 
which must be defeated! Look now at the pathetic white 
nationalists, they dissolved like the radicals of the late “90s 
into the virtual world of hide and seek). 


Beyond even the fallacy of means and ends is the fallacy 
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ties into social roles; ecological crises 

as deployments of homogenization and 
simulated stability). Thus it is that all the 
precursors for radical ecological thought become inverted 
as deployments of radically specific modes of control. Cli- 
mate change yields to geophysical politics; contagion to the 
hard wall of the biopolitical; racism and colonization to the 
complete sanitization of the past! 


This is the consequence of leftism, of materialism, of the 
pathetic obsession with equality and material egalitari- 
anism. In a world where value still had some echo that 
confirmed its authenticity we could cling to its resurrection. 
Now we must accept that those who declare all “evaluative” 
and all “ideological” are right but for the wrong reasons. 
Only in a world of voluntary submission and willful mean- 
inglessness could all have value. Let us reverse this process 
and free all value from the chains of our tortured analysis, 
let us discover it again on the field of battle where High 
Definition and ChatGPT are codes for our favorite nightly 
counter-gifts. We must at least attempt to find a basis, a 
“grounding” for this wild life. Until we do, as long as we are 
immersed in the quantifiable passions of a scientistic pro- 
cesses of becoming, we will be in the shielded void -- pow- 
ered by the agape speechless mouths of billions -- through 
which no God and no truth may pass. 
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Rethinking Writing with Sascha Engel 


- Notes and Questions by Jan Blumberg 


There are many great critiques of language which employ a 
mystical or anarchist framework. Though the history of lan- 
guage is usually (and necessarily) traced by the evidence of 
writing, most of these critiques focus on the spoken word and 
its internal mirror, thought. Most of these critiques are com- 
plex and insightful but very few of them are comprehensive in 
their critique or their approach, until the Anti-Alphabet. 


In 1840 the linguist, abolitionist, lawyer and anarchist 
Stephen Pearl Andrews proposed the widespread adoption of 
Pitman shorthand, due to its versatility and accessibility. Be- 
fore the ubiquity of recording devices all kinds of profession- 
als, particularly reporters, used various shorthand alphabets. 
As an abolitionist, Andrews saw Pitman shorthand as a quick 
and intuitive way to teach freed slaves reading and writing. 
While this is definitely interesting and raises the prospect of a 
better writing instruction, it's not particularly radical. 


In a 1965 article David Bourland Jr. introduced E-prime. A 
student of Alfred Korzybski, Bourland proposed a stream- 
lined English, excluding all forms of the verb “to be”- is, was, 
be, being, are, etc. E-prime is a fun thought experiment and 
there are at least a few books written using it, including 
Robert Anton Wilson's book Quantum Psychology and an E- 
prime bible. Wilson at least admits that the payoff using this 
technique is minimal, compared to the work it takes to create 
such a document. 


Marshall Mcluhan called the phonetic alphabet the “first 
technological revolution” and critiqued its linear nature. The 
evolution from pictograms to phonetic alphabet removed 

the meaning, the direct reference to the thing, from writing. 
In many ways his whole body of work was about how much 
the simplest elements of our writing systems can impact our 
entire view of the world and our relationship to it. While both 
E-Prime and Andrews’ use of Pitman shorthand were neat 
ideas, neither approach takes their critiques quite far enough. 


In 2022 Sascha Engel published Breaking the Alphabet with 
Ardent press. The book makes the argument for, and then 
teaches, Engel’s creation: the Anti-Alphabet. Breaking the Al- 
phabet is a dense little book with all the theory of a scholarly 
paper and all the flow of expertly crafted poetry. Engel has 
done the work, exhaustively interrogating the world's many 
alphabets for the clues and characteristics he wanted before 
painstakingly stitching together his Frankenstein monster, a 
mix of four writing systems that addresses the objectifying 
and alienating flaws of writing. 


In the fall of 2022 I had the great honor of picking Sascha’s 
brain about the Anti-Alphabet. 


What critiques of language influenced your work the 
most? 


Sascha: I think ’m most influenced by critiques of language 
in anarchic antipolitics, by which I mean the primitive and 
egoist branches, as opposed to the canonical anarchisms 
of the nineteenth century. For primitive anarchy, particu- 
larly in Zerzan’s work, the critique of symbolic thought is 
definitely one of the focal points, emphasizing the need for 
creating entirely new forms of interaction beyond the em- 
pire of media and mediation. Likewise, egoist anarchy has 
a very intriguing critique of language, with Stirner mak- 
ing the claim that the unique being uses language and is 
itself without language. What I find fascinating is that this 
claim runs counter to the claim, which he also makes, that 
language constitutes the unique being’s ways of interact- 
ing with the world. So there’s a sort of interplay between 
the unique being’s need to interact with the world through 
mediation, and its rejection of mediation at the same time. 
This is something I am looking to do, and I think primi- 
tive anarchy really helps along here because it actively 
thinks about what such a state might look like, how we can 
continue to interact without symbolic thought and all of its 
abstractions, which is ultimately a goal I agree with. 


Why should we preserve the written word? What ap- 
plications of writing do you hope to preserve with this 
innovation? 


Sascha: Ultimately I don’t think we should preserve the 
written word. The Anti-Alphabet, which is what I call my 
creation, is rather an attempt to change the written word 
as it currently stands in such a way that the new alphabet 
abolishes itself. 


The letters of the Latin alphabet, and of its Greek predeces- 
sor, are uniquely capable of turning the whole world into 
discrete operators and operands (within, say, a smartphone 
or any other Turing machine) because they are stoicheia, 
which is an ancient Greek term that basically means they 
are just part of syllables and have no meaning of their own. 
So, because Latin letters have no meaning of their own, 
meaning is entirely outside of them, and they become a 
means to operate on the world, rather than interact with 

it - a vivisection tool introduced from outside the world 
rather than a part of the world’s unfolding. 


So the first part of why I developed the Anti-Alphabet is 
that the letters it introduces are part of the world’s unfold- 
ing. Currently we write trees into the world in the same 
way we write the word “tree” onto the page, and each letter 
means as little in that process as the leaves and branches 
mean for the tree that we write into the world. (This is why 
translation works, because you can use different letters for 
the same ‘thing’) 


With the Anti-Alphabet, there are animal-letters and plant- 


12 


Spring 2023 


letters, and each letter has its own meaning in addition to 
what it transcribes. For instance, the letter E is a bass, and 
so whenever the bass appears on the page, it can mean “E” 
— but it’s also a bass, and thus gestures to the world around 
it, to the animal, off the page. If you apply this to every 
letter, they all collectively gesture off the page and thus 
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actively work towards dissolving themselves. 


At this point, of course, you might ask why we need some- 
thing written to do this at all. The first answer to that is a 
practical one - we currently live in a written world, a world 
smothered by writing in fact, so any transition away from 
that will need to be made less jarring and more immediate- 
ly practical than a sort of wholesale rejection of the written 
word. 


But the deeper response goes back to my reply to the first 
question, about the origins of my critique of language. Both 
primitive and egoist anarchy propose ways to get out of the 
empire of mediation, i.e., the world smothered in writing, 
and they both look for it in a state that is beyond writing, 
and indeed beyond language itself. But importantly, they 
do this in a way that doesn't rely on notions of speech or 


13 


authenticity to negate the world smothered in writing. 


If we compare egoist and primitive anarchy with the ca- 
nonical anarchisms of the nineteenth century, it becomes 
immediately clear that the latter are focusing very heavily 
on an idea of authentic communication whenever they start 
talking about the new society after this one. A lot of canoni- 
cal anarchism’s focus is on small-scale 
communities, where everyone can see 
“everyone else and where everyone can 
hear everyone else. Social cohesion 
is therefore a matter of ensuring that 
everyone is honest in their speech. 
This is one of the key planks of early 
anarchism’s critique of representa- 
tion: nobody can speak for anyone 
else, nobody can represent anyone 
else, without being duplicitous or 
untrustworthy. So classical anarchism 
focuses a lot on constructing a notion 
of authenticity that ultimately comes 
down to being within earshot of one 
another. (By the way, this is in turn 
based on a concept developed by 
Aristotle, that speech is more authen- 
tic than writing because it’s nearer to 
thought.) 


I think this is one of the main reasons 
why canonical anarchy doesn’t work 
as a framework of our liberation, be- 
cause there is no such thing as speech 
.which is guaranteed to be completely 
authentic or trustworthy. Classical 
anarchism thus becomes a society 
based on moral rectitude, morally 
correct speech and morally justifiable 
communication. This leads to a self- 
destructive spiral. Primitive and egoist 
anarchy don't make that mistake be- 
@§ cause they both reject this notion that 
speech is somehow untainted by the 
world of mediation- that it’s somehow 
more authentic than writing. 


And so, I in turn argue that this means we can look for 
resources to our liberation in a direct attack within writing 
itself. If we can turn writing into something self-destruc- 
tive, we can liberate ourselves without ever appealing to 
supposedly authentic speech. And again, this is also a more 
practical proposal, I think, because everyone does write 
these days. You really want to attack right in the center 
rather than chasing communicative utopias. 


What applications or uses are you hoping it might ex- 
clude? 


Sascha: This I think is largely answered in the previous 
response; on the one hand, I’m looking to attack the use of 
writing which turns the world’s continuous unfolding into 
discrete chunks. On the other hand, I aim to do so without 
appealing to some type of pure or utopian speech. 
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A good example of the former is what happens when we 
use words like “cattle” or “lumber”: these make the under- 
lying living and breathing animals disappear and replace 
them with units of meat and wood. The animal is essential- 
ly dead before it ever arrives at the abattoir. My idea is that 
if we attack the notion of “cattle” we also attack the abattoir, 
and blowing up material abattoirs becomes that much more 
effective. 


Do you think you're trying to influence the psychological 
implications of iterating alphabets, or the functional uses 
of the written word? 


Sascha: I think that the psychological implications follow 
from the functional uses. This would probably require 

a whole book of its own because there are some really 
fascinating theories of psychology and language out there, 
but essentially I think it comes down to this: the way that 
things are written into the world — the way that the term 
“cattle” writes units of meat or the term “tree” writes a tree 
— is the same way in which the letters of the Latin alphabet 
write words onto the page or the screen. So ultimately my 
idea is that if we change the way we write words onto pages 
and screens we learn how to change the way we write things 
into the world. And this would change our psychologies 
also. For example, if I stop writing myself as a property- 
owning, rights-bearing “person” with a bank account and 

a passport, a lot of the anxieties surrounding property 

and rights and bank accounts and passports disappear or 
take on totally different shapes. I'm not versed enough in 
psychological literature to say this for sure but I think the 
folksy usage of words like “memory” is instructive. There’s 
always “a memory’, which is a memory of something. So it’s 
a discrete memory, sharply delineated against the way the 
world actually unfolds, which is in a continuous rhythm. 
When I remember, I always remember something- i.e. 
some thing, some one thing that once took one place in one 
past. I think if we stop writing trees the same way we write 
the word “tree”, as a discrete chunk singled out from the 
world like the discrete word is singled out on the page, then 
we can also stop writing our memories of trees as though 
they were a single memory of a single tree. 


How long do you think it will take the anti-alphabet to 
kill writing? 


Sascha: Good question! For individuals to learn new alpha- 
bets after their “formative years’, to use the phrase com- 
monly used for initial childhood domestication, it seems to 
often take surprisingly short timeframes. I myself can write 
Greek and ancient Phoenician letters from memory and 

it took me a few months to learn each of them. Sanskrit, 
Korean or Chinese, however, would probably be more 
difficult and take much longer. And for entire cultures 

to learn new alphabets, it is something that may take a 
long time. Especially since this particular task is typically 
done violently, with the Latin imperial alphabet imposed 
on more polysemic others by whips and guns, any com- 
parison forbids itself. Going from the Anti-Alphabet to a 
place without writing might take even longer. But then, the 
Anti-Alphabet shouldn't be the only thing that kills writing 
anyway. It should be part of a larger movement to deindus- 
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trialization, which we are seeing pop up everywhere, too. 
So I'm hopeful it might take slightly less long than the five 
hundred years it took to develop proto-Hieroglyphs! 


So do you envision people writing plays and novels in 
anti-alphabet or what will its actual application look 
like? 


Sascha: I’m currently probing a few avenues for the Anti- 
Alphabet to unfold into in my new book (which incidental- 
ly contains one chapter entirely written in the Anti-Alpha- 
bet), so this is definitely what I envision here. Transposing 
existing texts into it can unlock new potentials in the ways 
the letters live for themselves - in addition to remaining 
conventionally readable - and this is the transition that I 
think is most logical. You might think of genres, such as 
asemic poetry, which are already written in scripts that 
consist only partly of Latin letters, as an example of where 
we might start. Another comparison that comes to mind 

is ironically straight from the heart of empire: the Loeb 
classical library, which has texts from Antiquity in bilingual 
editions and is published by Harvard. 


When you open one of their Greek volumes, you've got the 
Greek text on the left page and an English translation on 
the right, which already makes for a bit of alphabetic whip- 
lash - such might be editions that can make the transition 
easier. 


The Anti-Alphabet by itself is an entirely written idea, so 
envisioning plays or such is definitely harder, and I would 
even say outside of the Anti-Alphabet’s scope. Other 
practices would come in here to complement it. A lot of 
beautiful graphic, animated, or memetic work is being done 
by other anarchists out there which I think complements 
nicely the textual havoc I hope to wreak. 


You drew all these graphics? 


Sascha: Indeed I did! Each of the Anti-Alphabet’s letters 
is taken from the Latin, Phoenician, Linear B and Hiero- 
glyphic alphabets, and I draw each one as I write in the 
Anti-Alphabet. This is deliberate, as each of them is an 
individual in that way. 


Note, though, that the handwriting is not the main point 
here. If that were the case my project would be ableist, as 
not everyone can handwrite. It’s not so much the handwrit- 
ten aspect of the Anti-Alphabet, but the way in which the 
letters are animals and plants that matters most. 


How well do you know the anti-alphabet? Do you need a 
reference sheet to write anything in it? 


Sascha: At the moment yes, the Anti-Alphabet has about 
200 or so signs so keeping them all in mind takes a while. 
Some I have stored in muscle memory, like E or A, because 
of the frequency with which those letters occur in English. 


But this is also one of the things the Anti-Alphabet aims 
to do - to make the drawing of letters a conscious activity. 
If we ever domesticate ourselves to use the Anti-Alphabet 
with the same ease and self-evidence as we currently use 
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the Latin, Greek, Cyrillic alphabets etc., we're right back 
where we started: at letters as stoicheia, which have no 
meaning of their own and thus perform the same gestures 
the Anti-Alphabet aims to destroy. In that sense, the Anti- 
Alphabet is the opposite of shorthand, for instance. 


A lot of anarchists will critique symbolic culture in one 
breath and then complain about how computers are 
ruining literacy in the next. Do you think there are any 
positive signs in that trend? 


Sascha: I think these two critiques can be read coherently 
if you look at them in the canonical anarchist framework, 
which focuses on communicative authenticity for the ideal 
future society. If you do, literacy might be said to be more 
authentic than computation; more faithful to the message 
or its content, so to speak. In computational phrasing, you 
could say that the authentication protocols for literacy, 
such as handwritten letters, are closer to the sender and 
receiver's humanness than the authentication protocols for 
computed messages. And then in turn, face-to-face com- 
munication is more authentic than literacy - you are within 
earshot of one another and can establish each other by your 
voices. So if you were charitable you could reconstruct the 
argument to say that literacy is better than autocorrect, and 
in turn, a state of immediacy would be better than literacy. 


Which would mean that this is a positive thing, inasmuch 
as there's plenty of ‘authenticity’ being sold everywhere, and 
at least canonical anarchism tries to counteract this by up- 
holding a vision of genuine authentic communication. This 
gets into all sorts of trouble of its own but it’s something 
that I have sympathies for, even if I think it’s misguided. 


I don't think that anarchic antipolitics should be focusing 
on this sort of computer/literacy/ immediacy hierarchy. 
The Anti-Alphabet specifically recognizes, for example, that 
illiterate folks are vulnerable in ways that literate people 
arent. The empire of writing closes in over us whether we 
want it to or not, and at least if you can read and write in 
the Latin alphabet, you can defend yourself. (In the same 
vein, we can say that the state sucks regardless of whether 
it’s a democracy or not, but it’s easier to defend yourself if 
you live in a country with due process than one without.) 
So the Anti-Alphabet has a different focus to the literacy 
debate: an attempt to make writing destroy itself, rather 
than attack it from an angle which essentially endorses a 
sort of illiterate immediacy and thus leaves us defenseless 
against writing. 


What about the breakdowns of spelling rules and memes 
that characterize internet communication? Do you think 
there’s any radical potential there? 


Sascha: Here I can be unequivocal for once: I don’t think 
there is radical potential in internet memes, leetspeak, or 
any of the Gen Z formulae currently proliferating. Don't get 
me wrong, I like a good meme as much as anyone would. 
But the problem here is that the internet’s production of 
memes - and I use the word ‘production’ deliberately - 
moves in the opposite direction that the Anti-Alphabet 
moves. The latter’s animal and plant letters are making each 
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letter a living entity, gesturing to the world of animals and 
plants around us. They are an attempt to make us read both 
the intended message and a call to abandon it, go beyond 
it, into the unfolding of the world. Internet memes, by 
contrast, are still implementing discrete things, categories 
and objects, except these objects are more and more ab- 
stract. They end up like Dada or Finnegan's Wake, attacking 
language from a vantage point which attacks meaning but 
not the implementation of writing itself. Letters remain 
stoicheia and the movement of meaning, slicing the world, 
remains the same as in mainstream language. 


From an additional angle, memes are produced in the 

same way that all other cultural artifacts are produced- by 
competing producers accumulating credits, likes, points, 
retweets; circulated in the same way, by senders and receiv- 
ers competing for wit, abstraction, playfulness; consumed 
in the same way, restlessly computed by us Turing machines 
who are connected to other Turing machines. So the meme 
machine is a state machine and has the same radical poten- 
tial as the competition to produce the wittiest protest signs 
on white liberal demonstrations. 


Can the anti-alphabet be applied to any language? 


Sascha: In principle it might work with any language, but 
it’s genesis bears the mark of my situation within the Indo- 
European language family, as that is the origin of every 
language I speak and/or am familiar with. If a language's 
notation system is already based on syllabaries, like Korean 
or Mandarin for example, theyd be a step closer to what 
the Anti-Alphabet does. It’s really specifically designed to 
attack the Latin alphabet. But this is not entirely due to the 
accident of my situation either, as the Latin alphabet is the 
universal or imperial alphabet of power today. 


Is the anti-alphabet a finished product? 


Sascha: For my current usage, yes. If you write me a letter 
and I sign in my Anti-Alphabet, you can rest assured you'll 
be able to read it. 


But it does use the principle of arbitrary sign-values, in that 
I have jumbled up the meaning of each letter when creating 
it. So in principle everyone can make their own Anti-Al- 
phabet. This is part of its goal - obviously as a sort of noise 
from an egoist anarchic perspective, but also from primitive 
anarchy because removing the seeming self-evidence of 
alphabetic communication gets us one step closer to imple- 
menting the move away from symbolic culture altogether. 


How long did it take you to construct? 


Sascha: Between getting first interested in ancient alphabets 
and finishing the development of the latest version of the 
Anti-Alphabet was about a year, total. 


Do you plan to learn it fluently? 
Sascha: Eventually, yes. 


How flexible is the anti-alphabet? Like could the plants 
and animals vary? 
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Sascha: Absolutely! For instance I have an unpublished 
draft of a further development of an Anti-Alphabet on the 
basis of older animals and plants in the European context 
— a version based on Ice Age flora and fauna, for example - 
but this is where my drawing skills are really not up to the 
task, so I don’t think this will see the light of day. 


On a more serious note, too, I think this brings us back to 
the above-question of languages. I’m working on the impe- 
rial alphabet in the heart of empire, so my Anti-Alphabet 
is based on this context. But if I was in, say, a Mandarin 
context I could still conceivably go back and engage its 
predecessors, until I reach back to the earliest drawings 

of animals and plants and then that would make another 
Anti-Alphabet. 


Ultimately my vision is similar to asapili in bolo’bolo, 
where we would have a few canonical sign-values for mini- 
mum communication and every group would have its own 
Anti-Alphabet on the long journey towards implementing 
the end of symbolic culture. 


Can you recommend some of the other graphic, animat- 
ed or memetic anarchist projects that complement the 
anti-alphabet? 


Sascha: The most important ones that come to mind are 
old-fashioned flyer and zine makers such as Jason Rodgers, 
whose recent book assembles quite a few of these assaults. 
Further down the line, I too am hoping to get into flyers 
and stickers and maybe zines as well. Jason has a very in- 
structive article about this in the latest Fifth Estate. 


There are also engagements of mapping techniques 
which I think could overlap with the 


Anti-Alphabet to dissolve mental and geographical 
mapping implementations, such as Black Seed’s and 
Aragorn!’s efforts for an indigenous anarchism to be 
“not on any map” - I deeply regret I never made the 
acquaintance — or in Black anarchy too, which was 
also mentioned in the recent Fifth Estate. 


In the memetic realm, I am impressed by projects 
like Twitter's @Airidescence who draws anarchist 
raccoons, sea otters, and various other animals. Or 
again, in the same medium there’s @Casswantsrevolt 
who does seditious flyers and stickers. I see some 
overlap with these graphic efforts, even though they 
are essentially the very memes that I criticized above, 
because these meme-makers know that their draw- 
ings themselves have no inherently radical potential. 
Their efforts are about distribution of ideas rather 
than producing memes. So while my critique stands, 
I do think there is inspiration there. These folks are 
essentially doing for memes what Bertolt Brecht did 
for theater or what Dada did for art. It’s going in the 
right direction. 


And while we're on the topic of complementary 
projects - this is broader and not directly graphic, 
animated, or memetic, but I think there is a good 
overlap between what I do and anarchic unschool- 
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ing projects. I learned about these on Twitter and I think 
that Idzie Desmarais, in particular, has some very good 
thoughts about connecting anti-authoritarianism and anti- 
schooling in their blog. Just as unschooling doesn’t want to 
produce people without education but wants to do educa- 
tion differently, so too the Anti-Alphabet doesn’t want to 
produce illiterate people or people obsessed with handwrit- 
ing, but wants to implement the alphabet differently- to 
have it self-destruct. 


Faas 


The Anti-alphabet is a beautiful and ingenious invention that 
I think competently addresses all of Sascha’s critiques and 
more. I would personally love to see a novel in anti-alphabet. 
Or poetry or graffiti or neon signs or secret code. Might 
James C. Scotts concept of illegibility shine some light on the 
radical potential of the Anti-Alphabet? Is Anti-Alphabet the 
end of writing? Inspiration for the next evolution in symbolic 
culture? A blasphemous terrorist attack on the basis of soci- 
ety? Beautiful art? If you got to know it well enough, might 

it show up in your dreams? What if you used it for sigils or 
other magickal work? The possibilities for the Anti-Alphabet 
are endless. 
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Thinking Lanquaae: 
Thoughts inspired by the critique of writing 
Steve Kirk 


To critique writing or language presents us with perhaps 
insurmountable difficulties. For instance, an iteration of 
rebellion which must codify itself in the same form as that 
which it rebels against. The critique of the written word 

is vast and profound, of course the entirety of modernity 
(where our critique springs from, industrial creatures as we 
are) is empty without the birth of verbatim transcription 
and the codification of written language; the systematiza- 
tion of the mind is essential. Ivan Illich and Barry Sanders 
called this “the alphabetization” of the mind. For Illich 
and Sanders, it was the written word which defined truth 
as such, and indeed, it is what later would define reality 
itself. Nonetheless, these insights, as important as they are 
(including Engel’s) beg us to ask the question so obviously 
waiting and ringing in our ears: what of language itself? It 
is this very draw that Zerzan pursued. Was not language 
itself, the signifier itself, at base, the core of alienation? 
Before even division of labor, was it not language that pro- 
vided the tools? Was it not a primal corruption of commu- 
nication which gave us the building blocks for domination? 


Peter Gelderloos has called the critique of the symbolic an 
attachment to “rationalist absolutism” and for him it is a 
game that can be 
followed forever, 
better to refocus 
on the state, etc. 
For Baudrillard, 
who no doubt 
saw this issue 
with some clar- 
ity, the symbolic 
was “inevitable” 
and it was the 
corruption of 
the symbolic 
that defined 

the domination 
we lived under. 
Baudrillard 
would often not 
object to things 
on the plane of 
realism but in 
the realm of the 
“symbolic” — that 
is the symbolic 
served as a kind 
of primacy where 
a fundamental 
and inescap- 
able separation 
between signi- 
fied and signifier 
began. 


This conversation is typically eclipsed by “real concerns” 

— indeed Zerzan has often eclipsed his own questions with 
appeal to more realistic and important concerns like the 
saving of “community” and other such important hu- 

man relationships. This is understandable, though in- 
convenience cannot define the essence of truth within an 
observation. Inconvenience of an idea and resistance to its 
implications throws off many salient and accurate ideas. 


One could then say that the project of anti-alphabet is in 
such a category and that, given the alphabet’s core place in 
the genealogy of domination, we must confront it immedi- 
ately and with gusto. But here is where we must ask some 
questions that are inconvenient to the thesis. For instance, 
if a concern with the decline in literacy is in fact pointless 
since we wish to see the dissolution of the alphabet then 
should we not just simply sit by? Barry Sanders in his A 

is for Ox argues fiercely for a return to orality in literacy. 
That is to say he is arguing against the digitization and 
media colonization of all language and for real conversa- 
tion. We might ask: what is more naive than the belief that 
the degradation of a social institution within the confines 
of an operationalized system of control will not simply lead 
to further and more perfect tools of domination? The al- 
phabet eclipsed by an emoji is not an advancement against 
“authoritarian iteration” - rather it is its perfection! To see 
the alphabet as a discreet system which must be destroyed 
in order to liberate something beneath it - regardless of 
the context of its annihilation — is to invite a world (in- 
deed we are already living in it) where the masters of the 
universe simply adapt their game of signifiers to appease 
the demands of the public with their siloed cries. Shall we 
recount the instances? Psychoanalysis turns private life 
into a material of management; sexual liberation to a world 
of biological quantification and proof; the social safety net 
to endless wage slavery; the abolition of the alphabet for 

a world of infinite circulating signifiers? Perhaps we are 
already there, indeed does not social media (it is with some 
disgust that Oak might publish in its pages a twitter handle 
endorsement) already destroy the contents of classical lan- 
guage and replace it with endless iterations of social forms 
which all serve and circulate toward the homogenization of 
all - even that which previously was unrecruitable? 


The project of destroying the alphabet may serve as a war 
on signs in a world with ceaseless recruitment and deploy- 
ment of them. In that sense it may bear some fruit. But 

we should be eyes open as we deploy (particular in digital 
spaces of automatic transcription) any tool which we see 

as being inherently against “authoritarianism” (a side note: 
are we not done with these classical forms? Limited both 
in analysis of the deep past and the present, which is hardly 
defined by classical images of the “authoritarian”). Finally, 
the anti-alphabet must be deployed within some framework 
of material change and it must not be, as I fear it could be, a 
simple mirror of the alphabet, refracted through an imagi- 
nary liberation. It must instead break the form of signifi- 
cation and practice an absolute rejection of technological 
dependency. Otherwise we simply are digi-alphabetizing 
an anti-alphabet. We provide the thesis and the antithesis 
and all is recorded and used for a more perfect cage. 
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Writing 
against 
time 


by Sascha Engel 


Time has nothing to do with the cycles of day and 
night, the moons orbit, or the voyage of the earth 
around the sun and its seasons. For the birds snatch- 
ing worms in receding tidal waves, “sequence exists, 
rhythm exists, but not time” [0]. Time is a manifes- 
tation of power, imposing regularity and precision. 

It domesticates my body and punishes it towards 
accumulating deadened labor. The Roman poet En- 
nius rejected otium, leisure unstructured by time, 
because there “the mind does not know what it wants” 
[1]. Medieval monks were subject to rigidly timed 
discipline, and so are factory workers in industrial 
capitalism. In the early twentieth century, the basis 
for Taylorist scientific management of factory labor 
was “the time taken to react to a given impression” 
[2]. Today, smartphones dictate delivery times, risking 
couriers’ life and limb. Time is an “inescapable beat, 
restricting and coercing us, mirroring blind authority 
itself” [3]. It is a reification destroying the real unfold- 
ing of the world. 


How can we escape time's regime? Time bounces 

back from each attempt to reform its pernicious 
ubiquity. Most revolutionary movements involved 

the smashing of clocks, in one form or another. Yet, 
just as significantly, every new regime emerging from 
these revolutions has put those same clocks back into 
operation [4]. Today, too, the memes of Antiwork red- 
dits revolve around smashing alarm clocks. Yet, just 
as significantly, these memes are timed and by their 
timing accumulated in comment threads, generating 
likes and clicks and ‘measurable exposure’ per minute 
or second. Like every other civilized artifice, time can- 
not be reformed: it must be destroyed. But to destroy 
it, we need a way to articulate, however imperfectly, a 
vantage point from which we can think against time. 


1) How presence becomes The Present 


As I sit by the river watching the birds and mosses, 
listening to the wind and water, and slowly reshaping 
the stone in my lap, I know intuitively that the vantage 
point opposing time is presence: the marvel of the 
world unfolding in and through and all around me. 
If I am to think against time, then, I need to analyze 
how time comes to reify presence into the present, op- 
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posing it to the past and the future on its linear path 
to accumulation and progress. 


From the perspective of time’s omnipresent rule, the 
concept of presence is structurally unthinkable with- 
out the form of the present. The concept of presence 
entails a series of relations of being-present: my pen 
is present to me and I to it, this stone is present to me 
and I to it, and so forth. Likewise, the concept entails 
the opposite of presence, namely absence. This comes 
as a series of relations of not-being-present: you the 
reader are not present to me and I am not to you, the 
birds on the sea shore are not present to me and I am 
not present to them, and so forth. 


Yet such relations of absence are really relations of 
deferred presence: protention, pointing to the future, 
and retention, pointing to the past. Absence manifests 
firstly as the presence of protention in the form of 
anticipations. You the reader are absent to me because 
you are not currently present to me, but this entails 
the expectation that you might be in the future. Thus 
your absence is an absence in the present which is 
nonetheless present to me as the anticipated succes- 
sion of your presence projected into the future. Your 
absence is thus thought in the form of the present, as a 
deferral to the future, rather than as a fullness of pres- 
ence. Secondly, absence manifests as the presence of 
retention, typically in the form of memories. Thus the 
birds are absent to me because they are not currently 
in my presence, but this entails the memory that they 
have been in the past. Their absence is an absence in 
the present, which is nonetheless present to me as the 
affective surplus of their presence retained from the 
past [5]. 


The same goes for pen and stone, which are currently 
present to me, as reinforced by their absence in the 
past (when I was sleeping) and in the future (when I 
am alienated). Their presence, too, is thought in the 
form of the present. Thus from time's vantage point, 
presence is structurally unthinkable without the form 
of the present. 


In my effort to think against time, I might object that 
this may well be so, but it does not show that presence 
always comes in the form of the present. Rather, this 
protention and retention business illustrates the pov- 
erty of a concept of presence derived ultimately from 
what Heidegger called the world of Zuhandenheit: 

the world where pens and stones and birds alike are 
present to my hand, i.e., to my using them as discrete, 
reified tools. Presence is reduced to the present, my 
objection continues, only in a world which is already 
subject to time, a world of tools waiting for me to pick 
them up. In this world, indeed, absence is deferred 
presence and thus absence in the present, and pres- 
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ence is current presence and thus again presence in. 
the present. But this just means that a fuller, more 
intuitive concept of presence is needed. 


Sure enough, such concepts exist. Henri Lefebvre in 
particular has posited such a fuller, more intuitive 
vision of presence in the experience of lived space, 
where “space is actually experienced, in its depths, as 
duplication, echoes and reverberations, redundancies 
and doublings-up” [6]. Within such a space, pres- 
ence is a physical intelligibility, an energetic exchange 
unfolding “between the body and its space, between 
the body’s deployment in space and its occupation 

of space;” here, “each living body is space and has its 
space” [7]. Lefebvre here echoes Maurice Merleau- 
Ponty, for whom the world is likewise a bodily, spatial 
experience [8]. To both, space is presence on the 
level of an originary, physical intuition — an experi- 
ence prior to the world of things and time. The body’s 
“rhythm invests places, but is not itself a place; it is 
not a thing, nor an aggregation of things, nor yet a 
single flow...Every rhythm possesses and occupies a 
spatio-temporal reality” [9]. Can these rhythms of 
bodies in space provide a notion of presence which is 
not susceptible to the form of the present? 


In Lefebvre's vision, the depths of space are pres- 

ent because they are filled with rhythm. Energy 

flows from my body — heat, smell, moisture, sound 

— bounces off surfaces, explores depths, returns to 
me and is reflected from me back into space. Pres- 
ence thus emanates from my body, unfolds through 
my body and returns to my body. That is, presence is 
layered and synaesthetic. My bodily warmth pulses 
through my space, bounces off surfaces close to me, 
refracts further to surfaces further away, warms their 
depths, dissipates into the atmosphere. My touch 
clings to surfaces, clasping this, caressing that, alters 
arrangements, leaves hesitation marks. My smell pro- 
trudes through the room, vanishes into the open air, 
returns to me mixed with that of others, the animals, 
the plants. My gaze bounces off visible surfaces, em- 
beds them into depth-perception, establishes them as 
objects near and far. 


In each case, this entails that presence is mixed with 
absence. Visible surfaces imply depths that are not 
(immediately) visible, angles of light that change ar- 
rangements and dispel mirages. Warmth forms air 
currents as it dissipates bouncing off walls. Touching 
this surface means not touching that surface. Smelling 
exhaust fumes means not smelling the flowers. Intui- 
tive, full presence in lived space is presence layered 
with absence: “Distantiation alters with convergence, 
absence with presence, concealment with revelation, 
reality with appearance” [10]. 


This remains the case even when - especially when 
— the synaesthetic character of this notion of pres- 
ence is stressed. What is not visible can nonetheless 
be smelled. What is not warm can nonetheless be 
touched, and in different ways too: my feet touch 
the grass as my hand clasps this stone or this paper. 
Where the pulse of my heartbeat doesn't reach can 
nonetheless be warmed by my breath. Both are re- 
fracted as they join the rhythms of the world bounc- 
ing off the grass and mixing with the wind. What I 
don't smell can be heard. The layering of presence 
envelops absence and renders it part of its fuller unity. 


Yet this is where time bleeds through. With the layer- 
ing of presence and absence in Lefebvre’s notion of 
intuitive presence, each perception is surrounded by 
“a whole horizon of nonactive and yet confunction- 
ing manners of appearance and syntheses of valid- 
ity” [11]. Time bleeds back through the cracks of the 
implicit temporality of the above description. What is 
not visible now can be smelled now. What is not warm 
now can be touched now. Where the pulse of my 
heartbeat now does not reach can be warmed by my 
breath now. What I don’t smell_now can be heard now. 
All of these synaesthetic experiences are bound within 
a synthesis whose validity (say, as the ‘waking world’ 
in distinction from a dream) is based on the form of 
the present. Presence is present now, absence is pres- 
ent now, their synaesthetic layering is established now. 


What is more, the form of the present which bleeds 
into presence here is based on the same series of 
protentions and retentions discussed earlier for the 
world of pens and desks. What is not visible now was 
visible earlier and will be visible later, which is why it 
can be smelled now although it did not smell earlier 
or wont smell later. What I don't touch now and what 
can be heard now I may have touched earlier or will 
touch later and cannot be heard later or was not heard 
earlier. Lefebvre'’s deeper, fuller notion of intuitive 
presence comes in the form of the present, too, along- 
side the form of the past and that of the future, i.e., 
retention and protention. 


2) The line of time 


But surely, I object again, this means that something is 
wrong with the concept of full and intuitive presence 
used above, not with my intuition. I wasn't talk- 

ing about my body as a point which emanates space 
around it. Rather, I refer to presence as an ongoing 
unfolding of what is right in front of me, what sur- 
rounds and envelops me. The marvel of presence is for 
me an ongoing sensation, a “continuous perception” 
of “straightforward certainty of immediate presence” 
[12]. Rather than a play of presence and absence at 
some point in time, presence refers to an immediacy 
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unfolding in continuity. 


How would such continuity be established? What is 

it that is continuous, and continuously certain, in its 
immediate presence? This cannot be each individual 
sensation — touch, smell, sight - as these are irreduc- 
ibly punctured by absence. That is, they begin and end 
at points in time: sound emerges and vanishes, lines of 
sight open up and get blocked; angles change, touch 
loosens, breath dissipates, smell evaporates. What is 
in continuity, therefore, are not individual sensations 
— however intuitive. Nor is it the act of layering them, 
however ongoing I might strive to make it. For this act 
is the process of arranging presences and absences in 
the now-familiar form of protentions and retentions. 

I see this surface now because I don’t see that surface 
now, but I can arrange them around one focal point 
because I have seen that surface earlier and know it 
complements this one. I touch that part now because 

I don't touch this part now, but I can arrange them 
around one focal point because I will touch this part 
momentarily and know it complements that one. I 
hear this sound now and no longer smell that smell 
from earlier, so I know that this sound can be ar- 
ranged around the present focal point and that smell 
must be from another one. Protention and retention 
arrange the layers of synaesthetic synthesis, exchang- 
ing presence for absence and absence for presence, 
which is to say, presence now for absence now and 
absence now for presence earlier and presence now. 
for absence later. The form of the present governs this 
arrangement of absences and presences. 


Yet this layering is not without an anchor provid- 

ing continuity. Synaesthetic syntheses require a focal 
point: the ‘what’ of the sentence ‘what is not visible 
now will be visible later’ and ‘what I smell now can be 
touched later’ This focal point, once we've established 
what it is, might still allow me to think against time. 


What remains in immediate certainty once the 
interplay of presence and absence, and thus the 
bleedthrough of time, is removed? In other words: 
what remains of a thing - tree, stone, bird, plant — if 1 
abstract from all sensations? What remains of a tree if 
I abstract from its color, smell, touch, the way it sways 
in the wind, its bark and stems and roots and leaves? 


Intuitively, I might say: what remains are my memory 
of the tree and my idea of the tree. But its memory is 
either a memory of its sensations, which I am remov- 
ing from consideration here because time bleeds 
through them, or a memory of my idea of it. So what 
remains is the idea of the tree, stone, desk, or bird. 
But what does this idea consist of? I might say that it’s 
roots and a stem and bark and branches and leaves, 
arranged to make a crown swaying in the wind - but 
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isn't that a description which gets me right back to 
sense-perceptions, and thus to the arrangement of 
presence and absence through which time bleeds? 


Not quite. The idea of the tree consists in (1) sense- 
perceptions (brown, green, sway), (2) concepts of the 
tree's parts (root, stem, leaves), and crucially (3) the 
arrangement of the first two elements. In other words, 
the idea of the tree is the concept of the tree which 
associates the color brown with the concept ‘bark’ and 
arranges it in the middle of the tree, making the stem. 
Again it is the concept of the tree which associates 

the color green with the concept ‘leaves’ and arranges 
it at the top of the tree, making the crown. And so 
forth. Likewise, the idea of the stone is the concept 

of the stone, which arranges the sense-perceptions of 
weight and hardness and smoothness and grey and 
white and places it next to a blueish surface which 

is in turn governed by the concept of a river, and so 
forth. What remains of a thing when we abstract from 
sense-perceptions and their arrangement of presence 
and absence is precisely this arrangement itself: the 
concept of the thing telling us how to arrange just 
these sense-perceptions. 


But this is to say: what remains is time itself, mani- 
festing (as) the world of things. For the arrangement 
of sense-perceptions around a conceptual core is 

their arrangement around an empty series of pure 
abstractions — concepts of bark and leaves and rivers 
abstracted from all sense-perceptions and yet govern- 
ing the arrangement and appearance of all trees and 
stones and rivers. This series is a series of repetitions. 
This tree manifests the concept of the tree, as does 
that tree, as does that tree, and thus all three are rep- 
etitions of one another, just as this stone is that stone 
is this third stone. Introducing focal points for conti- 
nuity introduces the world of time, manifesting Kant’s 
pure conceptual acts of recognition, by which each 
manifold of sensual perception comes to be arranged 
by the concept to which it belongs. In such processes 
of cognition, a world of manifolds comes to be subject 
to categories such as quantity and quality, subsistence 
and causality, possibility and necessity [13]. And all of 
these are not just in time, they are time [14]. 


Everywhere time returns. But this triumph of time is 
only seemingly complete. For now that I know what 
is lurking in the center of synaesthetic synthesis, I can 
think against time by writing against the way that the 
concept manifests as time. 


3) Presence revisited 


The reason why presence manifests in the immedi- 
ately alienated form of the present, and absence in the 
forms of protention and retention (and thus in the 
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forms of the present as anticipation and the present 

as memory) is that concepts arrange them this way. I 
look at the leaves of the tree now and let my eyes wan- 
der downward, retaining the image of the leaves and 
synthesizing it with the image of the bark according to 
the concept of the tree which tells me how these two 
belong together. Likewise I smell the bark now and 
anticipate to smell the leaves momentarily according 
to the concept of the tree which tells me how those 
two sense-perceptions belong together, and moreover 
how they also form a synaesthetic synthesis with the 
two sights I previously experienced. I look down, and 
there are green blades next to the base of the bark - 
and the concept of the tree tells me that these are not 
part of the tree and are not to be synthesized with the 
images of leaves and bark and the smells of bark and 
leaves. 


These syntheses along conceptual lines are time: the 
linear synthesis of bark-image and leaf-image, leaf- 
smell and bark-smell, and the exclusion of blades of 
grass is the linear writing of a tree (and grass) into the 
world. Leaf-image was present and is now memory as 
bark-image is present and bark-smell is anticipated: a 
line of data points projecting backward and forward; 
protention and retention along a linear axis. Lefebvre's 
body, too, moves through time along this linear axis, 
emanating the tree and blades of grass in the form 

of a depth which is an arrangement of presences and 
absences around a conceptual core. And so each tree 
and each blade of grass, and each stone and bird and 
human being, too, come to be arranged along an axis 
of repeated instances of their concepts. Each of them 
becomes interchangeable; trees to units of lumber, hu- 
mans to units of labor-power. “It makes it a lot easier 
to turn everything alive into something dead, to turn 
forests and people into resources and capital, if you 
believe everything is dead in the first place” [15]. 


Thinking against time is thus writing against the con- 
cept which writes linear repetitions of itself into the 
world. The line of time is the line of conceptual writ- 
ing. This means that breaking the line of conceptual 
writing also breaks the line of time, allowing presence 
to re-emerge without time bleeding through. 


History itself, Western written history and its bound- 
aries, bear out this verdict. “The birth of time con- 
sciousness is the movement away from the immediacy 
of the real, into the symbolic” [16]. In ancient Egypt, 
the earliest writing arose in the context of “an an- 

nals system” where “the addition of the year sign” to 
descriptive pictograms on storage jars “by the middle 
of the first Dynasty represents a specific system for re- 
cording regnal years” [17]. Linear time is imposed in 
linear record-keeping. As early as Predynastic Egypt, 
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royal iconography was ordered in registers [18]. Thus 
each written composition was ordered into “a series 
of horizontal compartments or strips into which 
scenes were divided” [19]. Linear Hieroglyphs marked 
the linear passage of regal years right from the start, 
overriding the cyclical lives of the plants, animals and 
humans who became subjects of the Egyptian king. 
Their proximity to the rhythms of the nile’s ebbs and 
floods and the rhythms of the animals and stars came 
to be overwritten by the linear progression of kings 
and dynasties, the accumulation of grain and spoils 
from warfare, and the progress of building pyramids. 
From there, linear writing and linear time spread to 
Phoenician, Greek, and Roman linearity - and thus to 
our own impoverished world where trees are synthe- 
ses of leaf-sights with bark-smells in linear protention 
and retention. 


By contrast, wherever linear record-keeping disap- 
pears or loses its sway over the population, so does 
time. On striking example are the Greek ‘Dark Ages, 
1200 to 800 BC, situated between two literate periods 
with time, but itself without written records in the 
conventional sense and without time. Prior to the 
‘Dark Ages, Mycenaean palaces recorded their trade 
and economics on linear tablets, dated and sealed. Yet 
all this was forgotten in the Bronze Age collapse, and 
by the time archaic Greece emerged from its “Dark 
Ages’ between 800 and 500 BC, writing and time 
needed to be re-imposed from elsewhere. Thus Thales, 
whom Aristotle identifies as the first philosopher, 
“spent some time with the priests” - that is, with the 
record- and time-keepers of Egypt - and returned to 
Greece with conceptual thought [20]. Likewise, the 
Greeks ascribe their acquisition of astronomy - celes- 
tial time-keeping - to the Babylonian magicians and 
mantics, the Chaldeans [21]. 


Thus an age without conventionally written records 
for trade, law, or literature lies between Mycenaean 
and Archaic Greece, an epoch where cycles existed 

— rhythm existed - but not time. Such a transition 
from Mycenaean checkbooks to a forgetting of writing 
and time provides us with an excellent resource for 
thinking against time. Once writing was forgotten, 
biological rhythms reigned supreme. Archaeological 
evidence has been uncovered primarily of so-called 
geometric pottery, vases and shards painted with 
rhythmic imagery offering “a flexible, essentializing 
quality by which a viewer could associate him or her- 
self with an idealized image, a broadly sketched social 
type” [22]. Social types of the Greek Dark Ages were 
not without rigidity, of course. But they remained 
open and adaptable, aligned along the patterns of 
myths and both narrated and felt in rhythmic ways 
(the quest, the initiation rite, the genealogy) [23]. 
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Time is in such contexts neither linear nor abstract, 
but lived in ebbs and flows of intensity. Initiation 

rites in particular “are not always or even usually a 
single dramatic event;” instead “they more commonly 
appear as a continuous process of social norming 
punctuated by small events: a haircut, pilgrimage, ath- 
letic contest, or musical performance” [24]. Alienating 
abstraction has not, to be sure, entirely disappeared 

in Dark Age Greece. But it lost the iron grip of writ- 
ing. As Tamarix have pointed out, such ceremonies 
contain an element of rhythmic cyclicality which is 
not linear, and an element of deviating freedom which 
is not ritualistic [25]. 


All this came about because the Dark Age Greeks 
knew and wrote rhythms against time. Their pottery 
is a vivid example of thinking against time by writ- 
ing against it. On the earliest Dark Age vases, in the 
twelfth century BC, rhythmic repetitions of wavy lines 
show a keen sense of cyclicality. But wide open spaces 
on the vases indicate a sense of freedom keeping these 
rhythms beyond time. By the tenth century, bands of 
animals are wrapped around the vases, embedding 
rhythmic animal motion. The surfaces are fuller now, 
but remain oriented towards the writing of rhythm 
against time. The animals are not repetitions nor 
syntheses, but movements, merging with the pat- 
terns enveloping them in unfixed and unstable ways. 
Freedom is here deeply embedded into the illiter- 

ate immediacy of rhythm beyond time. On animal 
statues as well, patterns repeat in cycles, indicating not 
‘decoration, but gesturing to the animals’ life-cycles. 
At the end of the ‘Dark Ages; in the ninth century, 
free spaces return to surround the animals roaming 
free. Now patterns and animals are both intertwined 
in dream-like sequences, a final grasp of immediacy 
before time violently returns [26]. These people may 
not have been free altogether from the yoke of time, 
as our stone age ancestors may have been. But in their 
pottery, they gestured towards a break from the lin- 
earity of conceptual linearity. Their art can thus show 
us one of the ways towards the marvel of unfolding 
beyond time. 


We can take up their example in developing a differ- 
ent way of writing. As linear concepts write linear 
time into the world, so a simultaneous writing can 
pave the way for us to think against time. 


I dont see a group of trees by a pond under a grey 
sky; these compartmentalizations are written by the 
linearity of conceptual time. I don't just see but also 
feel the wind; I also hear the rustling of leaves and 


birds flapping their wings; I taste the wind and smell 
the flowers; I sense humidity and rain in the air like 

a brooding foreboding. I myself am physically pres- 
ent in the scene; the colors bounce off my eyes and as 
they do so set off impulses which traverse my nerves, 
resulting in a scenery inside me, just as the smells and 
sounds of flowers or water, rustling or flapping touch 
my ear drums and smell receptors, resulting in signals 
too and a world inside me, and again just as my skin's 
pores and hairs and nerve-endings register wind and 
humidity bouncing off them, sending signals across 
my body and generating again a world inside me. 


All of this happens simultaneously but not in the 
synthesis of the form of the present. Time's vantage 
point would be that of the present: colors, smells, 
noises all arranged as a scenery or tableau unfolding 
along the lines of the concept; now the bark’s brown, 
now the water's blue, now the sky’s grey. We know that 
the heart of this scenery is the concept. So we can now 
think against the concept and construct a vantage 
point of simultaneity. 


Simultaneously, sight, sound, warmth, pressure, 
humidity, smell, and myriad other movements move 
through our bodies whose sensations create counter- 
images, simultaneously establishing a continuous flow 
inside and outside ourselves, inside and outside of the 
colors and smells, sensations and sights. The world of 
simultaneity does not begin and end with my body 
and entails no arrangement of presences and absenc- 
es. Rather it is, to borrow a phrase from the ancient 
philosopher Pyrrhon, “equally indifferent, unstable, 
and indeterminate” [27]. ‘Indifferent’ means here not 
that it is ethically negligible but that things “are not, 
in their real natures, any different from one another... 
because they do not have real natures of a sort that 
would permit such differentiation” [28]. There is not 
‘a tree, organized in linear protentions and retentions 
by its concept, but a simultaneity of sounds, sights, 
smells, touches, merging with other such simultanei- 
ties and yet also distinct from them in a continuous 
to-and-fro. Nor is there an image of the tree in my 
head, separated by an inside-outside distinction, but 
racing impulses and inverted images simultaneously 
unfolding with the tree and against it and around it 
and through it as it morphs and merges and indiffer- 
ently unfolds. 


Thus the world beyond time is also unstable, as it 

is full of simultaneities that “do not have any fixed 
natures” [29], ie., are not organized by conceptual 
linearity. I can call them a tree and a pond and a cloud 
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but my doing so is also just another noise indif- 
ferently mixing with the world, warmth of breath 
exuding from my body continuous with them and my 
impression of them. Thus try as I might to fix them, 
the world of simultaneity is also full of simultaneities 
that are unfixed, that is, that “do not have any definite 
features” [30]. The tree and the sky and the pond and 
my images of them are there and not there and not 
not-there in the same way that a wind-wolf is there 
and not there and not not-there in the tall grass, or 
the way a group of leaves seems to make an indistinct 
total motion at once there in each of them and not 
there for all of them and yet not not-there in each and 
all of them; a dance as reality. 


There is no ‘me’ jumping linearly from tree to cloud to 
road as though I was reading a tableau or scanning a 
screen. Continuously, the world unfolds through me 
in an indifferent rhythmic morphing or colors, shapes, 
sounds and smells, unstably juxtaposing and separat- 
ing them, indeterminately delineating and mixing 
them. This unfolding is ongoing: it establishes a con- 
tinuous simultaneity beginning at my birth and end- 
ing at my death, knowing neither divisions nor breaks. 
Beyond time, waking and dream mix and morph 

into one another, and I am no more awake than I am 
asleep, or I am both awake and asleep, or I am neither 
awake nor asleep. As inside and outside of my head 
are indifferent, unstable, and indeterminate, so are the 
movements and rhythmic pulses echoing back and 
forth into and out of and through and beyond 
them. Beyond time, life is not a series of alien- 
ated rooms but a continuous unfolding of one 
continuous experience — one single indifferent, 
unstable indeterminacy — rhythmically com- 
ing and going, now lit and luminous, now dark 
and frightening, now friendly and curious, now 
scary and violent. Beyond time, there is neither 
now nor earlier nor later, but a single continu- 
ous simultaneity of simultaneities indifferently 
becoming one another, none any more isolated 
than not isolated, none any more stable than not 
stable, none any more determinate than indeter- 
minate, and all swaying in patterns and cycles. 
Beyond time, my ageing too becomes part of the 
inside which is no more inside than it is outside, 
which unstably becomes the outside, which 
indeterminately envelops the outside. I am the 
world and the world is me, our unfolding em- 
bracing itself in a continuous rhythm. 


4) Writing simultaneity 


Simultaneity is thus the vantage point from ¥. 
which we can think an unfolding of presence 
without time bleeding through. The rhythmic 
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patterns of Dark Age proto-writing gestured at such 

a concept. Rhythm creates and dissolves unstable 
patterns, morphing into one another in continuous 
indeterminacy, synaesthetically unfolding in never- 
ending cyclical indifference. Thus, while protention 
and retention do remain here to some extent, tying 
echoes and rhythms together on the vase'’s tapestry, 
they remain unstable and unfixed. The concepts 
which governed Lefebvre'’s notion of bodily spatial 
depth, alienating it into the form of the present and 
the work of the concept, are here everywhere attacked, 
leaving patterns gesturing to the indifferent continu- 
ous simultaneity of simultaneities. Bands of animals 
are so many gestures and movements, so many con- 
stellations and dissolutions, so many rhythms creating 
and destroying shapes and patterns, gesturing to so 
many simultaneously unfolding sounds and sights and 
smells, so many mergers of insides and outsides. 


We too can write in this way, and thus we too can 
conjure the unfolding of the indifferent, unstable, 

and indeterminate world beyond time - the world of 
simultaneity. Thus we can take the linear unfolding of 
the concept of a tree in (as) time (“a tree consists of 
roots in the soil, a stem emerging, branches shooting 
off, and leaves sprouting”) and rewrite it in such a way 
that the concept loses its sway and the tree's conjuring 
on the page is there and not there, and not not-there, 
like the wind-wolf and the dance of leaves: 
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And this we can read continuously: indifferently, 
unstably, unfixedly. Each sign is a letter and not a let- 
ter and not not a letter; an animal or a plant; a symbol 
or a gesture. The owls are a letter O or an animal or 
both or neither, and are the same and not the same, 
or are both the same and not the same, or are neither 
the same nor not the same. The fish dominant or close 
by in the top left is a letter E and is not a letter E but 
is the same as the fish below it, and is not not a letter 
nor the fish below it, or is both and neither. Insects, 
fawns, caterpillars are letters N, E, and U, or are not 
those letters but form unstable constellations with 
other letters living as plants, and are entangled or not 
entangled with waves which are and are not and are 
not not letters L and which are and are not and are 
not not gestures to rivers and ponds nearby, marking 
perhaps where I write them or where you read them. 
Again weights and shields and tangled strings are let- 
ters E and TO and O or are not these but are symbols 
or are not symbols but are plants, or are all of these in 
simultaneous unstable movements, rhythmic emer- 
gence of conventional legibility, symbolic legibility, 
living legibility, and again rhythmic disappearance of 
any or all of the three. The arrows mark the soaring 
of eagles or the letter I or the ascent of the cormorant 
resting beside them, or again all of these or none of 
these or some of these. Letters are there and not there 
and not not-there, deferring the linear unfolding of 
concepts, complicating the constitution of syntheses, 
complicating the reign of time. 


Protention and retention, and thus the bleedthrough 
of time in the form of the present, are not altogether 
erased here, as they are not on the Dark Age vases. 
This can only be a first step. But reading continuously, 
in this way or another, deeper way yet to be devel- 
oped, allows us to move further and further towards 
the world of continuous unfolding, of indifferent, 
unstable, unfixed simultaneity - the world of presence 
beyond the form of the present and beyond time. 
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the problem of good faith in times of insurrection and struggle 


-Clare Follmann 


For Algea. 


On such phrases as: “Well, everything happens for a reason.” “Have you considered their perspective?” “Things will work 
out the way they're supposed to.” “Maybe there’s a compromise.” “It will all work out in the end.” “.. Well, maybe it’s fate!” 
and why that’s all some serious gas-lighting bullshit for the now and for a lot of other times as well. 


Do you remember a time when you were hurting, lost, confused, angry, frustrated, scared? And maybe you talked to 
friends or kin about your pain, and maybe you got a sort of response that went like any of the above quotations? 


Do you remember how that made you feel? 


This blanket promise of something worth it in the end, something beautiful and wonderful that explained all the pain 
and suffering, that made it all worth the while, given as a gift of comfort. 


May [| ask, did it comfort you? 
Or did it serve to render you submissive while invalidating your justified pain? 


Today, this centric, passive spiritualism runs rampant. A kind gesture, perhaps sometimes true! Maybe sometimes 
things do work out in the end! Maybe things will get better! Maybe there is something to the eternal promise of 
Spring after Winter. 


And yet this perhaps promise of a maybe future does nothing to engender compassion or curiosity or solidarity for 
the present moment. 


Once upon a time, there was given a promise of an eternal, blissful peace only to those who were the most obedient, 
the most subservient, the ones who asked the fewest questions. No matter how wretched, debauched, and short their 
lives were, they thrived under the promise of the land of milk and honey, of love and peace. The land of heaven. The 
shorter your life, the sooner an eternal bliss! And so these people were easily bound and oppressed by this fantastical 
vision that eventually ensured the general ruin of them and their descendants, the genocide of innumerable peoples, 
and cultures, and ways, and the enshrouding and entombing of the World and its generous bounty into toxic concrete 
and poison-burping metal cages. That these people were taught to believe more deeply in that lovely World beyond 
life than the corporal World has led us to inhabit this toxic, plastic, concrete, metal jungle in which masses are slaugh- 
tered for gain and for capital, and for what? 


It was the beautiful, glorious end result of so much pain and struggle that the people were taught to focus upon. It 
was the light at the end of the tunnel, the silver lining to the storm cloud, the promise of peace after struggle that the 
people glorified. 
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Something worth the pain. 


Let me tell you: There is such thing as a pain that should never have been felt, whether or not there is some peace or 
bliss at the end. 


“Tt will all work out in the end.’ A phrase that was and still is a well-received, greedily sought message by many suffer- 
ers of: pain, fear, anger, despair. 


But as kind as the intent may be, this message is an oppressor. This message is a damp towel upon the righteous fury 
of the masses. This message does little to aid and much more to distract. 


This message is some bullshit. 


It may all work out in the end. Our lovely World may yet grow and bloom and feed and nourish for generations to 
come. Our kin may yet hold one another, our world, and our non-human kin in love and peace. 


But so too may it not all work out in the end. 


Our lovely World may end in flame and pain, in poison and hate. Our kin may end with their hands wrapped around 
each other’s throats. 


Let me tell you: in the moment of insurrection, what may be may not matter very much. 


That is a moment of now, of the present. A moment of minute by minute, step by step. That is not a moment for the 
future. 


Do not let the promise of “the good to come” soothe your mind and dampen your fury. Do not let the silver lining 
distract you from the thundercloud. 


The future is never present. The future is always present. And what is happening now is all that matters. 


Lets not fight for the future. Let's not fight for the past. Let’s fight for the present, for the right now. Let's fight for every 
single Today. 


Do not forget that your rage comes out of your sadness comes out of your Love. Remember, it is for this Love that you 
fight. 
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iste UNE Nets VIBES AL ICINS: Or 


SA Sse ORR DA ena een 
ATTACK ON REWILDING 


By James V. Morgan 


IT CAN BE HARD FOR A PERSON OF 
LETTERS TO BE ‘SCHOOLED’ IN HOW THINGS WORK 
BY SOMEONE IN BUCKSKINS.’ 


Preface: September 2022 Field Notes 


I’m in remote country, lying in a tent writing these notes. 

I put up this tent directly inside of an anthropogenically 
derived circle of rocks, a shelter ring established by past 
hunter-gatherers here somewhere between 13,000 and 200 
years ago. I knowit’s a shelter ring, distinctively, because 
I’ve seen many similar old rock rings before, especially 
scattered around the North American Great Plains where 

I grew up. I am also well aware of the established dates for 
nearby archaeological sites at just over 13,000 BP and the 
continuum of a hunter-gatherer culture here based to a 
good degree on caribou hunting from way back then into 
the present. The use of old-style shelters made from spruce 
poles and skins, the type that was probably once erected 
here, died-out for good probably sometime in the early 20" 
century. It’s of course impossible to date this circle of rocks 
just by observing it from the surface, nonetheless, when I 
came across this site a few years back it was no great stretch 
to confidently assess that at some point over the last 13,000 
years hunter-gatherers camped here, probably several 
times. 


I didn't put my tent here for novelties. I put my tent here 

for an entirely practical reason, because it is the single best 
place on this particular landscape for a hunting camp. I 
was looking for a good spot for a caribou camp. From over 
a mile away I saw this knoll and was immediately drawn 

to it as the most ideal place for a camp, so I walked here. 
Upon arrival I was delighted but not very surprised to find 
two large shelter rings in place here. I fully acknowledge the 
serious legacy of this site and its use by hunter-gatherers for 
thousands of years.” I’m here using it now, in the year 2022, 
not as an observer or researcher, but as a part of that vital, 
ongoing, human hunter-gatherer continuity. 


Earlier today, while up on a nearby ridge, the same ridge 
hunter-gatherers have probably been using to spot caribou 
for at least 13,000 years, I killed a caribou. Occasionally 
there are places around here too, usually on top of promi- 
nent knolls with good views across the terrain, containing 
scattered lithic debris, including the occasional flake tool, 
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likely left by hunters working on atlatl darts and boards, or 
other implements, sharpening their projectiles while wait- 
ing for caribou. Now I’ve got my caribou today from the 
same location as can be found these lithics - again, in vital 
continuity. 


Today was a sunny day offering great conditions for hunt- 
ing and butchering game. After finishing with the main 
tasks - the meat bags packed - I looked around for a cobble 
of rock with a thin edge and picked one up. Next, I found 

a heavier round hammer stone, picked it up, and knocked 
off a few flakes from the more brittle and thinner cobble to 
make the edge sharp. From there I proceeded to use this 
hasty Olduvai style chopper to open the caribou’s skull. I 
wanted to get at the brains and extract them to use for skin 
tanning and I wanted to take home the antlers to use for 
making knapping tools, a knife handle, and for use in a car- 
pentry project. But I didn’t want to pack the entire caribou 
head over four miles. To save weight on this trip, I didn’t 
bring a bone saw, yet I’ve learned that I can always remove 
a skull cap the old way, the way it was done for all of history 
prior to the relative very short time our species has had ac- 
cess to forged metal tools. 


For one thing, doing such a job “bushcraft’ style is down- 
right practical. It just makes sense. More importantly, I 
think, it’s the deep physical and spiritual connection to 
doing things in older more self-reliant ways, in profound 
linkage with place, with the materials needed obtained only 
from within one’s local ecology, learning something about 
the personal and communal power of becoming reliant on 
an intact land base and not on the shops. Its these things 
that matter more than anything else here. These moments, 
ones we must create with our own agency, are beyond 
priceless. For those attempting to practice them, no matter 
their cultural upbringing, they are a great light in an oth- 
erwise increasingly darkening and worrisome world. That's 
my view, at least. 


I've just been told, however, that this is all forbidden. Not 
by urban vegan animal rights activists per se (but maybe 
our critics are that too), but by anthropologists who con- 
sider themselves specialized experts in hunter-gatherer 
studies. According to them, it seems that I’m in violation 
for the hundreds of other “bushcraft’ oriented tasks I and 
my like-minded friends have accomplished over the last 
20 years, for example, making my own clothing from the 
skins of animals I’ve killed with bow and arrows I’ve made 
by hand, every stitch of the garments sewed with the sinew 
from the animal itself. This, I am told, is cultural appro- 
priation, an ideological stereotype of hunter-gatherers that 


keeps mainstream perspectives about modern indigenous 
peoples stuck in the Stone Age and not able to develop 
properly into modernity. As such, doing anything physical 
in respect to following the anthropologically established 
human hunter-gatherer continuum is an improper utiliza- 
tion of hunter-gatherers and hunter-gatherer studies. So 
I’m lying in my tent after a long and hard day’s work on 
this land scratching my head about all this. Contemplating 
whether or not I’ve done something wrong. 


Introduction 


This writing is an excerpt taken from my upcoming mini- 
book Human Rewilding in the 21st Century, which is largely 
an extended response to the article Rewild Your Inner 
Hunter-Gatherer: How an Idea About our Ancestral Condi- 
tion is Recruited into Popular Debate in Britain and Ireland? 
slated to be published in the journal Current Anthropol- 
ogy in November 2023. The article, authored by Noa Lavi 
and Alice Rudge - anthropologists from University College 
London - and Graeme Warren - an archaeologist from 
University College Dublin - is an academic effort to attack 
rewilding, bushcraft, primitive skills, prepping, and the 
Paleolithic health movement. 


Lavi et al. specify that their critique of rewilding, and its use 
of hunter-gatherers, is inspired by “the increasing degree of 
critical post-colonial awareness in the academic discipline 
of anthropology.” Their intention is thus to dismantle any 
colonially-rooted pop-culture views on hunter-gatherers as 
a primitive Stone Age “other,” or as a “stereotype” represen- 
tative of a way of approaching human life that is positively 
different from how most humans live today. Lavi et al. warn 
that, if hunter-gatherers are seen as any type of alterna- 

tive to contemporary mainstream life,’ they are subjected 
to immense harm. The specific harm that Lavi et al. cite is 
the risk that existing hunter-gatherers will not be treated 
equally in the process of “development” and the services it 
provides. 


My contention is that Lavi et al. are mainly wrong and that 
their position is in fact the neocolonial one. I suggest that 
a much more cogent decolonial theory and trajectory is far 
better represented by rewilding than by anything most of 
academia has to offer. 


Poorly disguised as objective ‘decolonial’ scholarship, the 
perspective presented by Lavi et al. is essentially an urbanist 
Left political position rooted actually in the promotion of 
ongoing human domestication via the traditional civilizing 
process. It is effectively an urging that we give up on any 
‘wild’ ideas we might have and basically surrender to the 
machine. 


The fact that anthropologists have decided to take this on, 
putting forward the paramount arguments that the urban 
Left has against the rewilding movement, provides an op- 
portunity for those of us partial to rewilding to respond. 
Such critiques, coming from Leftists whom themselves have 
fully capitulated to techno-industrial domination, highlight 
a necessity for refining the rewilding perspective and for 
getting it out to the world in clear and cogent forms. 
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As we travel evermore rapidly into the evolving 21st 
century human socioecological crisis, Lavi et al’s article, 
and works of a similar ilk, such as Graeber and Wengrow’s 
The Dawn of Everything,° call upon us to now solidify the 
positions of radical rewilders as the primary resistors to 
the dominance hierarchy of techno-industrial civilization. 
Under this influence, my upcoming mini-book Human 
Rewilding in the 21st Century will address many of the 
common criticisms and questions concerning rewilding, 
with Lavi et al’s commentary serving as the main impulse. 
If readers would likely to fully immerse in this debate they 
can find Lavi et al’s article here https://discovery.ucl.ac.uk/ 
id/eprint/10146388/ and then also look during summer 
2023 for the release of my extended writing on this matter. 


The excerpt presented here deals first with Lavi et al’s accu- 
sations that bushcraft/primitive skills are ‘cultural appropri- 
ation.’ The second section confronts Lavi et al’s assertions 
that the western rewilding impulse is in fact harmful and 
dangerous for few the populations of indigenous hunter- 
gatherers remaining in existence on our planet. 


Cultural Appropriation & Environmental Context 


Lavi et al. accuse the bushcraft movement of engaging in 
“substantial cultural appropriation” They asses that: 


By selecting particular skilled-practices and perceptions of ‘in- 
digenous knowledge’, bushcrafters create a new, fragmented 
knowledge domain. If originally, such knowledge was rooted 
in a local social/environmental context, bushcraft extracts it 
from its context, transforms it into a more generic travelling 
knowledge, and re-roots it in the ‘lost ways of our ancestors’.” 


This needs to be dismantled. 


In North America, at least, all bushcraft praxis is being 
done within “a local social/environmental context.” It is 
nearly always related directly to the ecology and materi- 
als which exist in the location it is being practiced, and 

the specific skills pursued are normally understood under 
the context by which the indigenous inhabitants practiced 
them. Indigenous people are frequently present to share 
knowledge on their own ways of accomplishing specific 
tasks at the approximately 50 primitive skills gatherings 
occurring annually in North America. During an October 
2022 gathering I attended, I asked a Salish man there about 
his feelings on cultural appropriation and he replied, “I 
just want to be able speak for our traditional ways of doing 
some of these skills. I will usually watch what people are 
doing and then say ‘well, this is how we used to do it? and 
show them. But often time’s people here are teaching me 
new things too. It goes both ways, and that’s good!” 


The reality is that engaging in any extensive physical bush- 
craft practices abruptly yields to an embrace of local indig- 
enous context and ecological specificity. And regardless, the 
non-culturally specific, universal aspects of bushcraft need 
to be acknowledged. As Darry Wood and Steve Watts have 
stated, all our ancestors at one point used some of these 
basic skills: 


Were trying to learn and practice the ways of our ancestors. 
All of our ancestors, whether we came out of the caves of 


28 


Spring 2023 


Europe or off the plains of Africa, we descend from the survi- 
vors. They survived because they learned how to live on the 
earth in a natural way and use its resources for food, clothing, 
and shelter. And that’s what we are relearning here.® 


No one is from nowhere. The blood of our ancestors flows 
in our own veins. Our aboriginal legacy is written in the 
very make up of our bodies. The ancient caves and camp- 
fires of our pasts call to us from within. Primitive Technol- 
ogy is our inheritance as well. It is a world heritage which 
knows no race, creed, or color. It is foreign to no one. It 

is the shared thread which links us to our prehistory and 
binds us together as human beings. That we honor above 
all. ° 


In solidarity with this, some indigenous radicals likewise 
acknowledge the human universal that is indigeneity. For 
example, Santee Sioux activist John Trudell once wrote: 


All human beings are descendants of tribal people who were 
spiritually alive, intimately in love with the natural world, 
children of Mother Earth. When we were tribal people we 
knew who we were, we knew where we were, and we knew 
our purpose. This sacred perception of reality remains alive 
and well in our genetic memory. We carry it inside of us, usu- 
ally in a dusty box in the mind's attic, but it is accessible.’ 


Bushcraft skills, then, are fundamental to human life, and 
their praxis is central to attaining an indigenous level of 
worldly perception and relations. In this broad-based 
understanding ‘cultural appropriation’ actually means to 
appropriate what is human, from humans. That makes no 
sense. Many of the bushcraft skills practiced by rewilders 
are universal ones that are not necessarily owned by any 
specific cultural group, and Leftists, academics or other- 
wise, are out of place to attempt being the gatekeepers dic- 
tating how or when these knowledges are used or by whom. 


The stipulation by Lavi et al., at heart, becomes a political 
one, and a neocolonialist pro-development one. They com- 
plain that bushcrafter’s romantic exploitation of Stone Age 
skills “deprives modern hunter-gatherers from modernity, 
presenting them as locked inside their own traditionality”” 
Thus Lavi et al. reveal that their agenda is to urge extant 
hunter-gatherers forward into development. They want 
hunter-gatherers to evolve, but then refuse the same right 
to evolve for westerners who are making their personal 
autonomous choice to reject the dominant culture and to 
instead pursue bushcraft and rewild. 


Lavi et al. go on to want to assign blame to western bush- 
crafters and rewilders who cite hunter-gatherers as being 
“traditional”” for playing a role in their being denied access 
to their lands, foods, and territories because governments 
and developers supposedly hear these cues and “delegiti- 
mize” them. But Lavi et al. never describe any specific 
damage that western bushcrafters and rewilders have done 
to extant hunter-gatherers and they don't establish if this 
supposed damage can be clearly linked to resulting policies 
of governments and big environmental NGOs. 


If there is any damage created, then how does it actually 
compare to the foreseeable long-range impacts of the mod- 
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ern development that Lavi et al. are openly promoting? The 
reality is that any negative impacts to extant hunter-gather- 
ers generated by rewilders perceptions and representations 
of them is negligible in comparison to the impacts of the 
globalized extractive/technology industries which cease- 
lessly encroaches on their lands, and which often has link- 
ages to the funding sources for the institutions academics 
represent. This is one reason why many indigenous activists 
in North America, at least, are choosing to forge solidarity 
with rewilders and the rewilding movement, rather than 
with institutional academics. 


Alexander Dunlap makes clear what is actually going on 
here with the academic agenda: 


Instead of preaching... generalized insurrectionary/decolo- 
nial empowerment, guilt [is] the methodology to becoming 
politically correct’, ‘woke’, or ontologically speaking, finding 
salvation [these are] trends within academic decolonization’, 
which promote guilt and submission to decolonial leadership 
and authority, flattening complicated conflict realities." 


This, in contrast to a single day at a bushcraft gathering last 
October where I was carving canoe paddles with Maidu 
and Salish peoples during the day and hearing stories 
around the campfire at night from rewilders about partici- 
pating in pipeline blockades in solidarity with indigenous 
people at Standing Rock, and in Minnesota, and British 
Columbia, and with all of these people in solidarity with 
another attendee who helps organize bushcraft camps 
with the Hadza in Africa so as to help incentivize them to 
maintain their traditional skills. Compared to what Lavi 
et al. have on offer, doesn't all this sound a lot more fun, 
stimulating, constructive, and full of the life spirit we so 
desperately need right now? I think so. 


The Implications of Rewilding for Indigenous Peoples 
and Extant Hunter-Gatherers 


In this section I will ascertain the accuracy of Lavi et al’s as- 
sertions that the rewilding impetus with its prolific interest 
in hunter-gatherers is in fact harmful to them. I’ll start by 
returning to my opening field notes. 


The people whose ancestors built the old shelter ring where 
I camped and made those flake tools up on that ridge where 
I killed the caribou are members of my contemporary 
community.’ I frequently spend time with some of them 
and previously worked professionally with them on various 
wildlife management projects. I know their history and 
their contemporary struggle well. 


But they no longer hunt in that place where the caribou 
frequently are. Why? - colonization, ‘education; subsequent 
evolved dependency on commodity foods, cash, and indus- 
trial technology - in a word ‘development’ - colonial style, 
morphing over time into the progressive neocolonial style 


cloaked in liberal do-goodism. 


The fact is, though, they could still hunt at this place. They 
have complete legal access to this land under US Federal 
subsistence rights.'° I’ve hunted in that section of country 
several times and have never seen another person there. 
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For most, it’s too far to walk there. Nearly all the old ways 
are gone into oblivion, and according to the insinuations of 
people such as Lavi et al., this seems to be all for the best. 


That type of idea is backwards to me and would be too 

for others I know who continue to spend a good amount 

of their time hunting, fishing, and gathering, and sharing 
everything they get with their communities, so that they 
don't need much money and don‘ need to drive to the 
shops. The meat and parts from the caribou I killed will 

be spread out amongst my community, which includes the 
households of indigenous elders whose most recent genera- 
tions have pretty much stopped hunting, even though the 
hunting remains quite good. We don't have a grocery store 
out here and most of us supplement heavily with wild food 
- our Market is this land, one of the last remaining places 
on Earth where it’s still possible to live a free life that can be 
based largely around harvesting and using wild food. 


Engaging in wild food subsistence here has never been 
about glorifying hunter-gatherers; it is about practical real- 
ity and understanding what types of human lifeways are 
the freest, socioecologically healthy, and sane. As far as I, 
and probably most everyone else around here understands 
it, this is how people lived for most of history before they 
were colonized, a relatively very short time ago. Many of 
the folks around here get that by being wilder than city 
people and knowing how to do this bushcraft thing they are 
performing the basic evolutionary facts of an independent 
human existence. 


I’m in much agreement with Lavi et al. that there are lots of 
misconceptions among average folks about hunter-gatherer 


Primitive Technology is ou 
inheritance as well. It is a 
world heritage which knows 
no race, creed, or color. It is 
foreign to no one. It is the 
shared thread which links us 
to our prehistory and binds 
us together as human beings. 
That we honor above all. 
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T distinctions, but anthropology itself is partly 
responsible for this, due to its timid refusal to 
make generalized statements about our human 
condition. I see this ongoing refusal as represen- 
tative of a crisis within some sectors of the an- 
thropological sciences, especially as it pertains 
to responding to our 21* century condition. 


Concerning extant hunter-gatherers, Lavi et al. 
write: 


Imagining a ‘pure’, ideal lifeway, any deviations 
are often regarded as deterioration. Usage of 
modern tools or active participance in market 
economies are often observed with disappoint- 
ment as acculturation, depriving people of any 
sense of personal agency and social or cultural 
flexibility and complexity."® 


This type of urging, that we view indigenous 
transitions into modernity as a ‘choice; rather 
than as colonization, is increasingly common 
among cultural anthropologists. It is a per- 
spective that strangely obscures the extent of 
victimization by the economic colonizing forces 
at play and it obscures the lack of ‘choices’ 
remaining for hunter-gatherers thanks to the 
ongoing pressures of globalization.’’ I decipher 
Lavi et al’s above commentary, then, as code for 
this trend where many anthropologists position 
themselves as effectively more supportive of development 
and ‘progress’ for extant hunter-gatherers than support- 

ive of hunter-gatherers rejecting the escalating market 
dependencies and further encroachment of the extractive 
industries associated with such progress. 


We need to do some deep introspection on why this is so- 
and we need to deeply consider if, as Lavi et al. claim, rewil- 
ding is in fact harmful to extant hunter-gatherers. Particu- 
larly, is rewilding more harmful than ongoing development 
with all of its well-documented deleterious repercussions 
for the long-range resilience of indigenous cultures? 


In the dozens of ethnographic interviews I’ve participated 
in with Native American elders a common theme has been 
deep lament about the loss of traditional ecological, spiritu- 
al, linguistic, and practical knowledge within their cultures. 
Citing various colonial effects and the package of develop- 
ment associated with it, aspects such as western education 
and schools, evolved dependence on commodity foods and 
other industrial goods, various internal political corrup- 
tions emerging from some members of the society making 
moves to take advantage of opportunities to be successful 
in the dominant economy, and now the mass adoption of 
digital technology and internet use (smartphones & social 
media) by youth, these elders bear witness to what they see 
is as a process of utterly detrimental knowledge loss that 
they feel powerless to prevent. 


A consistent analysis by these elders is that their cultures 
are evermore losing their ways, their capacities for resil- 
ience in the face of 21“ century change. They urge that 
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youth must be taught traditional subsistence skills, and 
express grief that their efforts to teach these skills are often 
fruitless and frequently ignored. 


I hear similar stories from other likeminded anthropolo- 
gists who work in other places around the world. For 
example, recently I was told by a friend working in South 
Africa, who is both an anthropologist and traditional skills 
expert, that in one community he was conducting his own 
bushcraft workshops for San youth. He highlighted that he 
was teaching these young San people how to make hand- 
drill fires because they were no longer being taught by their 
parents and grandparents. He noted to me “the tremen- 
dous enthusiasm the young people showed when this skill 
was demonstrated to them. There was a ravenous hunger 
to learn it, almost desperation. However, they hadn't had 
people practicing this around them, and so didn't have the 
chance, despite wanting it.”!® 


Why is it that many anthropologists are averse to discus- 
sions on the topic of hunter-gatherer knowledge loss? Does 
it matter to them at all? They frequently champion restoring 
lost languages, and lost cultural rituals, but seldom pro- 
mote restoring lost subsistence. Shouldn't we be studying 
subsistence knowledge loss, documenting where and why 

it happens, and assessing what its long range effects are on 
social, physical, psychological wellbeing and the capacity 

to be independent if and when development projects that 
implant outside dependencies fail? The common reaction 

is instead a shrug of the shoulders - ‘oh well, that’s just the 
way things roll, nothing we can do about that. And besides, 
youd be wise to drop the topic, lest you risk being accused 
of paternalism? My impression, then, based on what I’ve 
seen in the field amongst my colleagues, my conversations 
with them, and their chosen research topics, is that a lot of 
anthropologists are, consciously or subconsciously, more 
concerned about maintaining their research grants and 
careers than they are objectively concerned about the future 
wellbeing of indigenous people. 


As Lavi et al. do in their paper, I’ve heard some anthro- 
pologists attack the notion of self-reliance. Yet, can they 
definitively show that high degrees of communal self- 
reliance are not core attributes to anything legitimately 
sustainable? Anthropologists working with extant hunter- 
gatherers are bearing direct witness to the world’s most 
self-reliant cultures rapidly lose their capacities for self- 
reliance. I think some anthropologists are against all focus 
on community self-reliance because they have surrendered 
to what they see as inevitable. They will say that the tide of 
civilization and markets is unstoppable, which is effectively 
a neo-colonial perspective rooted in the original colonial 
concept of manifest destiny, and later peddled by anthro- 
pologists working in service to state conquest agendas, such 
as Bronislaw Malinowski.’ This is the tangible psychology 
at play here. So, they give up on any ‘wild’ ideas they might 
have had years before when they started university, and in 
subtle ways assist with ushering in hunter-gatherer’s loss of 
self-reliance, and then condemn anyone, especially western 
outsiders, who fight for and defend the concept of indig- 
enous self-reliance, or real autonomy. Like Lavi et al., they 
go after people doing ecotourism type bushcraft camps with 
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hunter-gatherers, citing these practices as creating irrepa- 
rable harm by painting a picture of Stone Age timelessness, 
where “bushcraft practitioners glorification of the wild/ 
primitive skills of extant hunter-gatherers, feeds the imagi- 
nation of primitive otherness, which dominates eco/anthro- 
tourism among such societies.” A friend of mine who 
organizes these programs with Hadza in Tanzania argues 
differently — standing firm that, despite the rapid loss of 
their ancestral lands, by incentivizing some Hadza to retain 
their localized traditional self-reliant material skillsets they 
are being much better set up for an enduring future resil- 
ience than they would be if they just gave up on traditional 
ways to become destitute farmers and wage slaves.”! 


None of this is to deny, however, Lavi et al’s demand that 
we give serious consideration to “the impact [of western 
rewilding/bushcraft perspectives of hunter-gatherers] on 
the subjects of the discussion themselves”” Aside from 
extant hunter-gatherers becoming improperly perceived by 
mainstream societies, what are the actual material impacts 
Lavi et al. identify? 


They write: 


[M]ost of the accounts we reviewed pay little or no attention 
to the ways in which these hunter-gatherer lives are entangled 
with states or markets, and the tropes of being ‘wild’ people 
mean that hunter-gatherers activities are restricted by state 
and other agencies when they don't fit this narrow view of 
‘wild’ behaviour. * 


While they do not openly disclose it, this is basically Lavi 
et al’s effort to voice support for ongoing hunter-gatherer 
commercialization of forest products. Essentially, they are 
promoting and privileging ongoing development activities 
that by default continue to “modernise’ such societies”™ 
and asserting that when a people is viewed by colonial 
goverment, big NGO, and capitalist corporation adminis- 
trators as ‘wild’ or ‘primitive’ it interferes with that. As far 
as I see it, this is nothing but ultra-colonial. 


Are anthropologists such as Lavi et al. willing to step back, 
zoom out and comprehensively describe the actualized 
impacts of extant hunter-gatherers becoming ever more 
developed? Is there any anthropological recognition of the 
long-range feedbacks associated with “active participa- 
tion in market economies” and “usage of modern tools”?”° 
Taking their paper in sum, the primary ‘impact’ Lavi et al. 
express so much grave worry about is “excluding extant 
hunter-gatherers from modernity.’ Whether they are aware 
of what this infers or not, I don’t know, but the basic under- 
lying neo-colonial implications are clear: civilize them! 


Alexander Dunlap has cogently exposed the underlying 
logic inherent to this type of common mainstream aca- 
demic posturing for platforms of developmental “agency.” 
In reality, “the difficult questions [concerning political 
coercion and resource extractivism] are bypassed through 
the rhetoric of self-determination.””® 


In effect, the anthropologically encouraged tract toward so- 
called ‘self-determined’ development means a track away 
from all capacity for independent indigenous subsistence, 
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rendering the entire held-up paradigm meaningless. 


I've seen first-hand in my own professional experience 

how the terms ‘hunter-gatherers, or ‘subsistence lifestyles, 
become political lip service for cloaking the real agenda of 
ongoing techno-industrial development being nurtured by 
both colonial and indigenous elites from behind the scenes. 
In Alaska, where the various long-range effects of extant 
hunter-gatherers become developmental extractors them- 
selves can be openly viewed, there are many people who 
identify as indigenous hunter-gatherers who are hardly dif- 
ferent in their day to day activities and global perceptions 
than their settler neighbors. Both these still somewhat 
distinct populations have merged into a techno-industrially 
allegiant category where few sociopolitical and economic 
distinctions can be made.”” Meanwhile, the total unsustain- 
ability of the entire extraction-based socioeconomic en- 
terprise across the indigenous circumpolar world becomes 
more apparent with each passing year. Are anthropologists 
not allowed to discuss the darker sides of “agency,” “flexibil- 
ity,’ and “complexity”?* Usually, it seems not. 


In the minds of researchers like Lavi et al., God forbid 
anybody promotes a “static image” [a sustainable image!?] 
of hunter-gatherer’s “skills and lifeways”! I say No. Let 

us instead promote that — let us highlight the stability of 
indigenous and hunter-gatherer lifeways wherever they are 
not corrupted by elite manipulated trajectories towards on- 
going growth and political-economic complexity. If ‘static’ 
means the best examples of long range human sustain- 
ability we have, then that is what we need. Yet for Lavi et 
al. this “delegitimise(s) such skills and lifeways today,’ and 
particularly, it “conflicts with development initiatives.” Did 
you hear me say Ultra-Colonial yet? 


Postmodern anthropologists, for the purposes of retain- 
ing research subjects to write about and holding on to 
their careers will always find ‘extant hunter-gatherers’ to 
exploit, no matter how developed they become, even to the 
point when the primary activity of their subjects becomes 
resource extraction to feed global fossil energy demands. In 
Alaska, at least, there are hundreds of ‘extant hunter-gath- 
erers’ whose contemporary politic is pro-Trump MAGA 
and pro-extraction. There are indigenous run propaganda 
arms stealthily and craftily promoting a merging of these 
views — traditional indigenous subsistence lifeways fused 
with ongoing extraction and oil.” Should we draw a line in 
the sand anywhere? 


Recently great celebration was made among liberals across 
the U.S. when Yupik Mary Peltola was elected to United 
States Congress as the first Alaska Native to ever achieve 
such. Immediately Peltola got to work towing the line for 
the shortsighted, ultimately socioecologically unsustain- 
able politic of merging so-called protection of indigenous 
lifeways with global corporation led resource extraction. 
Peltola ran on a platform for protecting subsistence salmon 
fishing traditions, but then made her priority agenda 
obtaining federal government approval for construction of 
a new industrial access road intended to serve a series of 
open pit copper mines to be built-up across two hundred 
miles of undeveloped wild country still used for subsistence 
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hunting and fishing by Koyukon Ahthabascan and Inupiaq 
Eskimo families.*° Then there is Peltola’s higher-up, the 
Navajo United States Secretary of the Interior Deb Haaland 
— the one who signs off on all resource extraction projects 
slated to occur on federal lands.*! 


Just like neoliberal capitalist colonialists everywhere, ‘extant 
hunter-gatherers’ under the influence of solid doses of bad 
materialistic and status-driven medicines can easily fall 
into the illusion that they can always have their develop- 
mental cake and eat it too. You see, in the end, it doesn’t 
really matter much what your cultural background or race 
is, most humans easily fall sway to illusions of ‘sustainable 
progress’ after some time of experience being tethered to 
the techno-industrial life support system that is currently 
destroying us and our planet. This is basic cultural mate- 
rialism, a concept many anthropologists decided to avoid 
when Marvin Harris put it forward 50 years ago, because it 
was quickly viewed as too threatening to their own progres- 
sivist bourgeoisie fantasies.” 


The bottom line is that many academic anthropologists 

and many contemporary indigenous ‘leaders’ persistently 
prefer not to fight back against extractor corporations, big 
NGOs, and government agency agendas for direct fear of 
losing legitimacy and funding. It’s all tied together into one 
massive system of material dependency. This is the pyramid 
scheme that all these actors compromise for in their long 
historical list of compromising with the Leviathan, a history 
of compromise that largely assists with annihilation of self- 
reliant and independent indigenous lifeways. 


Facing these realities, in conjunction with ever worsening 
socioecological conditions worldwide, it seems to me that 
we have reached a critical point where anthropologists who 
authentically care about indigenous and ecological futures 
need to put some deeper consideration into their ideologi- 
cal fight against the positions of activists, such as rewilders, 
whom they fear are generating an atmosphere that “de- 
prives modern hunter-gatherers from modernity.’ How can 
it be that supposedly deep thinking people refuse to realize 
that by not promoting and supporting what is wild they 

are instead the ones effectively promoting hunter-gatherer 
“sedentarisation and enforced ‘development”?* 


By going against human wildness and instead going all-in 
for modernity and development, it seems that much of 
anthropology has never actually shifted to any substantial 
degree away from being the colonial enterprise it originally 
emerged as. Today it just operates colonially in new, more 
hidden forms - replacing Christian, capitalist, and eugenic 
ideologies with bourgeoisie Brave New World Left political 
ones. 


In their promotion of extant hunter-gatherers entering 
“modernity’, Lavi et al. signify that they are part of the 
rising decolonial movement now being embraced by aca- 
demia. Yet, like so much of this impetus generally, they pur- 
posefully keep their heads in the sand and fail to recognize 
or confront the actual depth of the problems we face, and 
its root causes. Viewing the now common occurrence of 
this type of thinking in academia, Dunlap asks: 
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[W]hat is Indigenous modernity (besides real multicul- 
turalism) and how can it avoid the ecocidal extractivism, 
dependence on energy-intensive infrastructures, and the 
corresponding wage-slavery necessary for urban states and 
modernity to exist in the first place? Decolonization cannot 
be a metaphor, a rebranding of liberalism or Mega projects - 
a new catch phrase, political tool, or gateway to accumulating 
social capital.** 


Rather than acknowledge such reality, why do many con- 
temporary anthropologists prefer to engage in anthropo- 
logical gatekeeping exercises? 


Lavi et al. complain that western promoters of hunter-gath- 
erers are attempting to “isolate [them] in the past” and that 
this “silences the ongoing violence against them.” What 
about the sheer violence of technological modernity that 
they are promoting running rough shod over the indig- 
enous? Rather than target the forces which are effectively 
laying waste to physical hunter-gatherer lifeways, these 
authors end up as accomplices in furthering the civiliz- 

ing process of the few indigenous peoples who retain a 
modicum of self-reliance from the economic system that 
continually annihilates the planet. 


As their way out, these types of anthropologists substitute 
actual tooth and nail struggle against the system with aca- 
demic careerism. Dunlap writes: 


This disposition has a way of flattening and alienating others 
with similar concerns or, inversely, rebranding an attrac- 

tive new gospel rooted in liberalism, academic publishing, 
careerism and... reintroducing identity infused authoritarian 
ideologies. These priorities tend towards replacing combative 
struggle against the colony and its extractive industries.*° 


A further reality here is that some anthropologists them- 
selves persistently commodify extant hunter-gatherers - 
they are paid substantial salaries to turn hunter-gatherers 
into their research subjects. They wouldn't have their bour- 
geois lifestyles in their home countries if hunter-gatherers 
and other indigenous people were not there for them to 
exploit, a lot of the times conducting research with fund- 
ing sources that can ultimately be traced back to extractive 
industries. They avoid going against the pyramid scheme 
because they consciously understand that to demonstra- 
tively attack the system itself, as anarchist rewilders are 
doing, they would be putting their academic lifestyles in 
extreme jeopardy. What we have here, then, is anthropolo- 
gists hiding behind the walls of academia, while avoiding 
the anthropological realities of the 21% century, avoiding 
the weight of the crisis and criticizing the human move- 
ment which represents one the most significant threats to 
the system of destruction itself. 


Negating this pathway, rewilders have taken on the decolo- 
nial impetus and are attacking at the roots, seeking to dis- 
mantle the techno-industrial society that is the basis for the 
demise of both hunter-gatherers and the planet. While aca- 
demics are choosing to continue with their tried-and-true 
practice of redundantly writing papers and thereby shifting 
deck chairs on the Titanic, rewilders, both indigenous and 
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western, are making moves to abandon the sinking ship. 
Conclusion 


What should anthropologists do when a large portion of an 
indigenous population is entirely against development ini- 
tiatives and other members are entirely supportive of them? 
Think here of the recent numerous First Nations and Native 
American pipeline and railroad blockades, and the Pebble 
Mine, Ambler Road, and Arctic National Wildlife Reserve 
extractive development controversies in Alaska. Usually the 
people that are supportive of these things, and who actively 
push them through, are tribal officials, other higher-ups, 
and the select few who will benefit financially from these 
extractions.” In the face of these types of conflicting de- 
mands, should we do whatever indigenous leaders ask? 


In Fragments of an Anarchist Anthropology, the late David 
Graeber famously chided that “anthropology seems a dis- 
cipline terrified of its own potential. It is the only discipline 
in a position to make generalizations about humanity as a 
whole, but it resolutely refuses to do so.’** Echoing this, my 
calling is that in this perilous era anthropology start now 
living up to its greatness as the science of our species and 
begin to make some overarching statements concerning 
past and contemporary anthropological reality surround- 
ing growth economies, extractivism, technology, and the 
increasing development of indigenous peoples into the 
bureaucratic state and global capitalism, from an evolution- 
arily-grounded standpoint of socioecological fitness.** To 
this end, drawing on its record, anthropology also needs to 
firmly recognize, and state openly, that it is a great fantasy 
to believe that the global economic elite and their state 
backers will ever actually yield to the authentic needs of 
extant hunter-gatherers. 


Lavi et al’s article caters to the interests of urban popula- 
tions where the impulse now seems to be for increasing 
governmental enforcement of ideological collectiviza- 
tion initiatives, technological progress, expanding energy 
production, and the maintenance of extractive industrial 
supply chains. 


On the peripheries there is a separate and antagonistic 
more rurally-oriented perspective that is increasingly wary 
of bureaucratic programs, authority, and continued reliance 
on corporate power to provision basic human needs. As a 
response, this ethnographic sector is steadfastly focused on 
community self-reliance, which, like it or not, unavoidably 
must include hunter-gatherer aspects and immersion in 
traditional human skills. 


Before you abruptly shrug this off as not realistic, it’s 
important to acknowledge that in some of the earth’s 
bioregions the opportunity for this emergence to occur in 
authentic physical ways remains possible and is happening 
at varying levels now, both among settler and indigenous 
peoples, often in solidarity. 


If this cadre in anthropology, and the status-quo urban Left 
at large, is so against human rewilding, and now seem- 
ingly against hunter-gatherers themselves, the burden of 
proof should be on them to prove that the general thesis 
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of the rewilding movement, and the basic material real- 
ity of hunter-gatherers and the possibilities they present 
for popular understandings of a truly liberatory politic, is 
categorically wrong. 


The problem is that anthropologists can’t prove that be- 
cause, comprehensively, an endless swath of their own data 
provides credible evidence that rewilding has it right, not 
wrong. What hunter-gatherers inform us, overall, is that a 
package of human basic-needs communal autonomy and 
food sovereignty is the most important and vital type of 
human political economy to strive for if we are to now have 
any chance of generating conditions of enduring future 
sustainability. 


Rewilders are not restricting their possibilities only “to 
hunter-gatherers as a mode of subsistence; but they are 
striving for the no-growth subsistence psychology, and 
anti-elite-power political ethos, that some known hunter- 
gatherers offer the best temporally enduring human 
examples of. For rewilders Subsistence is Resistance.” Re- 
wilders comprehend that relocalization, a total rejection of 
economic growth ideologies, and a steadfast levelling of all 
dominance hierarchies is how we best save ourselves now. 
These are the known hunter-gatherer tenets which rewild- 
ing brings to the table. 


Rewilders have a right to use their autonomous agency to 
pursue what drives them. They are free to select their own 
paths, and they believe that the pathways they are embark- 
ing on are smarter than the status-quo ones. For them, 
making such bold decisions to not let human wildness and 
hunter-gatherer physical capacity die is essential, even if ad- 
mittedly desperate.*' They won't listen to urban status-quo 
Left wannabe academic authoritarians like Lavi et al. who 
try to tell them it’s time to let all that go. 
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playing Batek for tourists at Peninsular Malaysia’ national park. Hunter 
Gatherer Research 2 (1):95-118. The shortsightedness of this great-anthro- 
pologist-protector stance can be seen in Andrea Gammon’ dissection of 
rewilding as a concept in comparison to the wilderness ideal. In Gammon 
AR 2018. The many meanings of rewilding: an introduction and the case for 
a broad conceptualisation Environmental Values 27 (2018): 331-350, Pgs 
342 & 343 she sheds light on how the rewilding concept can in fact be a 
powerful application for indigenous land rights, which leads to a logic that 
the solution to the ‘wilderness dilemma; may be to fully embrace human 
rewilding. It’s worth it to provide a full excerpt here: “First, rewilding 
diverges from the wilderness tradition in name, a difference we can appreci- 
ate by heeding Robert Chapman’ distinction of ‘wildness’ from ‘wilderness’. 
Chapman argues that we should understand wildness as things that ‘reveal 
unbounded, limitless life with incalculable potential for “creative” complex- 
ity’ (2006: 468). Wilderness is more specific: it is ‘in contrast to those areas 
where man and his works dominate the landscape ... [Wilderness is] where 
the earth and its community of life are untrammeled by man’ (2006:466)... 
Wildness, by contrast, is not exclusive of humans, ... ‘wildness is to be found 
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in humanly populated and cultural landscapes, and experienced at a range 
of spatial scales... Rewilding as a specific form of ecological restoration does 
not require human abandonment or erasure of cultural landscapes, unlike 
wilderness management’ (2017: 38). Thus...rewilding evades some of the at- 
tacks lodged at the wilderness preservation movement, and even the concept 
of wilderness itself”/“[R]ewilding is not premised on the expulsion of people 
from these areas, so it escapes the charges of ethnocentrism and even geno- 
cide by which (some have argued) wilderness areas are tainted ... William 
Cronon’s argument on these points remains one of the most influential and 
relevant for the question of wilderness. Cronon famously argued that rather 
than belonging to a realm outside of the human, wilderness is a creation 

of humans in a very particular culture and time: it is a cultural construc- 
tion that rests on problematically dualistic metaphysics. Further, he argued 
that this idea is not only mistaken but pernicious, because it sanctions the 
attitude that nature lies outside our everyday lives and thus falls beyond the 
scope of our responsibilities.” References for the excerpt above are Chap- 
man R 2006. Ecological restoration restored. Environmental Values 15(4): 
463-478 & Cronon W 1998. The trouble with wilderness, or, getting back to 
the wrong nature. In Callicott JB & Nelson MP (eds) The Great New Wilder- 
ness Debate, Athens, GA: University of Georgia Press, pp.471-499. 

24 Lavi et al. (2023:10) 

25 As already noted above, Lavi et al. are complaining about 
rewilders commodifying hunter-gatherers but simultaneously voicing the 
merits of hunter-gatherers commodifying themselves and their natural 
resources. Where do we draw the line? I say let’s draw the line at commer- 
cialization itself, since its certainly true that at-base most of these activities 
are now positive feedbacks for expanding capitalism and resource extrac- 
tion from the in-tact ecological peripheries to feed global market demand, 
which needs to be eliminated if our goal is to stop ongoing decimation 

of the planet and its favorable climate. To be clear, by ‘commercialization’ 
I am not referring here to longstanding basic traditional methods and 
networks of exchange at local and regional scales. 

26 Dunlap (2022:11). The bracketed language is also taken from 
Dunlap, page 11. As Dunlap assesses, the difficult questions surrounding 
developmental coercion by elite forms of power and evolving financial 
dependency relationships are commonly avoided by pro-development 
academics. 

27 This is admittedly a blanket statement that is bound to incite 
some backlash. I am not referring to Alaska Natives as a whole here, but 
only to specific sectors of the population. The nuances are too extensive 
to breakdown in this writing. In brief, there are many distinct traditional 
values present, including extensive wild food sharing, cooperative harvest- 
ing, and immediate-return-like attitudes concerning time, scheduling, 
and employment, but these values and attitudes are not shared by all, and 
where they are present it is usually among the lesser financially well-off 
and most remote. 

28 Lavi et al. (2023:17) 

29 See https://voiceofthearcticinupiat.org/ ‘advertisements 
archive’ to get a sense for how ongoing resource extraction is cleverly 
cloaked within notions of indigeneity and subsistence. There are numer- 
ous examples across Canada as well. “Eco-colonialists” is the common 
term Right-leaning pro-development First Nations leaders use to describe 
western activists who are against extractive development in Canada. If you 
come out as against extraction you will quickly be labeled an “eco-colo- 
nialist” and then be ‘canceled’ Here is but one example from right-wing 
pro-extraction indigenous in Canada https://nationalpost.com/opinion/ 
melissa-mbarki-mark-ruffalos-eco-colonialism-will-only-serve-to-keep- 
first-nations-impoverished. If this is the propaganda that Lavi et al. side 
with then they should say so openly. Again, in the face of current environ- 
mental conditions, where do anthropologists draw the line in respect to 
the ‘self-determination’ rhetoric? 

30 Peltola ran as an indigenous-minded democrat, but she’s 
actually an old friend of her MAGA icon opponent Sarah Palin, and 

for more than a decade she has been towing the line for the extractive 
industry and right-wing manifest destiny ideologies. Meanwhile the 
mainstream Left was full of celebration because a Native American was 
elected to congress, failing to see, or care, that it’s all just smoke and 
mirrors. Again, where do we draw a line in the sand? At what point does 


unflinching support for ‘indigenous development’ simply mean support 
for ongoing capitalist colonialism itself? See https://www.adn.com/opin- 
ions/2022/10/31/opinion-mary-peltola-is-against-pebble-so-why-does- 
she-support-the-ambler-road/ , https://www.adn.com/politics/2022/10/09/ 
in-her-few-days-in-congress-before-the-election-peltola-enjoyed-dem- 
ocratic-support-even-as-she-straddled-party-lines/, https://www.npr. 
org/2022/09/05/1120805820/mary-peltola-the-first-alaska-native-heading- 
to-congress-journeys-home-to-the-river 

31 https://www.doi.gov/secretary-deb-haaland 

32 Harris M 2001. Cultural materialism: the struggle for a science 
of culture (updated edition). Walnut Creek, Lanham, New York, Oxford: 
Altamira Press. 


33 Lavi et al. (2023:17) 

34 Dunlap (2022:19) 

35 Lavi et al. (2023:3) 

36 Dunlap (2022:8) 

ay There is a long history across the Americas in which specific 


indigenous aggrandizers are pro-development and other indigenous are 
not. These struggles are ongoing. One famous case of indigenous resis- 
tance against internal elitist capitalism occurred during the 1970s when 
several hundred American Indian Movement (AIM) resistors took up 
arms against corrupt tribal government officials, the FBI, and US National 
Guard in occupation of the settlement at Wounded Knee. The Standing 
Rock occupation occurred in the same region 42 years later, and was ul- 
timately quelled by the urgings of tribal officials who were for the Dakota 
Access pipeline. These are examples among hundreds that could be cited 
from North America alone. 


38 Graeber D 2004. Fragments of an anarchist anthropology. 
Chicago, Prickly Paradigm Press. 
39 In dire and sad irony, Graeber’s final work The Dawn of Every- 


thing (Graeber & Wengrow 2021) seems intended to accomplish precisely 
the opposite of what he originally called upon anthropology to do - assert 
generalized anthropological statements in respect to our contemporary 
human crises. Yet, well prior to Graeber & Wengrow 2021 this pursuit had 
already been taken on by some. John Bodley’s work is perhaps the best 
among cultural anthropologists in this regard, see Bodley JH 2012. Anthro- 
pology and contemporary human problems (sixth edition). Lanham, New 
York, Toronto, Plymouth: Altamira Press. Also see Bodley JH 2003. The 
power of scale: a global history approach. Armonk, New York & London, 
England: ME Sharpe. Unfortunately, Bodley’s vital and clearly stated mes- 
sage has never received the limelight that has The Dawn of Everything. 

40 I take this phrase from the Rewild Portland group 

41 Many rewilders are wholly cognizant of the difficulties and 
uncertainties of what they pursue, and are even aware of the anthropologi- 
cal reality that pioneer hunter-gatherer populations take on great risk and 
sometimes are not able to adapt to unforeseen conditions well enough to 
survive. See, for example, Riede FE, Toke T, Hoye PT, Djuke V, Willerslev R 
2018. Special section introduction: socioecological disequilibrium in the Cir- 
cumpolar North. Human Ecology (2018) 46:615-620, Riede F & Pedersen JB 
2018. Late glacial human dispersals in Northern Europe and disequilibrium 
dynamics. Human Ecology (2018) 46:615-620, Riede F 2014. Success and 
failure during the Lateglacial pioneer human re-colonisation of southern 
Scandinavia. In Riede F & Tallaavaara M (eds) Lateglacial and Postgla- 

cial Pioneers in Northern Europe. BAR International Series 2599. Oxford, 
Archaeopress, 33-52, Riede F 2009. Climate change, demography and social 
relations: an alternative view of the Late Palaeolithic pioneer colonization of 
southern Scandinavia. In McCartan S, Schulting R, Warren G, Woodman P 
(eds) Mesolithic Horizons Vol 1. Oxbow Books, 3-10 
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Beyond the Virtual Cage 


Steve Kirk 


Towards the end of his life, Jean Baudrillard, picking up a familiar theme, 
posited that the virtual was “beyond even the ‘panoptical”” He is therefore 
prompted to ask if this transition to the virtual — the illusion of the screen, 
no longer the mirror — creates “the ultimate form of confession that Foucault E 4 
spoke of?” (What else is social media?) In other words, as the illusion of ~ 
power moves further and further from classical forms into digital ones, 
which we both create and absorb ceaselessly (though the scope of it he 
could not know in 2004), is the issue really external control? In contrast 
to the study of outside governance -- which makes James C. Scott’s work 
on peasantry, legibility and state control so valuable -- the “postmodern” 
world of the virtual and the screen swallows classical forms of power and 
resistance, master/slave, rebellion and revolution: “no longer a question of 
making things visible to an external eye, but making them transparent to 
themselves.” (Baudrillard) 


* 


Perhaps Baudrillard hems us in too tightly. Perhaps, as Zerzan saidinthe 4 
1980s: “the overreach of Baudrillard’s dark vision is...obvious. To stress the cy 
power of images should not obscure underlying material determinants and 
objectives, namely profit and expansion.” But is it still necessarily the case 
that profit and expansion motivate power? 


When Baudrillard elsewhere condemned “reality”, it was not reality as 
world-as-it-is. He was speaking about the construction of reality (the 
“reality principle”) which took place near the “death of God.” Baudrillard’s 
use of reality is akin to Nietzsche’s use of God. The images which suffuse 
“reality” give homogenization its principal tools and reasons for expansion. 
Beyond raw production there must be motivation, invigoration, seduction 3a 
-- in the age of obesity and mass media how can we default fairly to Marxist Ege mi 
materialism as motivation? : 


Production is underlined now by the technological efficiency of the total 
system, often understood implicitly as its ability to proliferate symbols and 
simulacra. “Profit and expansion,” if we are honest, no longer offer much é 
more in the way of raw motive to the technological apparatus of production. ac 
Material accumulation has been eclipsed (in rate of growth) by a virtualizing Sy 
of everything and the prospect of infinite accumulation of limited sensory % 
illusions. Of course, raw mining and power and war are expressed, that is 
not the point, and to focus there is to, in fact, miss the point. The additive 
nature of the raw appendages and technologies may exist in the world-as- 
it-is but they are glossed over or instantly transformed to serve a purpose in 
reality. The real imperative that keeps the whole damn thing standing can 
no longer be so easily related to, which would add comfort to the materialist 
effort -- all just pure economics and productive force! The structure which 
guarantees continuation is one of recruitment and invigoration, one of 
deterrence and promises. The “system’, as it is, develops along the lines 

of a virtual development, a virtual validation, a virtual currency, a virtual 
accountability. An appeal to classic paradigms like “profit” and early 
capitalistic motivations is now an anachronistic program of a few “right- 
wing libertarians” and deluded Marxists. What was once obvious as true 
becomes a scapegoat for a much more profound problem. The one of 
ceaseless participatory manipulation - where decline in real production 

can be compensated in a fully planned and controlled “environment” that 

is the virtual. Once again, the spear point of technology is the pioneer of 
domination, cultural desiccation, and deployments of power -- making 
constant concomitant resistance to its “releases” of increased importance. 


i 


The addition of mass media to the totality was for Baudrillard — and for 
Jacques Ellul - a key moment in the consolidation of power. The field of 
homogenization takes on new meaning in the technoworld. This we cannot 
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measured time of civilization’s disappearance or removal, 

we can look plainly at the failure of radicalism. It is not, as 
Kevin Tucker has said, “philosophy” which “holds back” 
“anarchists” — any more than it would be capitalism or the 
state (the formula of opposition for Tucker is backwards). 
Philosophy occupies the space of counselor to souls without 
meaning. Anthropology offers reality’s rationalization of 
purpose. None of these things are “real” in the sense we 
imply when we invoke wildness, or that ineffable freedom 
glimpsed in the possibility of an uncivilized existence. These 
are instead the paradigms which create the category of 
anarchist. To mistake philosophical discourse as something 
different than that of anthropology is to misunderstand the 
semiotic structure that holds us all hostage. And indeed, 

if we want to measure and confirm the horror in front of 

us, which Tucker has advocated in his previous dismissal 

of philosophy in favor of “evidence”, then we enter perhaps 
the greatest, most thorough battle, against an uncivilized 
perspective. The totally measured - the fully legible “primal” 
nature. The highest form of “primal” perhaps? But I 

would not encourage the total scorn of either anthropology 
or philosophy or the primal- only the total scorn of the 
materials which animate the zombie gnawing at our flesh 
and passing us this disease: technology. For materialism, 

the greatest victory will be in the materials themselves, the 
rejection of the physical tools which project the hologram 

of total control. For radicals the greatest failure is a refusal 

to look plainly at their own technological dependency. The 
radical critique yields to a radical simplicity in the singularity 
of daily existence. 


Ellul maintained that propaganda’s purpose was to instigate 
action and the formation of attitudes (he also believed that 
propaganda was the second dragon predicted in Revelations, 
even in theology we must admit Ellul’s prescience). Now 
that propaganda and mass media have converged with our 
ceaseless interaction and formation of them the implications 
should be startling. We are taken aback at catastrophic news 
and the whispers of human decline. Lost in the city, lost in 
the woods, lost internally, without friends, without family 

— alone, alienated and yet totally and completely plugged 

in, totally homogenized. The “real” our beings yearn for 

is not in ledgers and their hollow projections. There is no 
"praxis" without the constant advocacy for abandonment of 
technology. We are led to this: understanding the horrors of 
the world through the horror of the world — the news of the 
catastrophe through the articulations of that very tragedy. 
Perhaps at one time there was a mental separation possible 
and we could find a distinction between the real and the 
illusion but who among us can really say they are unplugged? 
Perhaps there was a freedom from total absorption. No 
more. To participate is, at a very early level, to become an 
appendage. Therefore, there is, paradoxically, ceaseless 
opportunity for revolt...let us not squander it. 
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Dolphin Assisted Birth; 


So crazy it just might work 
By Ian Blumberg-Enge 


By most accounts water births started in Russia in the mid 
1960's when Igor Charkovsky’s daughter was born prema- 
ture. Despite a lack of any medical knowledge or experi- 
ence, Charkovsky spent the next two years experimenting 
with water treatments on his daughter, hoping to help her 
live a full and healthy life. From this experience he devel- 
oped a system of massage, stretching and water training 
for newborns that he claimed would lead to a cohort of 
super-babies. In the 70’s Charkovsky started to offer illegal 
water births in a large glass tank in his Moscow apartment. 
It wasn't so much that Charkovsky thought this was safer 
or less traumatizing, as other water birth proponents have 
claimed. To the contrary, he thought it would toughen the 
babies up. He also advocated dunking babies in ice water. 


By then, inspired by the novel worldviews of the 60’s, the 
critique of modern child birth had been well-articulated 
but it didn’t take an expert to imagine how bright lights, 
medications, stressful medical settings and technological 
interventions could traumatize both mother and child. 
While Doctors no longer spank newborns to make them 
cry, for the most part hospital births are just as abrasive and 
medicalized as they always were and water birth, while not 
mainstream, is an accepted and LEGAL alternative birthing 
technique. 


Inspired partly by John C Lilly’s pioneering work with dol- 
phins, Charkovsky soon moved his operation to the Black 
Sea, home to the bottlenose and the short-beaked common 
dolphin. He theorized the dolphins would help acclimate 
the babies to the water, alleviating their fear by example. 


Lilly Began his research to communicate with dolphins in 
the 1950’s, when he was told that dolphin brains are more 
similar to those of humans than monkeys. He published 
two books on the subject in the late 60’s and early 70’s. The 
stories include building and implanting an “orgasm button” 
into a dolphin’s brain and injecting dolphins with LSD. He 
viewed his work to communicate with dolphins as a sort 

of scaffolding technique humans would use for their next 
evolutionary leap. While his intentions may have been good 
and the results interesting, Lilly’s research led to the suf- 
fering of many dolphins and other animals, not the least of 
which included a dolphin kept in a semi-flooded house in 
an attempt to strengthen the human-dolphin bond. 


Eventually Charkovsky was run out of Russia. His sup- 
porters claim it was persecution, but the legal trouble that 
prompted his move to the US involved sexual assault al- 
legations. The US wasn’t much more open to Igor’s charms. 
In an interview he theorized that Americans just weren't 
ready. Others believe it was a video of him dunking a 
newborn child into an icy lake that cooled people’s enthusi- 
asm for his methods. But as for Lilly, his proponents didn't 
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forget the idea of dolphin-assisted birth. 


The Sirius Institute started offering dolphin-assisted birth 
in Hawaii in the mid 90’s and continued up to the pandem- 
ic, as far as I can tell. The Sirius Institute more broadly calls 
their work with dolphins “Dolphinization’, which attempts 
“establishing full communication with the ancient, intel- 
ligent cetacea and going to live in space with free access to 
our solar system and beyond”. 


Founding partner Star Newland says on their website, 
“Most cetacea have brains larger than ours (up to six times 
larger for the sperm whale). They have had brains larger 
than or equal to ours for at least 15-30 million years (at 
least 2 times longer than our entire accepted evolutionary 
history as the genus Homo). It is known that dolphins (and 
presumably the other cetacea) have a complex language 

- with up to a trillion “words” possible, using at least four 
simultaneous sound sources. Therefore we conclude that 
they are more intelligent than we are and have all the char- 
acteristics we generally use to define our status as human, 
i.e. self-awareness, intelligence, language, tool-use, culture, 


» 


ravens 


As John Zerzan points out in When 
We Are Human while discussing 
examples of pre-symbolic culture, 
dolphins “think, feel, and live 
communally in a web of culture 
developed about 30 million years 
ago” without symbolic culture. 


There's a 1990 report from a 
website called gentlebirthmethod. 
com of a woman giving birth with 
dolphins at an Israeli resort, against 
the wishes of Israeli authorities. 
The resort had a heated glass 

pool next to the Red Sea where 
the woman gave birth under the 
supervision of a doctor. As hoped, 
a nearby population of dolphins 
came to assist. The doctor in 
charge, Dr. Gowri Motha of Lon- 
don, believes that dolphins send 
“underwater sonar messages of 
support” that leads to a “tranquil 
labor”. The mother described the 
experience as “the most wonder- 
ful experience of my life. It’s well 
documented that mothers pass 
stress hormones onto their kids, 
and a stressful birth is unhealthy 
for all involved. However, an as- 
sistant of Charkosky claimed that 
water and dolphin-assisted babies 
reach developmental milestones up 
to 6 months before other babies, 
have higher brain weight and are 
often ambidextrous. 


In 2015 the Institute had a media 
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moment in the US and “experts” roundly condemned the 
practice as dangerous. Some even claimed it all a fabrica- 
tion and no such births had ever occurred. “They're wild 
animals and they're known for doing some pretty terrible 
things” said biologist Christie Wilcox in discover magazine, 
“males will kidnap and gang-rape females...” and “dolphins 
will toss, beat, and kill small porpoises or baby sharks...” 

A Newsweek article warned of drowning, illness, infec- 
tion and sharks. Regardless, it appears that the practice has 
been in use, in some form, for at least 30 years. To date, no 
dolphins have torn any newborn babies to shreds. 


Without a doubt, some portion of babies will be more 
responsive to birth in this environment. Is this a breakaway 
branch of the human species, the birth of a new race? Will 
it be an amphibious race or, like Lilly hoped, a space-faring 
one? Or is this the move toward a Fourierist harmony, 
replete with tails, new organs and lemonade seas? The 
prevailing theory is that whales and dolphins spent a good 
portion of their evolution on land before returning to the 
water. Why not us? Or maybe this is just an excellent op- 
portunity to start looking at every living being/process with 
a little more respect? What other relationships might this 
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approach inspire? Where else could animals assist us in our 
ethical rewilding? 


It's not so much the specifics of this model that are inter- 
esting to me as its proximity to bat-shit crazy. With our 
particular nervous system, in this particular environment, 
at this particular time, the possibilities for humans to ex- 
plore wondrous, extraordinary, beautiful, erotic, hilarious, 
as-yet unimaged, harmonious relationships with THE BIG 
OTHER are endless. The things standing between us and 
harmony are not science or resources or motivation. 


It is imagination. 


The line between revelation and insanity is a matter of how 
well the experience is integrated and organized into useful, 
novel information or useless garbage. In order to know 

the difference we'll have to test the icey, dolphin-infested 
waters. 
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Neither Boxelder 
nor Forest Defender: 


when they were killed. 


But the Forest Defenders have not been deterred. This fight 


° ° is too important. Because the Weelaunee Forest—this forest 
Police Are The Invasives that Tortuguita was killed defending—is not just in Atlanta. 
This forest is everywhere. And Cop City and its sidekick, 
: ; the Hollywood Dystopia, aren't just in Atlanta; these 
That Need Eradication nemeses take the form of your gentrifying neighborhoods, 
yous S Mle 


cities, and towns. They show up in developments replacing 
the wetlands and forests and meadows and streams down 


your increasingly unrecognizable streets. They show up all 
os > is ae NS nN “9 
el a NS ety 


Ps 


-Dandelion 


Author's Note: This piece was 
written in response to the mur- 
der of Manuel (Manny) “Tortu- 
guita” Teran, an Atlanta Forest 
Defender. On the morning is 
January 18, 2023, Tortuguita was gina 
shot and killed by Georgia State me 
Troopers. Tortuguita was 26. , 


Tortuguita once said, “The right 
kind of resistance is peaceful, ; 
because that’s where we win. 
We're not going to beat them at & 
violence. They're very, very good A 
at violence. We're not. We win 
through nonviolence. That's re- 
ally the only way we can win. We.¥ 
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don't want more people to die. 


Tortuguita’s killers claim that 
Tortuguita shot at them first. 
This cannot be corroborated. 
Furthermore, tens of thousands 
of uncorroborated statements 
made by police in the United 
States have been proven to be 
nothing more than police lies 
and cover-ups. All we know for 
sure is that Tortuguita was killed 
by police, that the police had the 
means, motive, and opportunity F 
to find and kill a solitary Forest & 
Defender, and that the police 
are leveraging this incident to 
further their agenda to under- jaa 5 | Ser CY. ieee 
mine and destroy the Stop Cop }auaamEans oe = “a Be OES ea 
City movement. I believe this s | Fg a “ 
was a Strategic political assas- 
sination—that Tortuguita was 
murdered to serve as an example 
to the rest of us who would fight 
for the forest and against the 
police. And on March 11, 2023, 
nearly two months after Tortu- 
guita was killed, an independent 
autopsy has shown that both of 
Tortuguita’s hands were in the ai 
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over this cancerous capitalist oppressive exploitative society 
called civilization that is killing itself and would instinc- 
tively take the whole wide world down with it. 


Let us remember what Tortuguita lived for, and fight like 
hell to keep their dreams of a future alive—a future without 
these Cop Cities and Hollywood Dystopias, these pig towns 
and gentrifiers. Let us fight for the forest; let us fight for the 
world. In honor and memory of Tortuguita, and for the for- 
est and the future they died to defend. 


Atlanta is home to 3,500 acres of dense and marshy forest. 
Once known as the Weelaunee Forest by the Indigenous 
Muscogee people who were violently removed from their 
lands, it’s now called the South River Forest, or the Wee- 
launee People’s Park. In 2021, the Atlanta City Council tried 
to covertly hand over 350 acres of that forest to the Atlanta 
Police Department, and 170 acres of the neighboring forest 
to film production company Shadowbox Studios. Both the 
Police Department and the film company intended to bull- 
doze their portions of the forest to build 1) a gigantic police 
training compound (complete with a mock city inside of it), 
and 2) the country’s loudest sound stage complete with its 
very own airport.” 


Word got out thanks to some observant community 
members, and this secret land grab was given international 
attention. There has since been an upsurge of concern—es- 
pecially in the Atlanta community—about this develop- 
ment project, which has culminated in a multi-year forest 
defense movement known as “Stop Cop City” or “Defend 
the Atlanta Forest.” 


The community surrounding the forest is predominantly 
black and has faced decades of racist oppression, violence, 
and murder at the hands of police.* Aside from the fury and 
fear of an increased hostile and militant police presence, 
there are also substantial environmental concerns. The 
noise pollution alone from the combined forces of state-of- 
the-art police firing ranges, America’s largest (and probably 
loudest) sound system, and an airport is enough to make 
your head ache. Though the proposal includes a recon- 
structed park space for the public and a preserved sliver of 
green space, the ecocidal disturbance of this development 
will cut through established habitats, displacing species, 
and destroying biodiversity. 


This forest has been referred to as “the lungs of the city” 
and even the “enduring and irreplaceable green lungs of 
Atlanta” as described by none other than Atlanta City 
Council’s Department of City Planning themselves! It 
provides ecological protection in the form of carbon cap- 
ture, filtration of toxic runoff, and prevention of flooding. 
Migratory birds flock here, and it’s one of the last habitable 


2 “Defend”, 2023 

3 During the George Floyd protests of 2020, Atlanta made headlines 
after the murder of Rayshard Brooks at the hands of the police. Brooks, 
who was black, had been sleeping in his car in a Wendy’s parking lot. In 
response, Atlanteans took to the streets, and the Wendy’s was set ablaze. 
4 City of Atlanta Department of City Planning, 2017 
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breeding grounds for amphibians in the area.° 


Amphibians such as salamanders are extremely 
sensitive to pollution, so their presence in the Prison 
Farm Creek serves as a “biological indicator,” a sign 
of the stream’ health. In this case, the salamander 
is a biological indicator that this stream is healthy 
enough to support some sensitive vertebrates.° 


— Wayne Butler 


It is a thriving post-disturbance ecosystem and is habitat 
and home to many different species. Defenders of the forest 
write: “Our canopy is the main factor in ensuring Atlanta’s 
resiliency in the face of climate crisis.”’ This forest is a veri- 
table oasis in the middle of a large metropolis. Even Atlanta 
City Council has asserted Weelaunee Forest as an ecologi- 
cally rich forest deserving of preservation. In 2017, Atlanta 
City Council actually committed to protect and preserve 
the Weelaunee Forest. In 2020, Atlanta’s Department of City 
Planning released a document called City Design: Nature: A 
plan to protect, restore, and accentuate the urban ecology of 
Atlanta. Later that year, the Atlanta City Council approved 
the destruction of hundreds of acres of the forest that 

they promised to preserve. And yet, this awkwardly titled 
document spends nearly 150 pages waxing poetic about 
the ecological value of South River Park (which comprises 
Weelaunee Forest, Intrenchment Creek Park, and other 
neighboring habitats) and explores extensive conservation, 
preservation, and expansion options for the forest. This 
plan was created “For People, For Nature, and For People 
in Nature,”* a telling vow considering that by breaking this 
promise, people are in jail on erroneous terrorism charges, 
nature is being destroyed, and a “person in nature” was 
murdered. 


How is it that a vast thriving ecosystem can so easily be 
handed over for ecocidal development projects at a time 
when this anthropogenic climate crisis has our warming 
planet literally begging for trees? 


Environmental fallout from these two destructive 
political decisions will choke the river and have 
destructive impact on the health and quality of life 
of residents in surrounding communities, perpetuat- 
ing long standing environmental injustice that has 
consumed the affected communities for decades.° 


—Members of the South River Forest Coalition 


According to the PowerPoint presentation detailing the 
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plans for the Cop City, the two main excuses Atlanta City 
Council used to justify the project were because they be- 
lieved the land in question had no hardwood trees (this is 
not true—the forest is home to many native oak trees)! and 
because there were invasives species present. The invasives 
they listed included Loblolly Pine", Boxelder’, Chinese 
privet, Callery pear, Tree of Heaven, Chinaberry, and Kud- 
zu.* In an interview conducted by Al Jazeera's Anna Kook, 
Kook confronts members of the Atlanta City Council to try 
to understand why they voted to approve these projects. 
Dustin Hillis, Chair of the Public Safety Committee, stated, 
“Tt isn't what I see as a quote-unquote forest, especially 

not an old-growth forest. If you go out to the land which I 
have been to many times, there’s a lot of invasive species.”“ 
This is their logic: they incorrectly believe there are no 
hardwoods and that there are too many invasives, so they 
claim that the ecosystem is illegitimate. They maintain that 
it is a landscape both devastated and degraded, and this 

is the argument they use to justify their desire to further 
degrade and devastate it. It’s ironic; this mentality can be 
understood as a metonym for capital’s deprivation of the 
entire planet’s ecosystem. Since there are invasive species 
everywhere on earth, nowhere on earth is worth saving, so 
we might as well develop! 


I sincerely doubt any of these people care about the en- 
vironment or preservation. They flipped, after all, from 
fighting to preserve this land to fighting to destroy it, 
thanks to a particularly tense election year.'> They just care 
about power, money, and being re-elected. That’s all. But 
why not? Let’s imagine they believe in what they say. Let’s 
imagine they really think the presence of invasives should 
be a death sentence for the forest. One might then wonder 
why and how the presence of invasive species has become 
such a persuasive argument for both counterproductive 
conservation efforts and destructive development projects. 
Because, despite what Hillis says, Weelaunee Forest—even 
if it is home to invasives—is still a forest. It is a many-acred 
vibrant ecosystem providing crucial habitat for native spe- 
cies, wetland filtration, protection from flooding for neigh- 
boring human communities, and so much more, and has 
been primarily condemned (allegedly) due to the presence 
of invasives. The generally understood argument against all 
invasive species can often excite the errant environmentalist 
concerned about his local park—until he realizes the cost 
of eradication means waging absolute war on his favorite 
nature trail. After all, many accepted modes of eradication 
can have unintended and contradictive consequences— 
herbicides cannot tell the difference between what is 
invasive or native and will poison without prejudice. Yet, 
the justification to poison or degrade an entire ecosystem 
based solely on the presence of invasive species will often 
go uncontested. 


To understand how this form of ecocide is excused in the 
name of conversation; how invasiveness has become such a 


10 (Baker, 2022). 
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deft death sentence for species and habitats, we need to un- 
derstand how and why a species can be branded as invasive. 
According to the National Invasive Species Council, an in- 
vasive species as: 1) non-native (or alien) to the ecosystem 
under consideration and 2) whose introduction causes or is 
likely to cause economic or environmental harm or harm to 
human health.!® 


I want to jump into this definition and pick it apart, but 
let's take a step back. From this definition alone, what are 
the boundaries and limits of what constitutes an invasive 
species? 


Even as conservationists, we see the human and 
the natural economics as necessarily opposite or 
opposed, we subscribe to the very opposition that 
threatens to destroy them both.” 


— Wendell Berry 


Our narrative is interwoven with the narrative of inva- 

sive species—they are not an unnatural other, and their 
omnipresence is absolutely and entirely anthropogenic. 
Aside from the fact that most invasive species have invaded 
ecosystems because colonizers put them there’*, is it sur- 
prising to recognize that many humans themselves neatly fit 
the technical definition of invasive species? Human beings 
are a species originating from a single region but have since 
spread globally, becoming a predominantly non-native 
species. And more recently, global capitalism has essentially 
required nearly every person trying to thrive under its 
oppressive rule to contribute to “economic harm, environ- 
mental harm, and harm to human health” on a daily basis. 
The burning of fossil fuels and deforestation for the sake of 
development, power, and profit are the main contributors 
to greenhouse gases and climate crisis, which in turn de- 
stroys human and non-human communities, kills billions 
of animals and around five million people annually”, and 
promises an increasingly unrecognizable and uninhabitable 
planet. The people upholding global capitalism are arguably 
the most dangerous invasive species ever to walk the planet. 
If anyone is to take the concept of invasive species manage- 
ment and eradication seriously, it would first and foremost 
mean the eradication of these oppressors and a global 
capitalist ecosystem. 


Back to the definition: 


An invasive species is: non-native (or alien) to the 
ecosystem under consideration.” 


What is non-native? Botanist John Henslow is thought 
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to have coined the term native in 1835, and soon there 
grew an understanding of how certain non-native species 
seemed to cause ecological harm. Preservation politics in 
the early 1900’s enabled the growth of a singular obsession 
to fight against non-native species. While the conservation 
of native species began as a way to protect against biodiver- 
sity loss, it would begin to fuel a militant overtone, a case 
of us vs them in an increasingly polarized invasive species 
management narrative. This government-funded separation 
between lands emboldened an obsession with borders—be- 
tween the us on one side and the them on the other—and 
would perpetuate a xenophobic or nationalistic way of 
thinking, even within the realm of invasive species. 


Borders are set up to define the places that are safe 
and unsafe, to distinguish us from them.”' 


—Gloria Anzaldua 


The preservation of species’ nativity can underly nationalis- 
tic inclinations: in 1932, two German garden architects cre- 
ated a Nazi campaign to “cleanse the German landscape of 
unharmonious foreign substance [plant species].””* Around 
the same time, gardener Jen Jensen, an immigrant from 
Denmark, spoke about a longing for his gardens to exist 
“in harmony with their landscape environment and the 
racial characteristics of its inhabitants,’ and that “they shall 
express the spirit of America and therefore have to be free 
of foreign character as far as possible.””* Jensen bemoaned 
how “the Latin and the Oriental crept and creeps more and 
more over our land, coming from the South” and that “the 
Germanic character of our race, of our cities and settle- 
ments was overgrown by foreign [character]. “Latin” he 
argues, “has spoiled a lot and still spoils things every day.” 
These are clearly racist utterances of a gardener conflating 
invasive species in his garden with his xenophobia. Julius 

F. Lehmann, a man who would go on to publish works in 
genetics, eugenics, and “racial hygiene’, found success cre- 
ating phrenological racial atlases, which described physical 
characteristics to help determine race. In 1920, Lehmann 
wrote that he wanted to publish a “human field guide to the 
flora of Germany that, first of all, would lay out the general 
racial markings in an exemplary fashion.” These racial 
atlases were inspired by the understanding that, if plants 
belong to a particular hierarchized taxonomy, why wouldnt 
people? During World War II, the Nazis would use Lehm- 
ann’s work for their own genocidal devices. While not all 
nativism or sense of protectionism is inherently nation- 
alistic or fascist, the origins and justifications of invasive 
species management have helped to perpetuate xenopho- 
bic undercurrents in conservation and politics, and help 
contribute to violent eradication methods when invasives 
species are present—regardless of how that eradication 
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harms the alleged native species and habitat it pretends to 
protect. In this example at least, invasive species manage- 
ment appears to be about control and oppression, rather 
than conservation. 


Further, determining the true nativity of a species is ex- 
tremely difficult (if not impossible)—any credible historical 
data used to determine nativity is fragmented and brief. 
Many species we consider native have their origins else- 
where; the further back in time we go, the less relevant 

the term native becomes. Considering that the ocean is 
the origin of all life, you can argue that all land-dwelling 
species are “invasive species.” Nativity, as understood in 
invasive species management, is a weak, contingent, and 
variable paradigm that leans heavily on subjective human 
bias. It is an ideal that presupposes that any species belongs 
in a singular locale. 


With their myth of origins, those who uphold these puri- 
tanical ideas around invasiveness aspire (sometimes unwit- 
tingly, sometimes intentionally) to fix and contain a volatile 
nature—a living world that has always been shifting, 
changing, adapting, and moving. Especially during anthro- 
pogenic climate crisis, the concept of nativity is made more 
complicated when climate refugee species are forced to 
leave their old uninhabitable habitats or go extinct. Invasive 
species management is alleged to preserve biodiversity, but 
under climate crisis, the impulse to eradicate “invasive” cli- 
mate refugee species might instead endorse extinction. Fix- 
ing and fixating upon this idea of belonging means ignoring 
the ways in which species create habitats by evolving and 
migrating. Habitats are not passively awaiting organisms: 
organisms organize habitats. 


Organisms do not experience environments. They 
create them. They construct their own environments 
out of the bits and pieces of the physical and biologi- 
cal world and they do so by their own activities.” 


—Richard Lewtonin 


In Atlanta, the protestors (especially out-of-state protes- 
tors’’), police, and the contracted construction workers in 
the Weelaunee Forest fit easily into the first part of the defi- 
nition. They can all be understood as “non-native (or alien) 
to the ecosystem under consideration.” Certainly, none of 
these people literally came from the forest. However, while 
some of these “non-native species” are engaged in habitat 
degradation, others are motivated by genuine conserva- 
tion. The Forest Defenders have come to preserve the forest 
and protect all the birds, animals, plants, and insects (and 
human neighbors) that help to make up its ecosystem. With 
care, they cohabitate with the forest to strengthen its resil- 
iency and promote its biodiversity. Meanwhile, the police 
and the contracted construction workers seek nothing but 
26 Lewontin, 1991, p. 109 
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to take over, to quite literally invade, to overcome, and to 
demolish this habitat. The Forest Defenders of Atlanta are 
organizing the habitat to protect it. The Atlanta City Coun- 
cil, the police, and their employed developers are organiz- 
ing to destroy it, as well as anyone who gets in their way. 


Am I scared of the state? Pretty silly not to be. I'm 
a brown person. I might be killed by the police for 
existing in certain spaces.”* 


—Tortuguita 
Here is part two of the definition of invasives: 


An invasive species must: cause or be likely to cause 
economic or environmental harm or harm to hu- 
man health.?° 


Determining harm is difficult and subjective. Harm is 
something that can mean different things to different 
people. But it also appears that the harm caused by invasive 
species can be hierarchal; the first type of harm described 
in this definition is economic harm! An invasive species 
only sin could be that it has the potential to decrease prop- 
erty value—some invasive species are less harmful than 
they are supposedly “ugly.” Harm of capital and economy 
are directly and primarily planted in this definition of 
invasive species, and it follows that, under invasive species 
management, invasiveness must cast a wide net. 


In Atlanta, the building of an airport and an enormous 
sound stage for Shadowbox Studios is gentrification in 

the making. These developments will drastically drive up 
the cost of living, displacing local families, while the rich 
do their part invade this city habitat. It’s ironic—the main 
excuse for developing the Weelaunee Forest is embedded 
in this fear of how invasive species are alleged to displace 
native species, and yet this development project promises 
to actualize this displacement, but on a human scale rather 
than an environmental one! 


The Stop Cop City/Defend the Atlanta Forest movement 
can be understood as authentic conservation on several 
parts—the Forest Defenders are attempting to protect the 
habitat of the forest from the destruction caused by the 
construction of these developments, and they are attempt- 
ing to protect the surrounding habitat of the human com- 
munity by both keeping out dangerous militant police and 
by preventing the displacement of locals due to Hollywood 
Dystopian gentrification. And, looking back to the defini- 
tion, we can also see very clearly that Tortuguita’s murder 
is a profoundly devastating example of “harm to human 
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health.” If we are to believe that the management of invasive 
species is authentic conservation, it is clear that the police 
and the instigators of Atlanta’s gentrification— Atlanta City 
Council—are the most dangerous “invasives” in Atlanta 
and the Weelaunee Forest. If we are concerned about harm, 
let us start by eradicating the killers of Tortuguita! 


On various instances, in both the streets of Atlanta 
as well as in the Weelaunee Forest/Intrenchment 
Creek Park which is under threat of destruction, 
police have used violence including reports of toxic 
chemical irritants such as tear gas, rubber bullets 
and now live ammunition which most recently 
resulted in the police killing of one of the forest 
defenders, Manuel “Tortuguita’ Teran. A year after 
police in the U.S. killed more people than any prior 
year since records started to be tracked in 2013, we 
recognize violence perpetrated by police to be harm- 
ful to public health.*° 


—Members of Emory University 


In South River Forest, the alleged objectionable invasive 
species include Loblolly Pine, Boxelder, Chinese Privet, 
Callery pear, Tree of Heaven, Chinaberry, and Kudzu.”! 
What horror! What terror! Of course, we must do whatever 
we can to stop them! But wait. The two “invasive spe- 

cies” listed first, Loblolly Pine and Boxelder? These lovely 
trees are actually native to Atlanta!” Ah, but here we have 
this fantastic loophole! Embedded in the insistence that 
economic harm is enough to define an invasive, we see that 
even native plants are not safe! When conservation policies 
are designed based on market value and monetary gain, na- 
tive plants can be labeled invasive. In India, the native and 
nutritious plant bathua (Chenopodium album) is consid- 
ered a weed by those in power and sprayed with herbicides 
because it threatens the growth of wheat—a economically vi- 
able plant with a high international market value.* Perhaps 
the gentrification that will boost Atlanta’s economy at the 
expense of its poor is enough to label two perfectly native 
species as invasive ones! That, or someone did a terrible 
job researching which species in the Weelaunee Forest are 
actually “invasive”. 


The prevailing mentality of absolute eradication within 
invasive species management is an oversimplification and 
one in which more holistic and life-affirming assessments 
are largely ignored. The predominant story—not only in 
the culture of invasive species management, but also in 
our larger global capitalist culture—tells us that poisoning, 
bulldozing, developing, killing, and waging war actually 
saves lives! 


But invasive species aren't the dangerous monsters that 
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they are made out to be. There has been enough research 
to show that the eradication of a single invasive species can 
cause harm to native species in an ecosystem, destroying 
the new balance that has been formed within that eco- 
system.** Sometimes, invasive species work within their 
introduced ecosystems to form mutually beneficial rela- 
tionships with native species. Honeysuckle (lonicera), for 
example, has been known to form these mutually beneficial 
relationships with native bird populations and with native 
plant species in places where honeysuckle isn’t supposed 
to be.*° Given time, some invasive species can also seam- 
lessly slip into near-empty or damaged niches to help fulfill 
ecological functions in a injured ecosystem. In the Florida 
Everglades, native vertebrate fauna experienced a decline, 
while invasive vertebrate fauna is spreading. Despite these 
changes, the ecosystem remains wholly unchanged. The 
invasive fauna reinforces certain functions that the native 
fauna contributes to, benefiting the ecosystem as native 
fauna become scarce.** 


Nature is in a constant state of flux, always shifting 
and readjusting as new relationships form between 
species, and not all of these relationships are bad 
just because they are novel or created by humans. 
We need to be more careful about shooting first and 
asking questions later—assuming that introduced 
species are inherently harmful. We should be asking: 
Are we responding to real threats to nature or to our 
cultural perception and scientific bias?’ 


The Callery pears of the Weelaunee Forest attract song- 
birds, bees, and butterflies!** Chinaberry’s deciduous leaves 
make the soil of the Weelaunee Forest more alkaline, help- 
ing certain species thrive!*® And the people who are living 
in the forest, with the forest, to protect and defend the 
forest have made their niche in the ecosystem clear. These 
people are strengthening a fragile ecosystem. They are 
preserving it. These people are not harmful invasives. They 
are not domestic terrorists. And they do not deserve to be 
eradicated. And they do not deserve to be killed. 


I fell in love with the woods, and I also fell 
in love with the community.” 


—Tortuguita 


The traditional narrative around invasive species manage- 
ment treats invasive species wholly as a kind of malicious 
entity acting outside natural law in order to war against 
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a pristine, stable, virgin, innocent ecosystem. In order 

to protect this ecosystem, reductionist descriptions that 
rationalize the removal and extermination of invasive 
species is required, regardless of harm to people or planet. 
It is clear that the invasive species narrative that is widely 
understood today is fraught and is used to justify invasive 
species management and eradication plans often culminat- 
ing in ecocidal atrocities that leave habitats far worse off 
than before. 


Within the devastation of climate crisis, we are rapidly 
undergoing our next extinction event. It is estimated that 
capitalism will render 30-50% of our planet's species extinct 
by 2050—which promises an inhospitable, unrecognizable 
world. For comparison, mass extinction events are defined 
by a loss of around 75% of species in a relatively short time 
scale of 2.8 million years. Considering that we've already 
lost about 20% of our world’s species since 1900, it appears 
that were hurtling towards rapid-fire extermination of 
biodiversity in record-short time.*! Would we allow a thriv- 
ing several hundred-acre forest—a viable ecosystem—be 
demolished for Cop City and Hollywood Dystopia due to a 
fear of invasive species? Would we bulldoze and spray the 
entire world because plants and animals are moving to new 
places? 


While I do not believe in the prominent narrative sur- 
rounding invasive species management, I concede that 
there are indeed extremely harmful invaders that continue 
to spread across this world. But these invaders are not 
plants, nor animals, nor insects, nor fungi. Loblolly Pine®, 
Boxelder*’, Chinese privet, Callery pear, Tree of Heaven, 
Chinaberry, and Kudzu—these “invasive species” are in- 
nocent compared to the harm, violence, and ecocide that 
the combined forces of Cop City, Atlanta City Council, 
Shadowbox Studios, and the Atlanta City Police Depart- 
ment threaten. 


If we are to vilify any invaders, let it be the police, let it be 
the politicians, let it be the capitalists, let it be the gentri- 
fiers, let it be the oil companies and mining companies, 

let it be the developers, let it be the rich, let it be the slave 
owners, the oppressors, the powerful. Let it be those who 
thrive voluntarily and greedily on the suffering of all other 
life. Out with these legitimately vilesome invaders and in 
with those traditionally feared “invasive species”! We know 
which would cause more death, and which would bring 
more life. 


Capitalism is the sole cause of the biodiversity loss, the 
carbon footprint, and anthropogenic climate crisis. The 
police are the violent deployers of the tyranny of capital- 
ism. A forest being eradicated by capital to make room for 
more police is the entire story of this sixth extinction in a 
nutshell, or more precisely, in a smoking bullet casing. 


In a world that is choking on the death grip of the develop- 
ers and politicians, the police and the cities, this civilization 
has gone far too far. I argue that we should embrace the 
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ecosystems that are thriving. Estimates of 25%-80% of spe- 
cies ranges are already shifting.“ These traditionally feared 
invasive species are climate refugees. Let them move here; 
there is room. Let them live here, for as long as they can. 
Let them decrease property value! Fuck property value! 
And let us fight for our ecosystems in any way that we 

can. From the scrappy forests teeming with garbage and 
“invasive species” to the mighty native old-growth forests— 
from Atlanta to everywhere—let us preserve this life of on a 
dying planet. 
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A recipe for Dandelions: A lungful of air will spread the 
seeds. Manicured lawn becomes bed of weeds. 


—Crimethinc 


Come, let us fight Cop City wherever it takes root! Let us 
fight Hollywood Dystopia wherever it seeks to thrive! And 
let us defend the forests wherever they live, wherever we 
are, for the dream of a tomorrow that is more alive and 
more free than today! 
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A Snarky Anarchy poem 


- Jes in Kalamazoo, MI 


Incessantly vibing, chiming, I wake to brainsplintering tones. Bleary and blurry from dreams, wondering 

Can I unsubscribe from this phone? 

I’m deaf to the hallelujahs of songbirds beyond my closed window, just outside. 

Sucked into the blue, glaring, tunneling into implied paradise. 

I'm always tired, body aching, gulping pills and auto-drip. 

I'm constantly bathing, sanitizing, personalizing my own sheep dip. 

Magic clear water runs from the tap, but have I ever given thanks for that? 

Brilliant lights turn on with a flick before darkness can even give day the slip. 

No more open air nights under the stars. No awareness that we've gone too far. 

No more knowledge of whom I’m eating. So much knowledge, who am I reading? I can’t hear my own thoughts over the roars of 


industrial jungle troubadours. 


Heat waves, power failures, wild fires, drought, Air pollution, brain damage, anxiety and doubt. 
Where does my garbage go when I throw it out? 

“Progress still won't hold the bag. Fake news claims it’s all a gag. 

Self driving cars make my decisions, immersive view fabricates a personal feeling. 

Hated luddites, hide your looms! Invite Big Brother right into my Zoom. 

Suicidal Mars mission, no return. 

No touch telemedicine, taciturn. 

Gut microbiomes diversity declining, diabetes, allergies, obesity are rising. 


Standardized information spoon-fed like baby food PFAS in the breast milk, cavities in every tooth. 


Society of the spectacle, we can’t make connection. 

Permalink brain computer interface obsession. 

Death of proximity, avoid face to face 

Smartphone snail shell Without my phone, I’m out of place. 

Social media disguising distance, human objectification Emojis show my resistance, creativity castration 
Unable to make eye contact, can’t help but look away. 

Fail forgotten infrastructure, decommissioned trains. 

Tibetan glaciers shift the axis as they liquefy. 

Totalitarian media diet politician modified. 
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Pandemic catastrophe, pollution from the burning dead Inoculate the children 

Conspiracies in all the heads. 

No vaccines in India without smartphone and street address 

A straight up attack on the poor, another way to caste oppress. 

Opioid epidemic, there's just so much pain. 

Mass shootings, innocence circling the drain. 

I fund murderous Israelis who learned from the best Killing West Bank and Gaza babies Their story buried in the rubble left. 


Palestinians run for their lives like a record on repeat In the name of diplomacy Jerusalem besieged. 


Integrated, naked, interwoven grids Illusion of security Techno invalids. 
Colonial pipeline fuel supply vulnerable to cyber attack, Russian ransoms, malware, let’s not talk about that. 
Revolt against work, or slavery? 


Help wanted signs are everywhere Unemployment benefits How much choice is there? 


Return to now, walk without shoes 

Toes in the grass, woo woo for sure Unseen dimension, tool fallacy Shed the cloak of sanity. 

Stone artifacts to understand the past Hunting, gathering, nomadic bands, No technology can advance. 
I take from the earth. 

I take too much. 

Is what makes me human my pestilence? 

I absolutely cannot change, inconvenience is like hell. 


I have to stick with civilization, it’s obviously working out so well. 
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Metaver S e ») ined threshold? Quantification has long reigned; what are 


its origins? 


Numb er. First, we counted. Later, numbers were assigned to the units 
> 


of counting. Among the first words, well before writing. 
Some have said that the conception of number is funda- 
h . | h ‘mental to human thought. “There can be no doubt that, in 
P 1 O S Op VY general, the growth of the number sense keeps pace with 
the growth of intelligence in other respects,’ judged Levi 
Leonard Conant.” Our very success as a species may have 


its basis in number. 
by John Zerzan 


The invention of number is certainly a great feat of abstrac- 
tion. But its genesis is much more pedestrian; namely, sort- 


In the dataverse, under the sign of number, everything is ing out the various relationships in an increasingly complex 


counted, measured, from the Fitbit to the atomic clock. 
According to Andre V. Boronik, “compilation is central to 
all aspects of our existence.”' Central, that is, to a reified, 
domesticated world. 


The metaverse is the latest arrival for such a world. Simply 
put, this is where digital and virtual come together, aim- 
ing at the exclusion of all else. Technoverse would have 
been a more truthful term, but a bit too brutal-sounding. 
The metaverse universe, in the offing from Facebook, 
renamed Meta, aims to be a technological reality with 
nothing outside of it. 


We would basically only exist on computer screens, hav- 
ing shed the confines of actual, physical life-worlds, as 
fantastic as that sounds. The metaverse is at base a perfec- 
tion and extension of virtual reality; the very name pretty 
much says it all. VR peddles a “sense” of reality, with its 
goal of “producing a high-grade feeling of presence.” (Not 
presence, but simulated presence.) Oliver Grau wrote that 
in 2003, a reminder that the components of the metaverse 
have been in the works for a while. 


Think of cybersex or haptic technology, a techno substi- 
tute for the sense of touch. Or “untact,” a South Korean 
government policy that seeks to remove layers of human 
interaction in the service of economic expansion. 


The metaverse will combine all such synthetic “advances” ea 
in a qualitative Great Leap Forward into estrangement 
from one another and our Mother Earth. There will be no 
more distinction between real and virtual. The term IRL (in 
real life) will fall from the lexicon as obsolete. 


society. Hierarchy and social differentiation enter the 
picture. Differences with consequences must be counted. 
So linguistic terms and interpersonal means emerge for 
administration and control; these, like much else, need to 
“Meta” was a stand-out 2022 Super Bowl commercial. It be numbered. 

featured an outmoded and discarded robotic dog, given 
renewal in the metaverse. The ad is presented in a nostalgic 
vein, promoting the metaverse as, in effect, a return to the 
good old days. Deleting, of course, the fact that Facebook 
has played an important role in bringing on the ruin it now 
promises to rescue us from. 


Paralleling this primary social level is another phase of 
development: the emergence of symbolic culture and 
representation. Counting is a basic mode of representation, 
a gateway to the symbolic. Number is at the core of the 
culture of representation in which we live our lives. Just as 
numbers penetrate every aspect of our existence. 

Marketed as imagination unleashed and experience without 
limits, the metaverse represents the opposite of those 
dimensions—-the techno-evacuation of direct experience. 

It would, in fact, mean the dematerialization of human 
existence. 


We made numbers, an invention whose effects are com- 
parable only to domestication and agriculture. Number 
systems and agriculture co-evolved. Numbers were the pre- 
cursors of written words. They came to constitute a world 
unto themselves; this is the nature of the world of symbolic 
By what steps or development did we arrive at this unimag- __ culture. 
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Numbers are a kind of storage system, playing their part 
in domestication’s landscape. Grains were stored, and had 
to be accounted for. Goatherds and shepherds had to keep 
track of how many of their flocks had strayed or died. No 
longer did humans live by what nature freely gave. Now 
the earth was worked and owned. Early civilizations were 
grounded on property rights and taxation. Thus Egyptians 
devised geometry, literally “earth measurement,’ as an im- 
proved method of domination and management. 


Mathematics began with Babylonians and Egyptians, the 
first domesticators/civilizers on a grand scale, but it was 
the Greeks who pushed the field decisively further. “All is 
number, Pythagoras declared over 2500 years ago. Philo- 


f 


laus added, “All things which can be known have number, 
for it is not possible that without number anything could be 
conceived or known.” 


A couple of millennia later, Galileo and Descartes echoed 
this fundamental outlook and helped prepare the way 
forward to industrialization, domestication’s second Great 
Leap Forward. 


Patricia Cline Cohen's A Calculating People* takes a fur- 
ther step, examining ascendant numeracy in Jacksonian 
America. Cohen analyzes the sudden popularity of num- 
bers and statistics during industrialization’s progress in the 
19th century United States. 


Jacques Lacan's philosophical overview of all these develop- 
ments puts language at the center. As a given, not an inven- 
tion. “When he is Homo sapiens, he already has language,”® 
and “It is because language exists that truth exists.” Deeper 


SI 


still is Lacan's famous dictum, repeated throughout his 
works, that the unconscious is structured like a language. 
A sad corollary is Lacan’s finding that the cause of desire 
is what has been lost. Lost forever, because, a la Derrida, 
there is nothing outside the symbolic. The prison house of 
Representation is a totalizing one. 


And yet, successful life does exist quite outside symbolic 
culture. Daniel Everett has detailed the a-numerate, illiter- 
ate Piraha of Amazonia.’ Contra Chomsky and his follow- 
ers, language is neither innate nor universal. 


The symbolic is in fact a prison house with so many seem- 
ingly content inmates. Lacan: “My teaching is in fact quite 
simply language, and absolutely nothing else.”® 

Alain Badiou acknowledges number's despotism but, as 
with Lacan and language, sees number in a positive, even 
transcendent light. Quite simply, mathematics = ontol- 
ogy. That is, from Badiou’s basically Platonist perspective, 
the nature of existence is that of number; all finds its basis 
there. 


Martin Heidegger, correctly this time, saw that philosophy 
had been on the wrong track since Plato. The latter put 
thought in the character of mathematical objectification or 
instrumental reason. Mathematics could only exist to be an 
ever more effective and efficient instrument for measuring 
and manipulating the world, as anticipated by Plato. 


Badiou pushes the symbolic to unimaginable depths of 
estrangement. Past enshrining domestication; even past 
valorizing the reified kingdom of technological mass soci- 
ety. He envisions a realm where everything can become an 
object of calculation: technology without end. 


So many examples and outcomes. Bitcoin, which is, after 
all, a number. Algorithms, which increasingly decide. And 
yes, the metaverse and its bereft, synthetic promise. But 
now the entire ensemble becomes unbearable. As Freud 
noted, civilization doesn’t conquer discontent. Quite the 
contrary. 


1 Andre V. Borovik, Mathematics under the Microscope (Providence, RI: 
American Mathematical Society, 2010), p. 1. 

2 Levi Leonard Conant, The Number Concept (New York: Macmillan and 
Co., 1896), p. 33. 

3 Leo Corry, A Brief History of Numbers (New York: Oxford University 
Press, 2015), p. 42. 

S Patricia Cline Cohen, A Calculating People (Chicago: The University of 
Chicago Press, 1982). 

5 Jacques Lacan, Talking to Brick Walls, translated by A.R. Price (New 
York: Polity, 2017), p. 33. 

6 Ibid., p. 29. 
7 Daniel Everett, Don't Sleep, There Are Snakes (New York: Vintage, 2009). 
8 Jacques Lacan, My Teaching, translated by David Macey (New York: 


Verso, 2008), p. 26. 
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“Notes Towards 


a Technology-Free 


Classroom” 


Artxmis Graham Thoreau 


INTRODUCTION 

I acknowledge the irony of being an English Teacher at a 
high school and also being an Anti-Civilization Anarchist. 
Instructor by day, Deconstructor by night. I am only half- 
kidding, I haven't read Derrida. 


In all seriousness, I approach the tensions of my ideas and 
my work with a deep sense of humility and caution. Iam 
influenced by the likes of Freire and Stirner (see Pedagogy 
of the Oppressed and “The False Principle of Our Educa- 
tion,” respectively). Not to dismiss my role of authority in 
the classroom, but I am going to outline some of the basic 
notions I abide by in the classroom: 

1. The classroom is a reflection of society as a whole, 
a microcosm. This notion underpins my philoso- 
phy and praxis as an educator for my (current) 
four (4) classes of Seniors and one (1) class of 
Freshman. Oppression, hierarchical relations, 
social trends, etc, are all reflected in the school and 
the classroom in particular. 
While there is no getting around it- I am, in some 
way, an authority, I do my best to limit that in the 
classroom. We operate on some level of “democra- 
cy,’ in which expectations, policies, due dates, etc 
are always in discussion. I do consider myself to 
be more friendly with students than other teachers 
and as I tell them, “I understand being a teacher 
doesn't automatically gain your respect. I need to 
earn my place in this room, but in the meantime, 
let’s work for the common good of the classroom,” 
This general idea will be important in relation to 
what I envision my future classroom to be like. 
I do not assign homework. I give class time for 
my students to work, particularly for projects and 
group work, which makes up a majority of my 
class work. For my Seniors this year, they have 
worked on a “Real Life Uses of Writing” unit, in 
which they designed resumes and explored post- 
high school options, particularly those outside 
of college. They just finished a one page paper on 
bias in the media. They are now researching a sub- 
culture, counterculture, or oppressed community 
of their choice to write about. 
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I do not send students out of class unless another 
student is feeling endangered, harassed, or other- 
wise uncomfortable with the environment another 
student creates. I handle contempt well enough, 
but I do not allow it to impact my students. 

I emphasize restorative actions over punitive. 

I work in what many would call an inner-city 
school, with the community experiencing growing 
gun violence, drug abuse, and sexual assaults. I 
know by sending students to a dean or other au- 
thoritative figure, they are likely to be punished- 
not engaged with in a healthy way. My school 
claims to value restorative work, but I try to en- 
gage with it directly to salvage the student-teacher 
relationships and to keep my students from being 
sent home (often to abusive/absent parents). 

I do not value technology in the room. I do not 
appreciate the 1:1 computer system we have. 

1:1 technology relations means that each stu- 

dent is assigned a personal laptop, particularly 

a Chromebook. They are highly regulated (sites 
blocked, cannot download much to it, and settings 
are blocked). While I realize it can be useful for 
absent students or to quickly communicate, as- 
sign, and grade work, I see it as more of a negative 
for learning and engagement than a positive. I 
seek to explore this topic in particular in hopes of 
generating discussion on the myth of technology 
in the classroom. 


“DIGITAL NATIVES” IS BULLSHIT 

A component of the discussion of a computerized class- 
room is the myth of the “digital native” which puts forth 
that students nowadays are “native” or attuned to the digital 
realm / cyberspace / digital technologies, allowing them to 
multitask at higher levels than ever before. This typically 
embraces those born in the 1980s to now [Millennials, and 
those of Generation Z and Generation Alpha]. Those born 
outside this context are considered “digital immigrants” or 
those born before the information and digital age. A few 
issues arise when this is a base assumption when designing 
our classrooms. 


First, it assumes that students / youth are equally incorpo- 
rated or engaged with digital and information technologies. 
There is no doubt that the youth of today are exposed to a 
level of technological integration that is unprecedented. We 
live in the era of “iPad parenting” after all. However, wealth, 
house rules, personal feelings to technologies, the rural vs 
urban divide, and other concerns simply aren't as discussed 
as opposed to the monolithic notion of a “digital native 
generation.” How is a youth born in 2001 in Westcliffe, 
Colorado to be grouped in the same way as a youth born in 
2010 in New York City? 
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Second, being raised among this digital environment does setting and then tested students on their memory 
not necessarily mean students / youth are knowledgeable for factual detail, their conceptual understanding 
or capable of utilizing a wide breadth of differing technolo- of the material, and their ability to synthesize and 
gies and techniques. Navigating credible sources online generalize the information. [...] As in other stud- 
is a struggle, even for my Seniors (ages 17 and 18), which ies, students who used laptops took more notes. 
doesn't even touch on them troubleshooting basic issues In each study, however, those who wrote out their 
with their Chromebooks! In their article “The myths of the notes by hand had a stronger conceptual under- 
digital native and the multitasker,’ Kricsher and Bruyckere standing and were more successful in applying 
write on the false notion of multitasking: and integrating the material than those who used 


took notes with their laptops.‘ 
In other words, there is evidence that constantly 


switching between tasks may be lead to a person SURVEY AND FINDINGS 
losing the ability to focus on a single task and/or Back to my classroom. 
ignore distracters and that intensive multitasking 
may impair performance and learning and pos- Early in the year, I gave out a voluntary survey re- 
sibly even concentration and thinking. Further, garding technology use to all of my classes. About 
there are preliminary signs that such behaviour half of all my students answered. The following are 
may even affect brain development.’ the questions and results. I provide a written ver- 
sion of the results when the chart does not make 
Others have written on this issue as well. Brookings Insti- them clear. 
tute, a “nonprofit public policy organization” which wrote 
on a similar note as , Kricsher and Bruyckere: Question 1: During School, you use your phone.. 


In adolescence and young adulthood, 

the presence of technology in learning 
environments has also been associated 
with (but has not been shown to be the 
cause of) negative variables such as at- 
tention deficits or hyperactivity, feeling 
lonely, and lower grades. Multitasking is 
not something our brains can do while 
learning, and technology often represents 


not just one more “task” to have to attend [2] Throughout the Day 
to in a learning environment, but multiple 211 - — 
HB Sometimes 


additional tasks due to the variety of apps 
and programs installed on and producing 
notifications through a single device. ? 


If task-switching, a component of digitized learn- 
ing, negatively impacts learning, what does that say 
of digitized learning, generally? 


Third, besides multitasking, there are other nega- 

tive impacts of digitized learning. Primarily, study- 

ing and note-taking suffer under the reign of key- 

boards and the repression of longhand. The initial thought 
for students (I am speaking more so for those in college) is 


that because they can type faster than they write* then that Question 2: At home, you use your phone... 
means they get better notes! But.. does it? The Scientific Options: 
American reported on a new study which found longhand 1. Never (1.7%) 


provided better outcomes in understanding and synthesis 


9 
of material than those who typed. Cindi May writes: 2. Rarely (3.4%) 


3. Sometimes (16.9%) 


Across three experiments, Mueller and Oppen- 4.Throughout the day (78%) 
heimer had students take notes in a classroom 
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Question 3: Your phone use time is... 
The average was between about 6 hours, with few stu- 
dents claiming less than 3 hours, and some reporting about 10 


or even 12 hours. 


Question 4: How do you feel about your phone use? 
Options: 
1. I have no issue with it. (59.3%) 
2. I wish I was on it more. (0%) [Thank god..] 
3. I wish to use it less. (25.4%) 


4, I want to be more productive with it. (15.3%) 
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Throughout the Day 
Never 

Rarely 

Sometimes 


Be more productive 
Use it less 

Use More 

No Issue 
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Question 5: In school, your use of the computer is.. 
Options: 
1. School related (57.6%) 
2. Personal (0%) 
3. Both [school and personal use] (27.1%) 
4.1 don’t use it (15.3%) 


15.3 


| don't use it 
Both 

Personal 
School related 


Question 6: In school, your use of the computer is.. 
Options: 
1. It is a great help to my learning (27.6%) 
2. It somewhat helps my learning (41.4%) 
3. It does not help my learning (25.9%) 
4. It is bad for my learning (5.2%) 


25.9 


bad for my... 
does not help... 
is a great help... 
somewhat helps.. 
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Question 7: You prefer writing (pen, paper, pencil, etc) over typing (Chromebook, 
phone) in terms of school work... 


[1] False. | prefer typing 
HE Tre, | prefer writing 


I understand some of these could have been posed 
better, more questions could have refined my findings, and 
so on. I also understand self-reporting on one’s learning 
style and ability is quite limited® but it allowed some level 
of dialogue with my students that was anonymous. Many 
students admire my low-tech personality. One time I pulled 
out my cellphone to text my partner during down time 
anda student gasped and said, “Holy shit, Mx. Thoreau has 4» ReplikaAl @ 
a phone.” I’ve had students express a wish to be on their .) o : 
phones less and some even fear they'd be made fun of for it. Try to create your own reality together 
with an Al friend! *z 
A NEW THREAT 
“A computer would deserve to be called intelligent if it 
could deceive a human into believing that it was human.” - 


Alan Turing. 


Al is an obvious fear in the anti-civilization discourse, but 
its role in education and the cultural sphere is not as dis- 
cussed as opposed to, say, weapons or governmental AI use. 
Al art platforms, such as Lensa, are coming under fire for 
stealing your biometric data or even utilizing pre-existing 
artwork as a base to create the final piece. But there’s an- 
other side to this: AI conversations and mimics. Cleverbot, 
Chai, and Replika are three examples of AI that you can 
“converse” with and to some, form relationships with. See 
these ads for Replika, advertised as “The Companion Who 
Cares” (not my screenshots): 


Yes. Replace real relationships with a fucking disembodied 
robot. Good idea. 


Replika - Virtual Al Friend 


My point of bringing this up is because of the relationship 
to ChatGPT, another conversation AI that is fast becoming 
the mascot of machine-learning and Human-AI conversa- 
tions. I’ve known of ChatGPT for some time, but the plat- 
form recently had an update to increase its learning capa- 
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| don't need 
Replika 


But you can 
role-play and 
get NSFW 
pics from her 


Following For You 


CREATE YOUR 
OWN AI FRIEND 


Download > 
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bilities and is now more accessible to the public. A student 
showed me “his” essay on dystopia, which I had assigned 
earlier. I noted some formatting issues and bland, repeti- 
tive prose, but felt it was fine beyond that. He then told me 
he didn’t write it and showed me the site. In the spot you 
give the AI a prompt to respond to, he had uploaded my 
assignment and it wrote the essay. I was shocked. Luckily, 
this student shares my disgust with AI and a technologized 
classroom (he comes from a European country in which it 
is less common) and walked me through it. 


Already, Google Drive, Microsoft Word, Grammarly, etc. 
are platforms that negate one’s ability to write well in favor 
of automated improvements and handholding. When I get 
a typed essay, I have to understand it is of a fundamentally 
different quality than a handwritten essay. When I jokingly 
told my students they would need to write their essays by 
hand, there was an immediate uproar. One student even 
admitted she didn’t know how to spell because Google did 
it for it. 1am, of course, not shaming nonliterate people(s), 
I do critique language, afterall! However, this is a continued 
attack on skills and the march of deskilling and reliance 
upon the technosphere. Much like Replika attempting to 
replace relationships, AI and assisted writing platforms seek 
to replace learning skills. 


These AI are instructed by learning assistants, while also 
pulling from the greatest database of all: the internet and 
conversations that take place inside of it. This AI isn’t 
developing unique perspectives on Ayn Rand, dystopia, 

or collectivism, it is simply replying based on a collection 
of information. Some may contest that we do this our- 
selves, but that isn’t totally true. We also learn to synthesize 
information, develop preferences, and provide individual 
insights. An AI can only repeat or bring together (in a 
rocky fashion) pieces of data in response to an inquiry. I 
am also only speaking on AI as they are now and what we 
know of their current abilities. I do fear true self-learning 
and Self-Aware/Sapio-Machinery. Worse, I fear because 

of our reliance on technologized learning and techniques, 
we will become less likely to have these skills, and, as Alan 
Turing predicated, becoming more machine-like. We, these 
two species, will reach a shared stupidity. 


Thus, we should oppose it in the education field and be- 
yond. To engage with it is to make it more ubiquitous and 
our data, as we all know, is a hot commodity. Our conversa- 
tions are undeniably being used to improve the ability of 
these AI to act more like us, and in turn, make us more like 
Al. 


...SO WHAT NOW? 

Operating on those 6 listed values at the beginning of this 
essay, what can I do to overcome technologization of my 
students’ lives, particularly in the classroom? Oddly, a ma- 
jority of students don’t see their Chromebooks as essential 
to their learning (67.3%), but a majority also think that 
typing is better for their learning than writing (59.6%). This 
could easily be that they are responding to this in an Eng- 
lish class. Even as someone who despises computers and the 
whole system, nothing beats a word processor for modern 


ELA courses. I can’t imagine an English class without it at 
the high school level as things are now. I hand wrote most 
of my high school essays and somewhat into college, but 
that isn't the reality for my students. 


We cannot disconnect, as said earlier, the classroom from 
the larger social context. Writing out an essay by hand takes 
longer than typing, especially in regards to reformatting 
and editing. Would it be fair to expect that of my students 
while the rest of the world speeds up every day? A large 
portion of my students work at least one job, many work 
two or three. They also have family and other social obliga- 
tions or after-school extracurriculars. The easy answer is 
not to assign essays. I don’t often assign them anyways, but 
I do think those writing skills are important. 


We also have to consider paper use and printer costs. I 

am given a set amount of money per month for printing. 
This limits my ability to hand out non-digital copies (and I 
wonder how much of this is intentional). Is extra paper use 
an acceptable alternative to computerized learning? There 
are no easy answers in a system of ecocide. 


It is also important to consider the question, is it authori- 
tarian to limit computer use? What about taking students’ 
phones at the beginning of class, which is another aspect of 
a technology-free classroom? I’ve seen the great discussions 
and sociability of students when phones are not serving 

as an “out.” Some even realize how often they reach for 
their phones and they’re not there, which itself generates 
even more reflective and interesting conversations. Id like 
to utilize those wall-hanging organizers (many of us may 
remember them being used for calculators). But this also 
carries controversy. Some students need phones for medical 
reasons or because they are a caretaker for someone (usu- 
ally a parent) and need to be contacted immediately. Do I 
allow them to have their phones while others can’t? What if 
suddenly everyone “needs” them for those reasons? 


Finally, what of my students who have IEP and 504s (these 
are learning plans to accommodate unique student psycho- 
logical makeup, also known as intellectual, physical, and 
behavioral disabilities. Some of my students have access 

(or should) to voice-to-text and text-to-speech tools. These 
examples, among others, are considered “Assistive Tech- 
nologies.” Is it ableist to remove these, or even legal? (I'd 
rather not lose my job!) Maybe another angle to consider is 
by slowing down the general pace of the classroom, some of 
these assistive technologies become less needed, since the 
goal of accommodations is essentially keeping the student 
on pace with the rest of the class. Yet we should also con- 
sider that the fundamental basis of our education system 
(much like our civilization, generally) is incompatible with 
multiple types of psychologies and bodies, requiring ac- 
commodations for students to even survive in this environ- 
ment. 


Fin. 


I am hoping this essay serves as a place to generate discus- 
sion from the “inside” of the beast that is US public educa- 
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tion. I want people to give input or push back or questions. 
This is not something I can solve on my own and I want not 
just my students to be involved, but those who may have 
children going in or were themselves once students! 


If you wish to be in conversation with me, reach out to 
tmwg1995@protonmail.com I am waiting on a PO box, so 
we ll have to use the devil’s tools in the meantime! 
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20th Century Continuities 


by John Zerzan 


The Weimar Republic, 1919-1933, is generally thought of as 
a brief, shining light of progressive politics, snuffed out by 
its opposite, the dark night of Hitler’s National Socialism. 
But during its years of sixteen different governments, a new 
one about every 8 to 9 months, there is much important 
continuity between Weimar and the Third Reich. 


The 1920s was a period of mass democracy, of the Social 
Democratic party and the trade unions. By 1930, a steady 
slide toward Nazism could be seen, but the slide and the 
groundwork for it were in fact present from the beginning 
in Weimar politics. 


Article 48 of Weimar’s founding 
constitution gave the president 
authoritarian power over the 
legislative Reichstag. Emergency 
decrees became commonplace. 
Worth mentioning is a rather 
disciplined, regimented popular 
or political culture in which each 
of Weimar’s several parties had its 
own fuhrer (leader). Hitler as Der 
Fuhrer or The Leader took this to 
new heights, but it was far from a 
total break with previous practice. 


From 1919 on, enabling act 
measures were enacted based on 
Article 48, in 1920, 1921, 1923, 
and 1926. Hitler’s Enabling Act of 
March 1933 was thus one of a well- 
established series of executive fiats. 
The supremacy of the Reich over 
the Lander, or states, was consum- 
mated by the Erzberger financial 
reforms of 1919. The power of the 
central government over the states 
only deepened through the years, especially after 1930 and 
the decrees of chancellor Bruning. But at the level of the 
states, National Socialism made progress within Weimar. 
In Thuringia Jan Frick and Fritz Sauchel were Nazi cabinet 
ministers as early as 1930. 


Along with centralization of federal power, the German 
government furthered economic centralization, by encour- 
aging cartels. The Depression called for social welfare mea- 
sures, including work-creation programs that were in place 
by the time Hitler took power. Dependence on the state was 
thereby increased. 


By 1930 and the Bruning regime, power was being wielded 
without parliament for months on end. The Nazis restricted 
the transfer of capital out of Germany, but this was already 
in effect, since 1931. 


By the time of Weimar’s last government, that of the 
far-right nationalist von Papen in 1932, there was no real 
difference between his Young Conservatives and the Nazi’s 
“Conservative Revoluion.” The Weimar constitutional order 
had long ceased to be a parliamentary republic. Papen’s 
cabinet was already, in the words of Hermann Punder, the 
“first stage of the Third Reich” 


The Social Democratic head of the Prussian state was sum- 
marily removed, anticipating similar dictatorial actions, 
and Weimar threatened “Anschluss” or annexation of 
Austria years before National Socialism pulled it off. Hitler 
inherited much that Weimar had put into place. 


In 1932 Walter Benjamin felt increasing political pressure 
aimed at his radio lectures, first by von Papen’s government 
and subsequently by the Nazi authorities. Civil liberties 
were in fact severely curtailed at least two years before 
Hitler’s accession to power. 


Several decades earlier, German political thought already 
had a dominant streak of fealty to hierarchy and authority, 
as expressed by Herder, Schelling, Fichte, and many other 
prominent a Even with the “liberatory” Prussian 

a Kant, duty is never very distant. 
Van Papen wrote, “Never yet has 
nyone grown into a mature per- 
on without experiencing the limits 
‘imposed by authority and learning 
to serve responsibility.” The senti- 
| ment has a long, deep pedigree in 
| Germany. 


Bauhaus was a school or move- 
ment focusing on architecture and 
furniture. It preceded Weimar but 
came to a somewhat similar end in 
1933. Its suppression by the Nazis 
was among the very first acts of 
repression by National Socialism. 
But Bauhaus was far from being 

a challenge to Hitlerism, with the 
contrast far more apparent than 
real. A much deeper continuity 
and shared basic values reveal the 


reality. 


At one point Bauhaus called itself 
a “cathedral of socialism,” but it 
was basically apolitical. Mies van 
der Rohe, the Bauhaus director as 
of 1930, expelled its Communist students. Bauhaus was a 
modernist phenomenon, dedicated to mass production and 
its application to architecture. Walter Gropius, the founder, 
had designed factories; the word bauhaus means machine 
house, and it was pledged to a machine future. Hitler 
embraced Fordism, the American vanguard of uniformity 
and standardization in production. Bauhaus emphatically 
did not take an arts and crafts approach, any more than the 
Nazis, even though it occasionally misused the word craft. 
Both were wedded to the soullessness and mechanization 
at the “heart” of modernity, the suppression of Bauhaus in 
1933 notwithstanding. 


Zygmunt Bauman's Modernity and the Holocaust argues 
that the Holocaust required industrial modernity, could not 
have happened without it. The applied technology of mass 
production made the Holocaust possible. And Bauman 
provides an update. In 1989: “Thanks to rapidly advancing 
information technology, which more than any technology 
that preceded it has succeeded in obliterating the humanity 
of its human objects.” 


Beneath political and cultural discontinuities, at times more 
apparent than real, are more primary realities. 
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repressive character armoring on the individual. This orgone is transformed into Deadly Orgone 
Radiation. ' 

Many communists are Red Fascists. Red Fascists are just another brand of fascism. Both are an 
outgrowth of the emotional plague, agents in character armor. Red Fascists maintain the same rigid 
ideological, collectivist thinking as their traditional Fascist counterparts. In fact, they arise from the same 
political movements. They are nearly identical. Authoritarian Marxists pose no threat to the rule of order; 
they are merely another management strategy. The same goes for the New Green Deal and even many 
anarcho-communists. 

In the end, the cancer will overtake the communists. But the communists are a politics of cancer 
themselves. They threaten to drag us all along and overtake us in their mechanized death camps of the 
soul. Humanity, the individual, the lifeforce are all transformed into components of a massive machine. 
With the increased rigidity of one's character armoring, they are transformed further and further into 
components of this megamachines. No longer are we ‘even cogs, now we are relay switches in the 
cybernetic landscape. Gradually we are pushed further and further into a frictionless, sterilized utopia, a 
world without conflict, joy, or freedom. 

: The communist radical and the radical party are extensions of these structures, a department of 
‘technicians improving the systems. The communist builds character armoring which transforms them into 


agents. They become loyal to their ideological party. These communists will do anything for the 

megamachine party. They will harm loved ones, they will doxx their friends. 

Don't join their parties. 

‘Left is the right is the emotional plague. 
: a \ 
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Against Transhumanism, 


For Anarchism!* 
Artxmis Graham Thoreau 


WHAT IS TRANSHUMANISM? 
Wesley J. Smith of the Discovery Institute’s Center on Hu- 
man Exceptionalism wrote of Transhumanism: 


Transhumanism, boiled down to its bones, is pure 
eugenics. It calls itself “H+,” for more or better than 
human. Which, of course, is what eugenics is all 
about. 


Alarmingly, transhumanist values are being em- 
braced at the highest strata of society, including 

in Big Tech, in universities, and among the Davos 
crowd of globalist would-be technocrats. That being 
so, it is worth listening in to what they are saying 
under the theory that forewarned is forearmed. ' 


Smith is himself a technocrat and a human 
supremacist, having defended the exceptional nature of 
Humanity and attacking the notion of animal rights in his 
2010 A Rat is a Pig is a Dog is a Boy. However, what he 
states above is a perfect place to begin when arguing why a 
synthesis of Transhumanism and Anarchism (Transhuman- 
ist-Anarchism, Anarcho-Transhumanism, etc) is impos- 
sible. 

What are the intellectual roots for transhuman- 
ism? Let us ask the one who coined the term, Julian Huxley. 
Huxley stated in his 1957 work Transhumanism, “Up till 
now human life has generally been, as Hobbes described 
it, ‘nasty, brutish and short’; the great majority of human 
beings (if they have not already died young) have been 
afflicted with misery in one form or another—poverty, 
disease, ill-health, over-work, cruelty, or oppression.” * So, 
we begin with the notion that life was overall, pretty shitty. 
This is true of the thousands of years of history of class 
society, ie, civilization. 


We also cannot overlook that Hobbes himself 
argued this in the context of the aftermath of the English 
Civil War, the fight between aristocratic agro-privilege and 
bourgeois industrial wealth. The Stanford Encyclopedia of 
Philosophy described the outlook of Hobbes as, “Because 
virtually any government would be better than a civil war, 
and, according to Hobbes’s analysis, all but absolute govern- 
ments are systematically prone to dissolution into civil war, 
people ought to submit themselves to an absolute political 
authority.” 


The intellectual roots of Transhumanism then 


finds itself in the premise established by an authoritarian 
state worshiper. How anarchist, indeed! But alas, the prob- 
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lem goes much further, as Huxley didn't just think life was 
“nasty, brutish, and short,’ but that the human condition 
had to be directly improved by rational thinkers, a technoc- 
racy of sorts. Another way to say this is that Huxley was a 
eugenicist, a president of the British Eugenics Society, no 
less. He was a Social Darwinist and a free market capital- 
ist, who believed that the lower classes (lumpenproletariat 
in particular) should, “not have too easy access to relief 

or hospital treatment lest the removal of the last check on 
natural selection should make it too easy for children to be 
produced or to survive; long unemployment should be a 
ground for sterilization, or at least relief should be con- 
tingent upon no further children being brought into the 
world; and so on.” * 


I imagine some Left-wing transhumanists will re- 
spond that most of his later focus was on altering the social 
environment, providing a social net to the lower classes, as 
well as other programs to them. However, it should quickly 
become obvious they mean that “Huxley was a liberal 
eugencist, not really a Nazi...” They may be quick to refer 
to him as a Humanist, and not a true eugenicist, as he also 
used this label to define himself. Regardless of labels, we 
know what he stands for. 


Further, and beyond modern Eugenics, is Pierre 
Teilhard de Chardin’s theory of Transhumanism. An article 
from the Journal of Evolution and Technology describes 
Teilhard as, “(discussing) the spread of human intelligence 
into the universe and its amplification into a cosmic-intelli- 
gence.” ° Teilhard was a Jesuit who “combined his scientific 
study of the fossil record with his Christian faith to produce 
a general theory of evolution.” ° 


Teilhard writes of Eugenics as well, showing the 
relationship between individual alterations and that of 
society: 

So far we have certainly allowed our race to develop 

at random, and we have given too little thought 

to the question of what medical and moral factors 

must replace the crude forces of natural selection 

should we suppress them. In the course of the com- 
ing centuries it is indispensable that a nobly human 
form of eugenics, on a standard worthy of our 
personalities, should be discovered and developed. 

Eugenics applied to individuals leads to eugenics 

applied to society.’ (My emphasis) 


One may say that his ideas of eugenics are incidental to his 
ideas of Singularity and technological development. How- 
ever, like Huxley, I argue they are connected at the hip. A 
website dedicated to the analysis of AI, describes Teilhard’s 
intellectual ideas as follows: 


Teilhard crafted a new theology that was wholly 
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dependent on Darwin's evolutionary narrative 

that the cosmos — birthed in chaos — was steadily 
evolving toward eternal perfection. This perfection 
could only be achieved by tethering the current 
state of imperfect anthropology to the future hope 
of a perfect cosmic singularity. It must not be 
overlooked, however, that Teilhard’s method of 
transforming humanity was grounded in his com- 
mitment to eugenics.’ (My emphasis). 


So now we have two major Transhumanist think- 
ers, with a view of Eugenics at the core of their ideas. One is 
a Humanist, the other a Jesuit. Two fundamentally anti- 
liberatory ideas finding common ground in the control of 
Nature and individuals. Ironically, during my reading of 
Teilhard, I found people viewed him as a more moderate 
or progressive thinker, even in regards to his eugenics and 
Christian faith. What that translates to, in my mind, is “not 
a Nazi,’ much how I imagine Leftists defending Huxley. 


ANARCHIST TRANSHUMANISM? 


Where does the notion of Anarchist Transhumanism come 
from? How can an idea of technocratic, rational control 
over the world and people be synthesized into a philosophi- 
cal idea of freedom? It can’t be! But, stretching an olive 
branch across the aisle, let’s investigate the ideas of Trans- 
humanist “Anarchism.” 


Many Transhumanists see their roots in a link of individu- 
alist anarchism and cyber-feminism and other techno- 
logical-social justice ideas pertaining to gender, sexuality, 
disability, and identity. While the root cause of seeking 
social justice is noble, one that all Anarchists should strive 
for, I think that Transhumanism of the Anarchist persua- 
sion simply fails to rectify these goals with their ideological 
tradition. ** 


H+Pedia, a Wikipedia site for various Transhumanist ideas, 
has a page for Anarcho-Transhumanism that does not men- 
tion eugenics, even in a negative light. Do the editors wish 
to eliminate that less than delightful part of their ideologi- 
cal history? ® William Gillis’ “What is Anarcho-Transhu- 
manism?” also denies any connection to this tradition. 
Gillis (who is part of C4SS, a Left-Wing Market Anarchism 
thinktank) defines Anarcho-Transhumanism as 


Anarcho-Transhumanism is the recognition that 
social liberty is inherently bound up with material 
liberty, and that freedom is ultimately a matter of 
expanding our capacity and opportunities to engage 
with the world around us. It is the realization that 
our resistance against those social forces that would 
subjugate and limit us is but part of a spectrum of 
efforts to expand human agency—to facilitate our 


inquiry and creativity. '° 


Let's engage with this through the Anarchist tradi- 
tion. Bakunin, who arguably helped shape anarchism from 
a reformist social analysis to a revolutionary theory, said 
that the only laws he recognized as legitimate were natural 
laws, laws of nature (physics, chemistry, etc).'’ He doesn’t 
see this as humiliating or a matter of limiting our Anarchist 
ideas, instead, we find our place in reality through them, 


But in such slavery there is no humiliation, or, rath- 
er, it is not slavery at all. For slavery supposes an 
external master, a legislator outside of him whom 
he commands, while these laws are not outside of 
us; they are inherent in us; they constitute our be- 
ing, our whole being, physically, intellectually, and 
morally; we live, we breathe, we act, we think, we 
wish only through these laws. Without them we are 
nothing, we are not. Whence, then, could we derive 
the power and the wish to rebel against them?” 


I don't mean to imply we dogmatically follow his- 
toric thinkers on the issue of what is or is not Anarchism. 
What I mean is to show a root understanding of authority. 
While this notion has certainly developed, and there is still 
disagreement on what authority in social relations truly is 
(i.e, Bakunin believed deferring to a specialist is essentially 
a “justified hierarchy”, while people like Zerzan see spe- 
cialization as a root to modern oppression), can we really 
say with integrity that gravity is some authority to rebel 
against? Is death itself against the notion of Freedom? Of 
course not, as that would assume we must force this “ad- 
vancement” upon animals, and even the non-living aspects 
of the universe, like minerals and viruses, otherwise, we 
would only believe in Conditional Freedom. 


I find some Transhumanists, across all political 
lines, see their ideas as “expanding complexity of life? to 
paraphrase. How is the elimination of differentiation of life 
and diverse relations to the world adding complexity and 
uniqueness? ‘The issues of Transhumanist Anarchism open 
up far too many problems such as these and we find our- 
selves stuck in engaging in a history of eugenics and faulty 
understandings of freedom that are radical for radicalism’s 
sake. 


NO GOOD PARTS WITHOUT THE BAD 


A thought I always had when engaging with 
Marxists, especially those interested in Soviet propaganda 
of Space exploration is how we obtain such a high level of 
technological development with a limited level of impact on 
the environment and highest level of autonomy for those 
engaged in that production. Marxists have a better answer 
(meaning, more consistent answer in regards to their totali- 
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tarian ideas) than Anarchists do. Their centralizing system 
doesn't do away with a literal division of labor, only their 
particular issue; they uphold “necessary” specialization, 
but dismiss class society. They see, even against the idea of 
Marx's conception of ecological equilibrium / metabolic 
rift, ‘2 a supremacy of man’s needs over that of the rest 

of the world. Of course, there’s some chimera of “Eco- 
Marxism” but we'll ignore that to stay within the bounds of 
reality. 


Many Anarchists, and all Anarcho-Leftists in par- 
ticular, on the other hand, believe that a non-dominating 
society (which, logically extends to all life, not just human 
social relations, as “What is Green Anarchy?” says: Green 
anarchists, however, extend ideas of non-domination to 
all of life, not just human life, going beyond the traditional 
anarchist analysis.) can exist in relation to a technologi- 
cally complex civilization, complete with cities (or some 
resemblance of them), resource extractivism, and the 
definitely-not-division-of-labor! There is a deep sense of 
utopianism that we can have a system of technologies and 
techniques similar to or beyond our current form under 
such a context. How they imagine this would occur with- 
out forced / compulsory labor, a highly developed admin- 
istrative bureaucracy (which they assure us is not a party), 
and ecological collapse is beyond me. At best, they say we'll 
gain the resources from asteroids and other extraterrestrial 
bodies. How do we get there? How are the rockets and min- 
ing equipment built? Who will do such labor, in mines and 
refining sites? 


Even without the ideological baggage of Eugenics, 
Transhumanism is an extension of these hypocrisies in the 
fullest. The move to Singularity, a culmination of Civiliza- 
tion, is described as: 


...as the point at which artificial intelligence 
surpasses that of humanity, which will allow the 
convergence of human and machine conscious- 
ness. That convergence will herald the increase in 
human consciousness, physical strength, emo- 
tional well-being, and overall health and greatly 
extend the length of human lifetimes. ' 


This is just another, higher development of the “band-aid” 
logic of technology, in which each new development is a 
solution to a problem caused by a previous development, 
which itself was justified as a solution, and so on and so 
on. It becomes worse in the understanding in which we 
sacrifice our bodies and join together in a cyber-chorus, 
in which each individual mind is but a stream of data in a 
database. Is this freedom? Or is it just another step to the 
totalizing logic of the factory, where every worker is a cog 
in the machine (but only so much more literal this time!). 
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As Zerzan wrote, “To the question, ‘How much 
division of labor should we jettison?’ returns, I believe, the 
answer, ‘How much wholeness for ourselves and the planet 
do we want?” 


NOTES & CITATIONS 

* This is a quote heavy text, and with purpose. I find that by 

paraphrasing or referencing ideas, one can easily fall into 

misrepresenting ideas (or being accused of it, in the least). 

The ideas of the people I quote are complex and I want to 

ensure intellectual honesty by referencing these ideas by 

quotations. 

1. Smith, Wesley J. “Transhumanism Is Pure Eugenics.” 
Evolution News, Discovery Institute , 27 Apr. 2022, 
https://evolutionnews.org/2022/04/transhumanism-is- 
pure-eugenics/. 

Huxley, Julian. “Transhumanism -” New Bottles for New 
Wine: Essays, Harper, New York, 1957. 

Lloyd, Sharon A., and Susanne Sreedhar. “Hobbes's 

Moral and Political Philosophy.” Stanford Encyclope- 

dia of Philosophy, Stanford University, 30 Apr. 2018, 

https://plato.stanford.edu/entries/hobbes-moral/. 

Huxley J.S. 1947. Man in the Modern World. Chatto & 

Windus, London. Originally published in The Unique- 

ness of Man, 1941, p.66 
Steinhart, Eric (2008). Teilhard de Chardin and Trans- 
humanism. _Journal of Evolution and Technology_ 20 
(1):1-22. 

Ibid. 

As quoted in the previous source 

Miller, J.R. “Eugenics, Transhumanism, and Artificial 

Intelligence.” Mind Matters, Discovery Institute , 22 

Mar. 2022, https://mindmatters.ai/2022/01/eugenics- 

transhumanism-and-artificial-intelligence/. 

** T would suggest looking into “Civilization Will 

Stunt Your Growth: Defending Primitivism from Ac- 

cusations of Ableism,” by Ian Erik Smith in addressing 

some issues that would likely come up in regards to 
social justice and anti-civilization anarchism (anar- 
cho-primitivism, primal anarchy..) 

“Anarcho-Transhumanism.” Anarcho-Transhumanism 

- H+Pedia, https://hpluspedia.org/wiki/Anarcho- 

transhumanism. 

Gillis , William. “What Is Anarcho-Transhumanism?” 
The Anarchist Library, 1 June 2012, https://theanar- 
chistlibrary.org/library/william-gillis-what-is-anarcho- 
transhumanism 
. Bakunin, Mikhail. What is Authority? 1870. 

. I suggest reading: Marx Memorial Library (Posted Apr 
02. “What Is the ‘Metabolic Rift’?” MR Online, 2 Apr. 
2020, https://mronline.org/2020/04/02/what-is-the- 
metabolic-rift/. 

Hays, Sean A.. “transhumanism”. Encyclopedia Britan- 

nica, 15 July 2022. https://www.britannica.com/topic/ 

transhumanism. 

Zerzan, John. “The Nihilist’s Dictionary ”” Future 

Primitive and Other Essays, Autonomedia, Brooklyn 

(NY), 1994. 


oe a 


iS. 


14. 


the initiation of a young hunter 
-tamarix 


it happened at the place of the singing grandfathers 


in the fullness of the seventh moon 


it happened like this 
a young man entered the forest, alone 
no food in his belly, no warmth in his heart 


for he was dying, he had been hunted 
with poisoned arrow 

one, two, three, four times he had been shot 
with poisoned arrow 

for he had been hunted, and he was dying 


and when he lay himself down 
in the water 

and the huntress came to claim him 
he did not cry out 

when she pulled her long knife 
he did not struggle 

when she made the first cut 


but he did begin to sing 

as she did her work 
in the water 

at the place of the singing grandfathers 
in the fullness of the seventh moon 


he sang like this 
“mountain daughter, water lover 
you've hunted well, you’ve claimed my soul” 


the huntress was pleased with his song 
as she cut his body open 

and carried the meat, bones, hide, and 
singing-head of him back to her camp 


as she cooked his flesh for dinner 
he sang 
“mountain daughter, water lover 
youve hunted well, you've claimed my soul” 
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as she lay down to sleep 
he sang 
“mountain daughter, water lover 
youve hunted well, you've claimed my soul” 


as she entered the dreamgate 
he sang 
“mountain daughter, water lover 
you've hunted well, you've claimed my soul” 


in her dreaming 
she became a young deer 

and the song, a tall and strong hunter 
with bow in hand 

and still he sang 
“mountain daughter, water lover 

you've hunted well, you've claimed my soul” 


she ran from him 

but not so far, so she could still hear 
his song. He came close, close 

arrow raised now 
and she would run 


it happened like this 
many times 
a slow dance, a courted knowing 
a flowing understanding 
between Human and Deer 
hunter and hunted 
at the place of the singing grandfathers 
in the fullness of the seventh moon 
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and when she finally gave herself 
to the faithful hunter 
this is what she said 
“you who sing the song of my dreaming heart 
you who have tracked my wanderings 
you who have known the lady of the water 
you who have received my poisoned arrows 
one, two, three, four times 
you who have given the fullness of your life and death 
in the water 
at the place of the singing grandfathers 
in the fullness of the seventh moon 


i take you as my lover, my hunter, my husband 
to tend my body, to know my ways 

to protect and care for me and my people 

as you would your own 

my flesh, my heart, my bones, are yours 

hold them in reverence 

and you will be a great hunter 

your people will always have meat” 


as she took his arrow into her 
soft body, he wept 
as he sang to her 
“mountain daughter, water lover 
youve hunted well, you've claimed my soul” 


this is how the Deer people and the Human people 
came to be married 
this is the old agreement between the hunter 
and the hunted 
this is how you must go to the forest 
empty, wounded, shot with poisoned arrow 
calling in the huntress 
with your songs of grief and praise 
giving yourself fully 
to the wild edge of longing 
in the water 
at the place of the singing grandfathers 
in the fullness of the seventh moon 


G, ; 


by Jason Rodgers 
review of Invecchiare Selvatico Black Blossoms at the End 
of the World. Berkeley, CA: LBC Books, 2021. 


So here we are, the end of the world. The system isn’t 
gonna get better. Everything is gonna collapse. We can see 
it now, with supply chains falling apart, perpetual wars 

for perpetual peace, a vast multitude of horrors rendered 
somehow boring by the hypermediation of the repeated 
image bombarded for 5 minutes until replaced by the 

next horror. Activists claim they are gonna save the world 
nonetheless. They are gonna go on climate strike (but not 
from their NGO jobs). They are gonna phase out fossil 
fuels (to be replaced with alternative energy reliant upon 
ecologically devastating rare Earth metal, extracted by slave 
labor). They will roll out a Green New Deal of technocratic 
control (Hey AOC, if you love Ellon “NRx” Musk so 
much, why don't you marry him?). Activists don’t have a 
particularly great track record. But you're a revolutionary 
activist? Don’t get me started on the horrors that have 
resulted from most revolutions. 


But maybe the world should end, because everything that 
is good in life is outside of the world that the totality has 
defined as the boundary line. The world is work, boredom, 
alienation, the destruction of ecosystems, repressive 
desublimination, surveillance, transcendence of the flesh 
into augmented reality glasses, escalating levels of dementia 
due to rote meaningless lives, and a new gadget as the old 
gets thrown into landfills. Outside of the world we still 
have: dreams, harvesting food, family, friends, intoxicated 
dancing, fucking, singing polyphonic songs, and other 
wonders we have forgotten. 


That's what Invecchiare Selvatico’s book Black Blossoms at 
the End of the World is about. Most people who know of 
him would know him as Rotn, a former editor of “Green 
Anarchy”. Likely he was one of the crew of angry kids 
interviewed on “60 Minutes” for their “New Anarchists” 
segment. Hell, I'd bet you that there was other footage of 
him on the evening news around those heady days of the 
anti-globalization era (but his face was possibly obscured), 
when revolution was just around the bend. 


That was then. A number of years ago Rotn went off into 
the mountains with his family, dropped out of activism. 
This book is intrinsically post-activist. A great deal of this 
book is negative, as in critique or negation. He hates many 
things, but two that he specifically sets his sights on are 
activism and technology. 


This book is explicitly anti-activist in viewpoint. Political 
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activism has been replaced by anti-politics. The activist 
effort is always useless for him. He writes “I have no 
intention of saving a sinking ship” (32). He further writes 
“This culture cannot be made better- as in free- using 

the same frameworks that created it” (121). I would take 
this to mean that using the internal logic of the system 
functions to internalize this state apparatus within the 
activists themselves, causing them to become a vector 

of replication for the system. The scary thing is that it is 
impossible to know to what extent this is already true, 
even for us post-left, anti-civ, nihilistic types. We may be 
colonized to a much greater extent than we already realize. 
But back to his initial argument, for Selvatico politics “is 
always a futile goal, but more importantly, it is one which 
ultimately strengthens the system in its assimilation of all 
that it can’t marginalize and destroy” (16). Where internal 
contradictions may have threatened to eventually explode 
segments of the system, the activist is able to help to 
smooth out these contradictions, or even assist in resolving 
them into a higher synthesis of control. 


The anarchist may think that they are different than this 
sort of activist. For Selvatico they often are not. The best 
example he provides is the use of mutual aid. This concept 
has become very popular since the covid pandemic began. 
He writes of how these mutual aid groups are “mindlessly 
repeating the same activist, civic, and charitable chores 
while extolling it as mutual aid, forgetting the deep 
intrinsic relationships needed between people for authentic 
mutuality” (19). I find this very resonant with my critique. 
I have been advocating for a while that anarchists should 
drop the concept of mutual aid in favor of mutuality. 
Where mutual aid is always transactional (even in it’s most 
charitable form which seems to replicate Christian good 
works or building up good karma), mutuality is always 
based on the deep connections we have with others when 
we have real love, friendship, or community. In mutuality 
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you give to others for the purely selfish reason of the 
happiness and joy of the continued survival of that other. 
Their existence and happiness is what you get in return. 
There is a problem I see with this anti-political train of 
thought. Selvatico writes “But trying to create our worlds 
within this one is clearly neither satisfactory nor desirable” 
(43). But isn't his mountaintop homestead still within this 
world? He still is reliant on the outside world (though 

to a lesser extent than most). If he pissed off the wrong 
people he is still subject to their wrath. To me his is a more 
resilient form of building the new world in the shell of the 
old. But furthermore, even if you are not as far along in 
your trajectory towards the outside of civilization, it still 
makes sense to try to build something more. A cultural 
activity like a punk, folk, or noise show is still worth doing. 
You can still create surprising connections of affinity in a 
physical location such as an infoshop. Bonds of mutuality 
can be formed in all sorts of places, from a dinner party 

to a skill share to a book club to a polyamorous gathering. 
Hell, Food Not Bombs could even be a good way to start 
growing blossoms of survival, provided the participants 
finally learned food sanitation and washing hands after 
using the bathroom. So I agree that we need to try to leave 
civilization, but there has to be a point where we actually 
start. That point, by default, is in the world. 


An important part of Selvatico’s critique centers around 
the influence of technology. To some extent he does 

this intuitively, rather than systemically. This is not a 
criticism, he makes his critique in a way that most systemic 
critiques of technology fail to do. The focus is also on the 
individual human scale, focusing on what tech does to 

the individual. He writes “T feel that this current global 
culture... mass produces helplessly narcissistic entitled 
victims who need everything at their fingertips, and with 
no real responsibility for their immediate world” (50). This 
creates individuals who have difficulty engaging in any 
sort of sustained focus, and also reduces everything to a 
flat and passing immediate gratification. This also relates 
to a logic of addiction and control, as when he writes 
“There will always be traps to lure in those who straggle 
on the edges of the logic of control” (132). A particularly 
insightful point he makes is on how the logic of binary and 
diametric thinking is the basis of compute logic: “We can 
look to the actual programming of this virtual world with 
its seemingly unending stream of 010110010... Even with 
an infinite pattern of ‘0‘ or ‘1‘ scenarios used to produce 
an immense artificial world, it’s still a conglomeration of 
binary decisions” (110-111). 


He says some things about anarcho-primitivism that 
need to be said, but as with most critiques of this concept 
it is ultimately a critique of bad ideological readings of 
primitivism rather than of the concept itself. He writes 
that primitivism sometimes ”seems like some sort of 
anthropological progressivism, promoting an essential, 
positive, and egalitarian human nature, and offering a 


somewhat naive route for return” (82). I take this critique 
seriously, as this is the tendency of some primitivists that 
can be most problematic. I see no need to have a positive 
viewpoint of human nature to remain an anarchist or a 
primitivist. In my view the negative and terrible things 
humans do are all the more reason not to elevate any of 
them to positions of power. Through decentralization, 
individual power will tend to balance things, as individuals 
can push back on the individual horrors. They can not do 
such as easily against a hierarchic collectivist Leviathan. As 
part of his critique of the solutions proposed by primitivist, 
he writes “these people’s <hunter-gatherer and/or band 
society> lifeways might inform a way forward, but the 
impact these lessons can make at this point seem situational 
at best” (42). But isn’t this situational nature true of all ideas 
if we are trying to resist ideology? It seems to me that the 
way primitivist ideas are expressed has gotten worse over 
the last decade or so, with more of a tendency toward being 
simple minded and caricatured. I think that this is due to 
the way these ideas are primarily expressed through social 
media now, rather than in the past with written discourse 
or face-to-face communications. But I may be mistaken. 
Selvatico might be able to comment on this, considering 
that as Rotn he was an editor at “Green Anarchy” and likely 
dealt with all sorts of terrible takes. Nonetheless, I take 
valuable insight from the better critiques of primitivism 
(this book, McQuinn, Jarach, Landstreicher), but I persist 
in describing myself as some sort of primitivist (even with 
hesitance at time). I draw a great deal of inspiration from 
hunter-gatherer band societies, though I do not find the 
idea of returning to such way of living remotely viable. We 
can learn a great deal from them though. 


A very interesting aspect of this book is the egoist critique 
of egoism. Selvatico writes “A healthy injections of this 
sort of deeply-articulated individualism has been a tonic 
in the increasingly dogmatic, humanist (not to mention 
humorless), and in general limited discourse in anti- 
civilization ideas” (81), but “much of the published work 
and conversations with some Egoists begin, at times 

to sound more like the first day at daycare, interpreted 
through a typewriter, a poetically verbose dictionary, and 
the torn and tattered texts written by some dead wingnut 
named Max” (81-82). In the egoist context there is a sort 
of egoist who could be called a spooky egoist, one who 

has created a flattened phantasm of what they conceive 

as their self. Running with the egoist critique, Stirner 
discussed pious atheists, so why not pious egoists? An 
egoism in which the ego is made sacred (which to Stirner 
was to make it separate and untouchable, not part of one’s 
ownness). In part, I suspect that this is because we live in a 
hyper-alienated world in which we have such a low level of 
individual autonomy or power. Selvatico writes “we are not 
within a vacuum of ourselves and our ideas, but instead, 
dwelling in a living context” (83). This point connects to 
the biggest issue with egoism: that it often becomes merely 
a survival strategy for individuals who are under constant 


oppressive bombardment, using it as a means to build 
further walls around themselves and the outside. To me, 
this is contrary to the motivations of why one would want 
to stake a claim to individual freedom, at least for me. 
Selvatico explores the alternative to this, writing “what is 
more interesting, and can be most useful, is where and how 
these autonomous wills collide, overlap, join together, get 
lost within, run alongside, diverge from, and break apart. 
These relationships are what make life more than a solitary 
and alien endeavor, more than an abstract game, more than 
a vacuous self-referential dead-end” (88). These relations 
and unions are enhancements to individual freedom and 
personal enjoyment. We don't want freedom from other 
people; we want freedom to create these relationships. 
Certainly there are some people we may just want 

freedom from entirely, but not all of them. The context of 
being an individual doesn't even make sense without the 
interaction with other beings. Sure, these relationships are 
impermanent, change, end, but so does life. 


These relationships are important to Black Blossoms at 
the End of the World, as they relate to the ultimate anti- 
political strategy being extolled: escape. This book is all 
about attempting to abandon civilization. Much of this 
necessitates nourishing relationships of mutuality and 
affinity. Selvatico writes “I chose to live amongst people 
I have deep affinity with and those I wish to merge my 
most honest and vulnerable existence with” (18). These 
relationships seem necessary to maintain personal 
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enjoyment and cultivate resilience. The primary strategy, 
rather than revolution, is to find means of escape. There 

is no pristine outside world to go to now, but he suggests 
“There are other ways to adapt, grow, and flourish in the 
margins, and possibly, as this world crumbles, in the cracks, 
from the refuse, and on the rubble” (43). There are zones 
outside of the centralization of authority, thus areas in 
which it is more possible to stake autonomy. In this model, 
as more and more people refuse the structures of control 
will gradually lose their support and begin to collapse. 
These collapses will hopefully gradually open more spaces 
in which people can stake their claim. Thus you very well 
might be able to “create our worlds within this one” (43), as 
the structure begins to breakdown. 


Selvatico writes ”I ponder those concepts of outliving 

and starving out the domesticator, and being outside ever 
accelerating domesticated time” (140). This opens up the 
question of quietism. Quietism is the idea that it is best 

to withdraw from the world rather than to confront it. 
Individualist anarchist Zo d‘Axa proposed something along 
those lines. On the right, Ernst Junger proposed withdrawal 
as a means of outliving temporary power structures and 
modernity in general (as a side note, Junger is often lumped 
in as a Fascist, particularly of the third-position variety. 

I think that this is very inaccurate. He was originally a 
revolutionary conservative. This position could be taken, 

in hindsight, as adjacent to Fascism. When Fascism arose 
he seemed to have moved away from the revolutionary 
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conservative position, towards a sort of quietism that would 
be better described as individualist anarchist adjacent. This 
nuance is often ignored by both right wing proponents 

and left wing critics of Junger). James Scott wrote the 

book Weapons of the Weak detailing a multitude of forms 
of resistance used by peasants against those who are 
significantly more powerful than them, primarily as quietist 
survival strategies. This might be called an aggressive 
quietism. Numerous religious and political movements 
have attempted to withdraw from this world, but in the 

end they are often overwhelmed. That said, the tactic of 
withdrawal (particularly if compounded with developing 
skills of resilience and self-sufficiency) makes a lot more 
sense than becoming an activist or militant who simply 
fulfills a spectacular role, ultimately strengthening the 
system they seek to resist, reform, or undermine. 


I share a great deal of Selvatico’s pessimism. For better 

or worse, I've basically adopted a purely individualist 
anarchist position, if for nothing else than the fact that the 
social movement is dead. This does not mean that I don't 
want a social movement, but it is impossible to will one into 
existence through veiled vanguard militancy. The social 
movement will arise or it won't. If it does it will come out of 
a confluence of forces, which we can hardly even guess at. 
In a way this should give us hope, or at least hopelessness 
without despair. This also doesn't mean that we should 
not take action in our own lives, resist the forces that try 
to control us. I suspect that Selvatico at times feels similar 


to me, as when he writes “T still believe in our connection 
to the chaotic forces of creation and destruction, the 
momentum that can create spaces for the unexpected, 
moments of joyous revenge, battles of unleashed fury, and 
just maybe, uncontrollable colossal waves to wipe clean this 
blood-stained slate” (97). 


The question this leaves is: what to do here and now? One 
answer is the creation of metapolitical subversion. This 
would be a strategy of undermining hegemony through 
the creation of countercultural structures. This works 
particularly well since it is a participatory structure, 

in which ideas of sown and others are encouraged to 
participate on their own terms with these ideas. This 
functions resonantly, allowing the ideas to grow in 
unpredictable and dynamical ways. Selvatico doesn’t seem 
to give credibility to any activity other than cultivating 
his garden. Everything else is just activism to him. This 

is unfortunate because there was an excellent example of 
metapolitical subversion that was very close to Selvatico: 
Enemy Combatant Publications. A number of the essays 
in this book were first published in zine/chapbook/ 
pamphlets released by EC. They still exist, to some extent, 
but I'd say that their heroic phase ended when they were 
absorbed by Little Black Cart. When still active, they 
published a continuous series of egoist and anti-civ 
anarchist pamphlets, sometimes written newly for them, 
but other times forgotten gems brought back to new 
prominence. Importantly their pamphlets often challenged 
the reader to question their underlying assumptions. 
Equally important were the means by which they 
were published, coming in the form of hand printed 
risograph editions. They entirely bypassed normal 
media distribution, instead choosing to be a mail only 
operation. They not only had no social media, but no 
website at all. They did have good connections with 

a number of distros on the book fair circuit. These 
were important decisions for asymmetrical tactical 
considerations. In the end they create a small library 
of samzidat which entirely changed the nature of the 
conversation for a fair number of people. 


This is why Black Blossoms at the End of the World is 
an excellent and important book. It asks the question, 
rather than begs the question. It critiques the failures 
of the movement, without covertly proposing a new 
operational structure. It engages in a negative critique 
until the few kernels of positive are left. Ideally I would 
like to think that this book tries to start or continue 

a conversation about what we should do in the face 

B of potential apocalypse, suggesting that the reader 
might find a better role than interior decorator on 

a sinking ship, productivity manager at a nuclear 
plant undergoing perpetual meltdown, or corporate 
compliance/sensitivity training at a death camp. 
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Behold, the old world is dying, and is already 
gone 
Behold, a new world is arriving, and is already 


here 


Nothing you do can stop the flow of the River 
Let go 
Breathe into the grief-hollowed spaces of your chest 


and release 


There is a harsh rapping at your window 
It is snowing now, and very very late 
Before you have found your 

slippers, they have found the 

latch, are crawling through the kitchen 
window, raiding your pantry 


making tea 


You must greet them 

graciously, add a log to the 

hearth-fire, show them where you keep the 
honey, bring out extra 

chairs, and blankets 

You will be here 

for awhile 


These are the great-grandmothers and grandfathers 
of you. Dirty, smelly, rude, swearing, spitting 

wild hill-tribe caravanning tent nomads 

these are the heart-wood and root ancestors 

of the first tree of you, and they are 

hungry. They have not been fed in a 


long time 


You must nourish them the best you can 

it will be good enough 

You must sit down with them by the 

fire, listen to their stories, for you called them 

here when you claimed your place in the 

world, and they have come, whether or not you really 


meant it 


They know about death, and grief 
and great, great loss 

They have medicine for you 

and your people. For what is dying 
and is already gone 

For what is arriving, and is already 


here 
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Grandchild, everything you understand about the 
world is about to change. Things will be 

very, very different. Do not fear, let go 

of the raft to which you cling, and trust 


the River. This has all happened before, and it will all happen 


again, for this is the way of the wild world to which you 
truly belong 


Unbind yourself from ideas of how things 
should be, and pay attention to what 

IS happening, no matter how ugly or violent or 
frightening it may be. This is what a 

dying world looks, and feels, and sounds, and 
smells like. Do not be afraid 

There is a bigger story happening, trust 

the River 


We have dreamed you, we have summoned you 

we have claimed YOU as the embodied one of 

us, carrying our lineage forward in this time 

of great confusion and transition 

You are not alone, none of this is an accident, you are not 
a mistake. You have been claimed 

by us, you belong here. Do not 

be afraid 


Behold, the old world is dying, and is already 
gone 
Behold, a new world is arriving, and is already 
here 
Nothing you do can stop the flow of the River 
Let go 
Breathe into the grief-hollowed spaces of your chest 


and release 
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Who Was That 


Mysterious Barbarian?: 
The Ambiguous Legacy 
of Ragnar Redbeard 


By Jason Rodgers 


In 1896 a strange piece of heresy was published by an 
author with the improbable name of Ragnar Redbeard. This 
book was Might is Right. When I say the book was strange, 
I mean it. It was written in an extended rant style, but a 
rant that was drawn out for 169 pages and included enough 
literary, historical, and philosophical references that you 
have to think the author actually could have written a 

piece in a scholarly style. But no, instead he wanted to 

write as if his pen were a battle axe. The ideas themselves 
are sometimes brutal, sometimes inspirational egoist 
individualism, mixed with some of the most vile racism 
and sexism imaginable. It leaves a contemporary reader a 
bit disoriented. I have a hard time imagining what a reader 
in 1896 would have thought. It is difficult to evaluate it. If 
you reject the individualist content because of the bigotry 

it could be an example of throwing the baby out with the 
bathwater. But it might also be the situation of: What do 
you get when you mix 5 pounds of ice cream with 5 pounds 
of shit? 10 pounds of shit. I lean towards the baby and the 
bathwater evaluation, but it is ambiguous. 


Who was Ragnar Redbeard? Ragnar Redbeard sounds like 
the name you would give to a warrior class character in 
your Dungeons and Dragons campaign. For a long time 
people thought that this was actually the novelist Jack 
London. It seems that now most historians that care about 
this book at all think that the author was Arthur Desmond, 
an anarchist who fled from Australia after a prank involving 
vandalizing a bank got him in legal trouble. I have to 
wonder just how much trouble he was in to flee a country 
for vandalism. 


He was a regular at that Chicago hot spot for heresy: the 
Dil Pickle Club. The Dil Pickle Club was founded a group 
of people that included Jack Jones, an early members 

of the Industrial Workers of the World. It was founded 
around 1914-16, as a sort of indoor version of Bughouse 
Square (the infamous soap boxing forum) (Rosemont 23). 
It featured lectures and speakers on every controversial 
subject possible. Franklin Rosemont described how the 
Dil Pickle Club featured “unmuzzled self-expression, 
passionate debate, lively and open discussion, the 
uninhibited exchange of ideas, poetry, theory, polemic- free 
speech at its freest. Controversy was its raison detre- and 
the more controversial the better” (9). I am a geek for the 
Dil Pickle Club, which is really what go me interested in 
Redbeard. 


Most people these days who have encountered Redbeard 
did so through Anton LaVey’s Church of Satan. In fact 
many people have read portions of Redbeard through 
Anton LaVey’s The Satanic Bible. The “Book of Satan” 
section of that book is primarily composed of uncredited 
excerpts from Might Is Right. In Peter Gilmore's 
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introduction to Might Is Right he wrote that these excerpts 
provided the sought-after sense of this book being a 
contrarian ‘black gospel” (Gilmore 9). Some of LaVey’s 
enemies have denounced him as a plagiarist for this 
(usually these are rival Satanists). Current membership 

of the Church of Satan seem to fully acknowledge his use, 
but hold it as being more like pastiche or sampling. Lavey 
himself acknowledged this debt to Redbeard, explaining “A 
fractional content of Might is Right was edited for inclusion, 
because the book is so filled with glaring contradictions 
that it is at best a rant. It was that very rant format, 
however, that had fired me up, and in many ways spoke to 
me” (Anton Szandor LaVey, quoted in Gilmore 9). LaVey 
removed racist and sexist content as being contrary to his 
individualist philosophy of Satanism. Peter Gilmore wrote 


“I observed that LaVey had altered Redbeard’s 
lines, for his goal was to promote a philosophy of 
radical individualism and Nietzschean personal 
power. While this is clearly a primary impulse in 
Redbeard’s original, his work is flawed as it also 
expounds the contradictory aspects of racism, 
sexism and antisemitism. Those elements were 
rejected by LaVey, being incongruent with his 
newly distilled philosophy called Satanism” 
(Gilmore 8) 


Might is Right does an excellent job of dispelling social 

lies about how the world works. Abstractions like natural 
rights and natural laws are shattered. This gives a crystal 
clear vision of how the world actually works, without 
attempting to make the world moral. Redbeard wrote 
“Death! I say death to every lie!” (Redbeard 32). He wrote 
“In Nature an organism's right is commensurate with its 
mentality and physique. In the real of Cosmic Law the only 
Statute of Limitations is superior Power” (Redbeard 289). 
In this he attempted to portray the book as descriptive, not 
prescriptive. Unfortunately this can be turned around and 
transformed into a natural law in its own right. Ragnar 
saw these lies as an aspect of modernity, writing “No doubt 
our ancestors were somewhat rude in their manners, 
somewhat deficient in sweetness and culture, but in matters 
of frozen fact they were decidedly logical” (Redbeard 98). 
Unfortunately, in calling upon the classic age, the text 
risked creating a mythic golden age. 


This showed the sizable overlap between the descriptive 
and prescriptive. Survival of the fittest is portrayed as being 
a clear revelation of reality without illusions. An interesting 
passage, directed against Darwin, from arch-heretic Charles 
Fort problematizes the phrase in a concise way: 

“The Fittest survive. 

What is meant by the fittest? 

Not the strongest; nor the cleverest- 

weakness and stupidity everywhere survive. 


There is no way of determining fitness except in 
that a thing does survive. 


‘Fitness’ then, is only another name for ‘survival’ 
Darwinism: 
That survivors survive” (10) 


This shows the greatest weakness of Social Darwinism, 
that it doesn’t necessarily mean something specific. Social 
Darwinism can become a sort of acid test. 'm sure most 
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of us have met a Social Darwinist who also happens to 

be completely incompetent. You know the type. They are 
usually young, often with a bad reading of Anton LaVey 
(possibly colored by the demon LaVey nightmare images 
from Evangelical Christians, or now maybe even Antifa). 
They declare that the world is one of masters and slaves, 
of natural law based hierarchies. Then they continuously 
whine about how unfair it is that the rest of the world 
fails to realize that they should be the alpha master of this 
scenario. In this case Social Darwinism becomes an excuse 
for the believer to not actually put in the work to improve 
themselves, learn skills, or change the external world. 


Bob Black attempted to portray Redbeard in much the 
same light in his essay “Thus Spoke Walter Mitty”. Black 
wrote the Redbeard was “a scribbling intellectual- what 
else did he ever do but write this book?- he must have 
dreamed he was a freebooter, a warrior chieftain mighty 
of thew, swearing great oaths whilst quaffing from his 
mead-horn” (Black 153). I wonder what exactly Black had 
expected of Desmond in his own life? What actions did he 
expect Desmond to take? Desmond wrote books, caused 
enough trouble to have to flee a country, and was involved 
in one of the most vibrant social scenes of the 20th century. 
Should he have been a banker (or bank robber) instead of 
a chocolate maker? Should he have been an industrialist 
rather than a book seller? This question may be important 
in deciphering the meaning of Might is Right. 


So what should we make of this book? ‘There are at least two 
readings that could be made of this book. The first is that it 
justified the way the world is as being the natural outcome 
of events, encouraging a sense of complacency. This was 
implied when he wrote “Might is mighty, and must prevail” 
(Redbeard 218), and moved on to call might “THE LAW 
OF GRAVITATION” (218). In this interpretation Redbeard 
should have become a captain of industry, a mighty world 
controller 


The other is that it intended to get people to stop whining 
about how unfair the world is and instead marshal their 
might to seize what they want. This would be the class 

war interpretation. He wrote “The Powerful of the past 
were overthrown by the more Powerful of the present, and 
in strict sequence, the Powerful of to-day may be, (must 
be), overthrown by-the more Powerful of to-morrow” 
(Redbeard 234) Considering Desmond's background in 
anarchism and connection to the Industrial Workers of the 
World, I suspect that he might have wanted the oppressed 
classes to rise up in brutality to subjugate their oppressors. 
He provided some evidence for this view when he wrote 
“During the whole course of human history there is not 
upon record one authentic instance wherein a subjugated 
people has ever regained property-holding liberty without 
first butchering its tyrants (or its tyrant’s armed slaves in 
battle)” (Redbeard 70). He asked “How can a slave recover 
his liberty?” (Redbeard 129), to which he answered “By 
re-conquering his conqueror. If he feels that he is not man 
enough for his master, then he MUST submit, cut his own 
throat, or die fighting unsubdued” (Redbeard 129). This 
may be why Redbeard did not become an industrialist or a 
cop: he placed his hopes and bets on the subjugated and the 
working class to rise up as barbarians. 


Look at his well known quote “Blessed are the Strong, for 
they shall possess the earth. Cursed are the Weak, for they 


shall inherit the yoke” (Redbeard 75). In what way should 
we take this quote? Should it be taken as an endorsement 
of the social relationship of master and slave? Or should it 
be taken as an attempt to spur the subjugated into refusal 
of the yoke? Or should it be taken as encouragement of the 
subjugated to rise up? I think of a comment that a letter 
writer (under the name “Our Bill”) had made in The Day 
Book on February 4, 1916. The writer was talking about 
Sirfessor Wilkesbarre (aka Malfew Seklew), who happened 
to not only be a fellow regular at the Dil Pickle Club, 

but also a collaborator with and roommate to Redbeard. 
Our Bill wrote “His logic is sound and his attitude to the 
workers seems hostile, but I know long ago he gave up the 
idea of appealing to them with reason, and so with stinging, 
biting remarks he whips them into a realization of their 
pitiful condition, shames them into action, and his work 
has been effective” (Wilkesbarre 196). 


At times the tone of the book was similar to that of a 
motivational speaker, of a very strange sort. Take as 

an example when he wrote “Here and NOW is our 
opportunity- to eat or be eaten- to be lion or lamb! Here 
and NOW it is war to the knife- no escape- no retreat. 
Choose ye this day, this hour, for no Redeemer liveth!” 
(Redbeard 123). Or consider “Lay hold of shield and 
buckler, or their equivalents, standup! Be a terrible one in 
thine own defense. Raise up also the Clenched Hand and 
stop the way of them that would persecute you. Say unto 
thine own heart and soul, ‘ even I, am mine own redeemer” 
(Redbeard 123-124). Quotes like this contribute to the 
argument that this book was intended to change behavior 
rather than justify the existing order. 


Workers continue to be workers because they are “deficient 
in all the primitive virtues” (Redbeard 109), which again 
seemed to be a deficit he wanted repaired. He considered 
the workers’ ultimate oppression to be rooted in their 
submission. He wrote “The oppression of one class by 
another is always induced by the physical cowardice 

of the victimized, and Nature has no love for dastards- 
whether rich or poor” (Redbeard 231 ). When he wrote 
“The mind of average workmen and workwomen are 

either total vacuums or stuffed to the brim with every 
conceivable species of lies, iniquity, superstition and sham” 
(Redbeard 108) he seemed to be stating that the workers 
were conditioned by ideological consciousness. The slave 
morality of the masses gradually caused them to weaken 
and decay, as when he wrote “Every belief that makes a duty 
of humility, that inspires a people with ‘moral’ courage only, 
enervates their fibre, corrupts their spirit, and prepares 
them for thralldom and then for- throttling” (Redbeard 
134). 


This went further than being a wimp; it involved a 
continuous elimination of consciousness and sensation 
through civilized socialization. He wrote “The fact is 
that the civilized man is gradually ‘losing his senses: 

If he continues to ‘progress’ at the existing rate, in a 
comparatively little while he will have no smell, no sight, no 
hearing” (Redbeard 138). In a world of augmented reality 
and social media, Ragnar proved to be outright prophetic. 


Redbeard saw the world as one of war and struggle. He 
wrote “This earth is a vast whirl of warring atoms- a 
veritable revolving cock-pit. Each molecule, each animal, 
fights for its life. YOU must fight for yours, or surrender. 
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Look well to it, therefore, that your beaks and spurs, your 
fangs and claws are as sharp as steel, and as effective as 
science can make them” (Redbeard 45). He wrote “The 
natural world is a world of war; the natural man is a 
warrior; the natural law is tooth and claw. All else is error.” 
(Redbeard 26). In brutal terms he wrote “Proclaiming 
‘Death to the weakling, wealth to the strong.” (Redbeard 
31). In Redbeard’s worldview the individual gains much 
from embracing this struggle, writing “Make yourself a 
Terror to your adversary, and when he goeth his way, he 
will possess much additional wisdom to ruminate over” 
(Redbeard 57). He also viewed this struggle as something 
that strengthens those engaged in it, as when he wrote 
“Blessed is the man who hath powerful enemies, they shall 
make him a hero” (76). Even in defeat he found value, as he 
wrote “Be ‘dangerous’ even in defeat!” (Redbeard 177) or 
“Better far for a free animal to be killed outright than to be 
mastered, or subordinated, and enchained” (Redbeard 213) 


It is not merely matter of how great struggle and war is. It is 
a question of whether it is possible to eliminate them, and 
would there be more dire consequences if we did. Redbeard 
wrote 


“is it even possible of practice, and what would 
result from its universal application to active 
affairs? Why would I not hate mine enemies, 

and hunt them down like the wild beasts that 
they are? Again I ask, why? IfI ‘love’ them, does 
that not place me at their mercy? Is it natural for 
enemies to ‘do good’ unto each other, and what is 
‘good’? Can the torn and bloody victim ‘love’ the 
blood-splashed jaws that rend it limb from limb?” 
(Redbeard 56). 


In the attempt to eliminate struggle and 
aggression more nefarious ills arise in 
subliminated form. Control is internalized and 
authority becomes diffused. 


One interesting point is that through its 
promotion of predation this book could be read 
ecologically. Ragnar wrote “In the department 
of natural history it is axiomatic that all kinds 
of living beings, from protozoa to man, subsist 
and propagate through and by the destruction 
of feebler competitors belonging to the same 
species or to kindred species” (Redbeard 139). 
In recent decades ecologists have realized how all 
important predators are to ecosystems. Redbeard 
wrote “Every living organism is formed from the 
decomposed essence of pre-existent organisms. 
The ‘man’ of to-day is actually built up out of 

the grave-mould of his prototypes, perhaps of 
ages long forgotten. Thus, without death there 
could be no birth-material, and without conflict 
fierce and deadly, there could be no surpassing” 
(Redbeard 135). In many parts of the United 
States predators have been exterminated, based 
on the idea that they are dangerous. There is an 
element of moral critique of these beasts. The 
predatory animal is portrayed as evil and morally 
corrupt. In actuality the ecosystem is greatly 
damaged by the eradication of predators. When 
predation is portrayed as evil, one has to realize 
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that it certainly isn’t evil for the predator that relies on it for 
nourishment. Without predation they would simply die. 
On this Ragnar wrote “Are we not all predatory animals by 
instinct? If humans ceased wholly from preying upon each 
other could they continue to exist?” (Redbeard 56). 


In the chapter “Man- The Carnivore!” there was a large 
section promoting cannibalism. A great number of cases 
of cannibalism were presented, drawn mostly from 
anthropology. I think I can safely make the judgment that 
he was doing so to challenge consensus views, rather than 
actually advocate for a lifestyle preference he had. There 

is no reason to believe that Desmond had actually every 
engaged in cannibalism. In this section the writing reached 
an absurd sort of brilliance. 


Redbeard made a stinging attack upon moralism. In part 
this was due to the hypocrisy of moralism, as when he 
reminded the reader that “Morals, laws and decalogues 
were made by liars, thieves and rogues” (Redbeard 69). 
This moralism was not only hypocritical, but impossible. 
He wrote “The fact is that civilization’s moralisms are 
wholly ultra-rational, fundamentally unnatural, and utterly 
inoperative” (Redbeard 199). There was also a purely egoist 
justification that he used for his anti-moralism, as when he 
wrote “In all practical operations non-principled persons 
possess a distinctive advantage over ‘principled’ ones.” 
(Redbeard 191). He wrote “Laws and regulations are only 
for conquered vassals” (Redbeard 42), arguing against 

the naturalization and internalization of these imposed 
regulations. He seemed to see morality as a structure of 
control imposed upon the subjugated, writing “Love your 
enemies and do good to them that hate you and despitefully 
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use you, is the despicable philosophy of the spaniel that 
rolls upon its back when kicked” (Redbeard 56). There 
are points where he implied this as a conscious strategy, 
or even a conspiratorial strategy. This can be seen when 
he wrote “Christianism, originating in the despairful and 
fallacious philosophy of a crucified wanderer (suffering 
from acute MORBUS SACER), is now developed into an 
organized and world-wide conspiracy of clericals, politicals 
and decadents, directed en masse with Jesuitic cunning 
against all the primitive and heroic virtues” (Redbeard 
74-75). Another piece of evidence that he thought the 
imposition of morality was a conscious strategy was when 
he wrote “the easiest way to enslave a race is to wheedle 

it into or impose upon it counterfeit ethics, that is to say 
fraudulent standards of morality” (Redbeard 212) 


This critique was often partial, sometimes contradictory. 
This might have arisen from a sense of pragmatism, as 
when he wrote “Certainly it is not good strategy for a 
man to openly proclaim his loss of faith in conventional 
moralism if he desires to get on in the world” (Redbeard 
191). For an example of a partial critique there is “The 
freeman is born free, lives free, and dies free. He is (even 
though living in an artificial civilization) above all laws, all 
constitutions, all theories of right and wrong. He supports 
and defends them, of course, as long as they suit his own 
ends; but if they don't then he annihilates them by the 
easiest and most direct method” (Redbeard 40). In part 
this partial element could have arisen from his cynicism 
over human nature. He wrote “They are totally incapable 
of real freedom, and if it was granted to them they would 
straightaway vote themselves a master, or a thousand 
masters, within twenty-four hours” (Redbeard 43). In 
this he viewed humans as desiring submission, of forging 
their own shackles. In a very peculiar fashion, this could 
be read as resonant to (or prophetic of) the ideas of radical 
psychologist Wilhelm Reich, who described the limited 
conception our society has of freedom as the “freedom to 
be an indiscriminate slave” (Reich 11). 


Redbeard had an ambiguous relationship with the state. 
His alter ego Arthur Desmond was an anarcho-communist, 
at one point. Later in life he continued to have strong 
associations with anarchist related groups such as the 
Industrial Workers of the World and the Dil Pickle Club. 
His literary persona had a very ambiguous relationship 
with the concept of the state, in much the same way as 
Nietzsche did. There were times when he critiqued the state 
like an anarchist, others when he praised the state for its 
brutal might. He attacked how political liberty had replaced 
actual liberty when he wrote “Liberty is honestly definable, 
as a state of complete bodily and mental self-mastership 
(which includeth the possession of property; also defensive 
weapons) and thorough-going Independence from all 
official coercion or restrain. Liberty in the conventional 
sense is a miserable lie” (Redbeard 70). The liberty of 
democracy or the republic was worse, to him, than 

more archaic forms, which he expressed when he wrote 
“LIBERTY REGULATED BY LAW’ is in practice tyranny 
of the darkest and foulest description, because it is so 
impersonal” (Redbeard 70). 


This theme was continued in his critique of the American 
revolution: “They smashed and splintered the wooden 
political yoke of an English king, and then proceeded to 
rivet around their necks a brand new yoke of bolted steel, 


which they had forged especially to fit themselves, and 
which they dignified under the name of ‘Constitutional 
Freedom” (Redbeard 84). According to Redbeard, the 
progressive model of government and social improvement 
functioned as a concealment for the fact that “The old 
system of jurisprudence and government (founded on 
naked force) were cleverly retained, even amplified; and 

at the same time the white-skinned population were 
cunningly proclaimed ‘free and equal” (Redbeard 88). 
Returning to the theme of revealing things as they are, 

he wrote “The principles that govern a ‘hold-up’ are 

the selfsame principles that govern government. No 
government on earth rests on the consent of the governed” 
(Redbeard 101). Sometimes Redbeard placed blame for 
this state of affairs upon the masses, writing “At every 
general election since 1776 Americans have voted solidly 
for increasing the despotic authority of their elective rulers 
and taskmasters. Personal liberty is very nearly unknown 
(except in the newspaper) and any citizen who dares to 
think in direct opposition to the dogma of the majority 
does so at the risk of his life if he thinks too loudly” 
(Redbeard 89). 


Holy scribe of the Church of the Subgenius Ivan Stang 
argued “anyone into racist movements should read this to 
see where their logic ultimately leads” (206). But I don’t 
think that the end point of this book was racism, it was a 
particularly brutal form of egoism. The racist and sexist 
stuff was collectivist baggage that weakened an otherwise 
great book. In part, Ragnar defined who he was as an 
individual by membership in a group, which is a trap that 
people often fall into. The best of this book was brutal 
individualism, the sort that encouraged one to become a 
barbarian or a swashbuckler. The worst portions of this 
book were examples of vile collectivism based on race, 
gender, and nationalism. There are some horrible examples 
of racism. For a mild example, take his argument that 
under moral codes “our once vigorous Northern race is 
slowly and surely eating out its heart in peaceful inaction 
and laborious dry-rot?” (Redbeard 33), which also 
suffered from extending egoism to an abstract collective. 
Other passages are much more explicitly racist, such as 
“What white father for example, would encourage the 
marriage of a hulking thick skulled Negro with his beautiful 
and accomplished daughter?” t(Redbeard 104) or his 
description of the “narrow cranial development” & “simian 
disposition” (Redbeard 105) of black people. 


There are some revolting examples of sexism, including 
some strange portions that seem to be drawing a sexual 
ethic from the Christianity that he claimed to have 
slaughtered. For an example, look to when he wrote 
“Women and children BELONG to man, who must hunt 
for them as well as for himself. He is their lord and master, 
in theory and in fact. Women are subsidiary organisms” 
(Redbeard 166). 


So what to make of the racism and sexism? It is difficulty to 
come to any definitive conclusion on this. The easy solution 
would be to say this is because the book was published in 
1896. But the racist and sexist statements went above and 
beyond archaic biases of a bygone era. I think it is fair to 
just state it bluntly: Ragnar Redbeard was a racist and a 
sexist. But Arthur Desmond was not so clearly so. At one 
point he was a strong advocate for aboriginal rights. He 
was an active participant in the Dil Pickle Club, a nightspot 
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where integration was accepted and people spoke on 
issues such as women’s suffrage and sexual liberation. Dil 
Pickle historian Franklin Rosemont described the club as 
“a university of diversity” (28). This was at a time when 
this was not acceptable to a vast portion of Americans, but 
he was part of it anyways. He was both much more racist 
and sexist than people of his time and much less racist and 
sexist than people of his time. I am not trying to sanitize 
him, just pointing out the complication. (I personally hate 
when people try to sanitize a historical figure to conform to 
modern standards of political correctness). 


I have seen this book described as a parody of social 
Darwinism. I don’t think so. I don't think this book reflects 
Desmond's literal beliefs either though. What I mean is 
that I think he was being purposefully bombastic, or to use 
a social science term, he was being performative. Ragnar 
Redbear was a character that Arthur Desmond created, to 
play out ideas to an excessive level. Sacred values needed to 
be smashed, with an excess of force. Reading this book is a 
cleansing of values, an enema to your psyche. A lot of shit 
comes out, but you wanted to get that out, right? Wouldn't 
want to keep it in to give you colon cancer. This book can 
work as a form of gestalt therapy, forcing one to encounter 
and confront their conditioning and repression. It may also 
go further and be a confrontation with the shadow, the 
repressed portions of the psyche that must be reintegrated 
into the whole. 


Gestalt therapy or confrontation with the shadow is likely 
the best use of this book because in an important way the 
book missed what would be necessary for a conscious 
strategy of egoism. It did so by using a limited idea of 
what mights are. The conception of mights was based 
entirely upon physical strength and mental cunning. There 
are other mights as well. The ability to build friendships 

or relationships based upon affinity or mutuality are 
examples of mights, as in attributes that increase one’s 
capabilities to take actions. There were only a few passing 
references to friendship or family. Was this something 

that he consciously chose to ignore? The biographical 
information on him showed that he was capable to creating 
these relationships. This can be seen in his involvement 
with the Dil Pickle Club, particularly in his friendship and 
collaboration with Malfew Seklew. 


There was a bit of drama surrounding the publication of 
the scholarly edition compiled by Trevor Blake. This was a 
truly impressive piece of work by Trevor. He went through 
the five editions that had been published during Desmond’s 
life and compared each version, word by word. The book 
contains 63 pages of mechanical annotations explaining 
each and every difference between editions. For unclear 
reasons Amazon banned this book from their website. I 
suspect it was because the book was blamed for a mass 
shooting at a garlic festival in California. Even considering 
the most problematic material in this book there is no 
logical connection. This book advocated for defeating 
enemies, not killing strangers in some desperate act of self 
destruction. 


This book is very problematic, but also very interesting. 
Those with stunted development might want to avoid this, 
as it might hurt their feelings. As for the grown-ups in the 
room, please do read this book. There are great ideas to be 
taken in to improve oneself. There are also some terrible 


ideas that you should grapple with. This grapple will also 
improve you. There is a lot of good that can be taken from 
this book, but in doing so I’m trying to be careful not to 
attempt to sanitize it. The problematic material continues to 
be problematic. I don't consider Redbeard or Desmond to 
be proto-Fascists. This doesn’t mean that a Fascist reading 
of Might Is Right is entirely wrong, but it would have to 

be very contradictory. Desmond himself was seemingly 
some sort of leftist. He certainly didn't fit into the proto- 
Fascism that existed in America, which was very populist 
in character. Redbeard was no populist. It is much harder 
to make an anarchist reading of this book. It could be read 
as advocating class warfare, which seemingly was how it 
was taken when it first appeared. The book had some of 
the most inspirational egoist passages. It also had some 

of the most infuriating sorts of collectivism. This was the 
worst sort of collectivism, based upon spooky categories 
determined by accidents of birth or hormone. It is possible 
that the contradictions in this book can not be reconciled. 
It makes this book a fascinating puzzle to unravel 
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LETTERS AND RESPONSES (TO THOSE OF CHARACTER) 
NOTES TO OUR OTHER COWARDLY CRITICS! 


Empty Accusations, 
Programmed Irrelevance 


By Steve Kirk (Editor) 


The “dialectic” of fascism (and its reverberating effects 
on thought organization) continues to haunt anarchists 
of all stripes, though we must admit it mostly affects 
those who remain naively attached to technology and 
industrialism. Fascism is best understood as a political 
movement based on the simulation of previous govern- 
ing strategies which themselves dissolved in the face 

of industrialism. Fascism is a groping for identity and 
meaning, it attempts to prop up institutions of author- 
ity or tradition which declined in the face of their total 
transformation in the industrial age. One can quibble 
with the details but fascism is a particular totalitarian 
politics that seeks a rather narrow lane of solutions. 
Thus we must admit that fascism by no measure offers 
up the largest “threat” since the largest threat is already 
manifestly in front of us and is “embodied” not in 
marginal characters but in the technological logic which 
continues its colonization with no resistance. 


It turns out that fascism was not the unifying prin- 
ciple that Foucault referred to in his obtuse and nearly 
unreadable introduction to Antioedipus by Deleuze and 
Guattari. Similarly, fascism did not and does not define 
the plight of “the little man” or other such pretentious 
organization of other (less alienated than the academic?) 
populations as Willhelm Reich would have liked it. 
What startling clarity promised by the problem of fas- 
cism that engulfed all politics! What absolute certainty 
of an enemy! Foucault and Reich reveal their consistent 
inability to deal with things as they develop, only able to 
look into the “classical” age (in Foucault's case). Fou- 
cault looked for the “non-fascist” life and continually 
resurrected fascism without context or labels. A bizarre 
turn for someone who appealed to authority for prison 
reform - what a fascist enabler! 


Of course, this is absurd. Anti-fascism or “nonfascism” 
are both requirements of the development of fascism. 
The right requires the left, the left the right, the whole 
masturbatory circularity of unexchangeable forms seems 
to be outside the bubble of normal human skepticism. 
For fascism continually reemerges and the technique of 
its identification has followed from mechanistic lines 

in the post-WWII era to the search-engine-emulation 
that we currently experience. What the activist theo- 
retician cannot accept is that fascism died and that its 
replacement has already recruited them, that it is worse, 
but in ways that classical analysis cannot reveal — they 
cannot accept that they are the scribes of a new a wholly 
inescapable transition to a world of control beyond 
totalitarianism. 


This is how a magazine like Oak can be called in the same 
few months both “fasc” (Tucker) and “Zionist” (Skrbina)! 
The degraded capacity of human thought is on full display 
as political agents mobilize their invigorating principles on 
the field of civilizational/symbolic development we call the 
internet. Through a ceaseless engagement with all forms of 
thought-information and the purging (critical theory has 
been purged many times for bad thought), cleansing and 
reorganization of all thought we find the lines of fascism 
even expanded beyond Foucault and Reich - as crude as 
their thinking was in this arena we have delved deeper! 
Now it is pure association, perhaps even misreading, that 
create lines of connectivity through our nodal metaphor of 
life that we call “social media”. This magazine was called 
out (in underhanded nonspecific ways) for supporting 

the “fasc” and in this instance the accusation was literally 
without content (nor even the full word). That is to say 

it was implied, sort of like a typical case of snitchjacket- 
ing. The evidence is implied as more true than true. It 

has been illuminated through a sorcery of key words and 
names. We might imply that it was the interview with 
Bellamy Fitzpatrick (who has not contributed elsewise) 

and thus Fitzpatrick’s association with doing interviews on 
“right-wing” podcasts that created this association. Since 
the association is now established, anticiv, not a very old 
ideological framework, is already up for recycling! Another 
round of total desiccation, after all the only ideas that count 
anymore are those that support the good - which is the 
retention, promotion and sympathy related to identities 
(defined against, again, decaying classical forms like white 
“cis” men) and their constituent “struggles” for perfect as- 
similation. I’ve heard that even the hunter-gatherer can be 
resurrected and assimilated...an immediate-return city no 
less (ask Peter Bauer)! This is a necessary process, it cannot 
stand that there might be a set of ideas which propose the 
reversal of the order and its laws of value — no, any ideas 
must be stripped of their intentions and combed for good 
which may be assimilated and organized -— all that exists 
outside of this pure and tranquil assimilation to total pos- 
sibility (technology) is of a “fascist tone”. How dare anyone 
call for the end of the world system! (Why not the end of 
the world, no primitive person ever stood in contemplation 
of such an absurdity?) 


The more depressing realization which sits beyond some 
temporal limit to the idiocy of “antifa” is that fascism 
requires antifascism, it must define its simulation against 
some manifest enemy. There would be no fascist move- 
ment without antifa, this is beyond clear. The drones who 
populate this movement cannot understand this because 
they ultimately serve only their own fear of losing an argu- 
ment to a fascist. They cower and hide behind a pseudo- 
violence that must reach some level of pain to thus be 
considered real. When this reality is thereby reinforced by 
“street battles” they can fully establish the haunting neces- 
sity of their task. The necessity is real but what sits on the 
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other side isn't the possibility of fascism, it’s the certainty of | Anda sort of runner-up in this parade of fools is The 
suicide. Match, a magazine I find quite interesting. Upon being 
As for the accusation of “Zionism” we must turn to per- ores becky Solpre mewn se se . 
haps cen ee ii aded type of logic that is beyond ently penned where this magazine is called to heel for its 
conspiracy and in the realm ofa kind of institutional- destruction of all the work Mr. Fred at The Match has put in 
ized lack of intelligence. This age published an essay —_ on animal rights! It is then implied this is a concerted ef- 
on “Civilized Antisemitism’ where numerous ideas were fort against The Match! Dreams of surreal self-importance 
explored relating to discrimination, black antisemitism, the —_ yn throughout all these completely stupid ideas, from 
roots of differentiation, etc. I must say if anything the essay _ fascism to Zionism to a conspiracy against “animal rights” 
was banal, ~ controversial. Ah but in the antiwoke coun- —_Are we expected to take any of this seriously? Or is this . 
pis hcoc Sots ini i find we of ts Pinhal i -denialist radicalism exposing its complete and total worthlessness, 
lcaed ie wan pen 2 snes i A an ae not even a project worth subverting it is simply a nonstop 
toli@aleonemaltiihe Wal a CEOS sar Coane wee circulation of dead relationships and pathetic thinking. The 
adda tiae in § PP ci Match editor didn't bother sending Oak his critique. What 

, a sniveling coward. NEWS FLASH: We produce our own 


irrelevance. 
Jason Rodgers 
PO Box 701 
Cobleskill, NY 12043 
Salutations, 
In a generally positive review of my book, Invisible Generation, Steve 


Kirk gave some criticisms in order to bait me into responding (not 
speculation, he told me so). Well, I think Oak needs a letters column, so 
i '‘Li.take, the-bad t. 

He commented that points of "Friends and Agents" lead to "absurd 
conclusions", but where else could we go? I've written in the book and 
elsewhere about a multitude of social forms that could be explored: street 
gangs as affinity groups, dervishes, antinomian churches, and the bolo. These 
are all ideas that still interest me, but I see no evidence of current 
existence. We live in a time of massive alienation, and frankly a crisis of 
the self. Consciousness is flattened. Many were traumatized during lock down 
because they didn't have to go to work, and this was their only source of 
socialization. I suspect workplaces, like cults, attempt to encourage the 
domination of these in-group friendships as a control strategy. 

Sure, there might be tactics like founding an infoshop or social space 
with the goal of allowing networks of affinity to grow. But the catch-22 is 
that if you don't have a core group of people to start with, these spaces are 
immediately overrun by folks in the green party (or something equally nasty) 

What possibilities are offered to me by "geography and daily interaction"? 


Talking about Netflix with a clerk? Joining the IWW? 


As for the criticisms of "technological determinism" and "social 
construction" in regards to technology, the easiest response is that you are 
using the term in a different way- In areas such as media criticism 
technological determinism generally refers to either a model in which 
technology develops through a series of genius inventors or as part of some 
inevitable telos of progressive scientific discoveries. Folks like McLuhan 
adopt these models to some extent, and focus on how specific technologies 
cause change in a way in which individuals have no agency. He was sometimes 
right, but was unable to see the complexity of the situation. Cultural 
determinists focus on how economic and social factors control the development 
of technologies. There are clear examples of this, such as why silent film : 
was standard long after talkies were developed, why cell phone technology be 
not developed for decades after the basic technology was patented, OF how 

church prevented the adoption of the crossbow. This perspective has , 
value, but underplays the empirically observable effects technology has- Bs x | 
This is why I employ social construction, as it includes the idea of feedbacks | 
In a pure determinism technology would be linear and inevitable in ‘ 
development, as well as impossible to resist. 

In this sense the quotations from Tllich are not 
arguing for technological determinism. If he is to any extent it is in the 
sense that we can choose to adopt different forms of tech (or tools if you 
wish) that are based on the sort of community we want. That would = ea 
that is not based on division of labor, tools that encourage conviviality. 
But he always maintained that individuals and communities had agency in 
determining the nature of their lives. Most importantly, he did not think 
that s* was an inevitable telos. 


As Pst as what neurodiversity means, think of someone who can barely 


| 
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OAK: AJAC 


Dear Jason, 


Thanks for taking the bait. You are correct to find my review positive, the book was a delight. 


I’m still uncertain why you continue to scoff at any general involvement in “social situations” outside of those 
deemed experimental from the outset. Your examples are interesting: the bolo, affinity groups, street gangs, but 
the fundamental “social institutions” (to demean their origins) like family, church, school and work will doubtless 
remain the places of physical contact, particularly in a world whose basic assumption is that your social role can be 
fulfilled at home -- not work and consumption, but a ceaseless integration of both in continual deployment, man- 
aged to eliminate all spontaneous encounters. Therefore it is without question that talking “Netflix with a clerk” 
trumps in its potentiality that of nearly all digital encounters. I recently sat and talked with an almost deaf 83-year- 
old musician. We simply ran into each other in town, at a school. He did most of the talking because he refuses to 
pay anyone any more money for hearing aids. He has perfect pitch and sometimes hears a full orchestra perfectly 
clear in the middle of nowhere “no drugs or nothing” — he suspects it has something to do with the tinnitus he’s 
experienced since 1945. Not every encounter need be metaphysically insurrectionary to be meaningful. As far as 
the general trend is concerned, of course I must agree that it is becoming worse and more difficult for interesting 
social forms to arise — which is perhaps a thrilling challenge. No? 


As for your comments on determinism, your synopsis is roughly accurate to my thinking. My reading may have 


read or write, but do any sort of handcraft, build all sorts of things. 
By some society standards they might be considered developmentally “tameede 


disabled, but clearly they have a great deal of functional intelligence. 
Or I think of a study Bellamy cited on an episode of Free Radical Radio, 
which found that schizophrenics living in an urban area had mostly negativ 


hallucinations, while those living in rural areas had mostly neutral 
or positive hallucinations. 

In Kirk's "Invigoration of Leviathan" I find much I agree with. The 
issue I would take with it is that the fact that government restrictions and 
response to Covid-19 seemed to have completely failed. This would probably 
be an important thing to consider in the context of this "mass formation 
hg It was very interesting to read about some of Judith Butler's 
strange arguments against personal liberty (in Kirk's review of Jacoby). I am 
a fan of her book Gender Trouble (especially in that it draws from critical 
theory and John Waters), but have never paid much attention to her more 
activist or policy oriented writing. I suspect that some of these strange 
contradictions arise from her role as part of the academy, thus invested 
in the totality. I think of her teacher Donna Haraway. I was surprised when I 
first read her book Simians, Cyborgs, and Women. I was familiar with 
her "A Cyborg Manifesto”, ano its nasty transhuman argument. But phe 
surprised me were her earlier essays, which addressed the influence eeaaa) 
ideology on science. If I had read them in Green Anarchy (or Oak pene s 
they would not have seemed out of place. But this is what bapres* ec gq 
in the academy, it is transformed and recuper at eo ang ee ae ie 

away's day, it was after a - &B 
sama Se ts Geant Renn tien employees at the academy are adjunct and making 
ass? 
enya peepee (ee Tamarix was fascinating. I am not ees pga ok ie 
differentiates self created rite payne epee re ga ae io aaa 
as that almost sounds like a pos ve ee 
that I do not have a critique of CM. I have bierenesi with these 
a lot myself, and my biggest critique is that y | 
instrumentalized. 


Well you wanted to push for a response, and I supposs ae one. 
I have a little more to read in Oak, so you might receiv 


XOXO, 


Jason 
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been unfair. Yet, I cannot help but think falling back 
on social construction distorts the situation. It gives 
rise to a retrospective faith in contingency (that there 
was some other articulation of this world than the one 
there is). This kind of thinking can be entertaining, 
but it seems to me it is a crucial factor in why “radical- 
ism” has been beyond a failure, acting, as it does, also 
as plastic surgeon to Leviathan. The constant attempts 
to “intervene” -- to be that moment of contingency -- 
haunt us. That we might somehow matter that much? 
In moments, we may. But let us not fool ourselves, 

the technique of an era (moving rather autonomously) 
defines the essence of its enslaving and I hardly see that 
changing, deterministic or not. 


Your comments on the state’s failed COVID measures 
are interesting as we seem to be experiencing the reality 
that on a long enough timescale they fail everywhere 
(China) — or at least this is one narrative. And this is 
where my piece in Oak 4 picks up, in the realm of nar- 
rative. 


COVID has unleashed a slew of counternarratives 
against the dominant, rather disciplined, major media 
one. Some of these counternarratives are silly and 
people call them conspiracies. The analysis is horridly 
simplistic and the tactic stupefyingly effective: call all 
counternarratives conspiracies by nature of their not 
being the narrative. Thus we have a kind of (perennial) 
crisis in radicalism where the true and real line that 
divides us is our opinion on the day and its reports. 
This sort of shallow adolescent banality of form is what 
strikes me. In that sense, I’m not sure effectiveness mat- 
ters all that much — particularly in light of the tortur- 
ing of effectiveness as associated with vaccines whose 
promotion has proven to be wholesale disinformation 
(“100% effective against transmission and serious dis- 
ease”). COVID must be considered in its “material” 
form but also in its “structural” one — and hopefully in 
the singularity of experience from which both of those 
“social constructions” arise. 


I hear Butler has a new book on the pandemic, I’m 

sure it’s ridiculous in its attempt to torture and reform 
community and justice and all the other dead and tired 
ideas. Butler seems to be the most obvious cannibal of 
former values, putting them in a postmodern grinder, 
reforming them mechanically into tasteless veggie burg- 
ers for the New World Prison. 


Until next time, 


Steve 
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Us, Relatives: 
Scaling and Plural Life in a Forager World 


by Nurit Bird-David. 
University of California Press, 2017 


Reviewed by John Zerzan 
This book takes its name from a particular indigenous con- 
cept of community: sonta, “us, relatives.” 


Bird-David has spent time with a tiny hunter-gatherer 
group in tropical south India over more than forty years. 
She is a major figure in anthropological forager studies. 


Her thesis is that many of such studies are scale blind, and 
that due to this myopia, erroneous conclusions may be 
reached. Without attention to scale, the realities of large- 
scale communities, forager and non-forager, may enter the 
picture: hidden assumptions that do not pertain to tiny- 
scale facts of life. 


One interesting particular has to do with face-to-face inter- 
action. For many of us it is this feature of hunter-gatherer 
life that recommends it as inspiration. We see this as the 
hallmark of authentic community, in fact, the indispensable 
feature of community. 


Bird-David points out that this is not literally the case in 
very small hunter-gatherer communities. Rather, the group 
is addressed in a kind of multilogue, in a more indirect 
mode than face-to-face. All are present to one another. 


She goes over her own decades of work with forest foragers 
in the Nilgiri highlands of southern India, to bring out the 
dimensions of scale; what scale has to do with how a tiny 
group, a sonta, constitutes itself, sees itself. Categories such 
as absence of ritual, lack of possessiveness or sense of pri- 
vate property, their relationship to occasional wage-labor, 
childrearing, extended kinship, including nonhuman or 
multispecies kinship. Also the patterns of sibling relation- 
ships, generally ignored in the literature. 


In Us, Relatives certain neologisms are introduced, sup- 
posedly to enhance or extend Bird-David’s scalar explora- 
tions. “Pluripresence,’ “manyness,’ “withness,” for example, 
do not seem to add much of anything to the discussion. 
Similarly, couples relationships are referred to as “conju- 
gal twoness” or “bipresence.’ To me, this kind of practice 
smacks of postmodernism, with its occasional flourishes of 


Heideggerian jargon. 


That said, I consider the work well worth reading. It rests 
upon Bird-David’s sterling fieldwork, and does raise the 
important question as to how scale enters into conceptual 
differences on a basic level. 


-John Zerzan 


We May Not Be Able To Teach Old Dogs New Tricks, 
But They Might Be Able To Remind Us Of What We Already Know 


Invecchiare Selvatico Reflects On 
“Old Dog: A Traveler’s Tale” by Mark Seely 


probably our closest relative in terms of the domestication 
process, what it has done to us, how we respond, the terrain 


For as long as I can remember, I have been a devout and 
unapologetic “cat person’, envying their agility, seem- 
ingly unfettered aloofness, and their unique ability to 
straddle the ever-fluid feral space between domesticated 
and wild, maybe the best case scenario for a suburban- 
born-transplanted-to-wild-mountain-human like myself. 
Dogs, on the other hand, always kind of bothered me. I 
viewed them as even more annoying than the domesticated 
human from my perception of their lack of uniqueness, 
personal agency, and self-reliance. I considered dogs the 
perpetual slobbering couch surfer, gleaning the minimal- 
ist of existence: crumbs from the table, a mat on the floor, 
and following their masters around desperately yearning 
for brief moments of affection. I had little respect for what 


I thought was a slavish existence accepted out of sheer lazi- 
ness, dependency, and lack of imagination, not to mention 
depositing their solid waste in all the most inconvenient of 
places. However, our elderly hound dog’s last sick and suf- 
fering days in this reality coupled with my recent reading of 
Old Dog: A Traveler’s Tale by Mark Seely, changed not only 
my view of Lil’ Girl (our family dog) and dogs in general, 
but offered me more poetically-inspired evidence that the 
domesticated human, by choice, by habit, or by circum- 
stance, is in fact, lower than the dog. And perhaps, the dog 
actually holds more valuable and relative inspiration for us 
than the much envied and ever-elusive cat in how we might 
be able to shake the leashes of civilization from around 

our calloused necks. We may not be able to teach old dogs 
new tricks, but they might be able to remind us of what we 
already know. 


To say Old Dog is a refreshing oasis in an otherwise desert 
landscape of thoughts put to paper (does anyone remember 
writing on paper?) would be a gross understatement. In 

a world of undigested and viral regurgitation of agendas, 
politics, and rhetoric, not to mention every excuse possible 
to keep moving forward the project of organized deadness 
called Civilization, Seely has deeply and profoundly found 
a way to understand and express the immensity of what 

is wrong with this world in great detail, but in a unique, 
interesting, relatable, and poetic way, through the eyes of 

a domesticated canine simply named Old Dog. Dogs are 


we inhabit, yet dogs don't seem to be weighed down with 
the double-burden of a neurotic consciousness that tries 

to comprehend, rationalize, and theorize about it. As Seely 
repeatedly reminds us, Old Dog, is alive with civilization, 
not in civilization like us domesticated humans. Seely, un- 
like just about every author, thinker, or activist today, is not 
offering excuses, rationalized and naive ways out, or plans 
for the future. He is stating things as honestly as possible, 
both eyes open wide, and expressing what he sees and the 
connections he draws. He doesn't offer false hope that it 
could be any different within the context of civilization, 

but also holds firmly in that it hasn’t always been this way, 

it will never be this way in the immense complexity of life, 
and wont always be this way, as the propensity of life oc- 
curs off of any anthropocentric timeline or projection. Dogs 
live in the now, so what a perfect way to express everything 
missing in how civilized humans interact with the world. 


Dogs dwell in the literal world, not the symbolic, not the 
organized, not the mechanistic, not the rationalized, not the 
idealized, not the projected. Dogs are directly experiencing 
a flowing and breathing world, without needing Heidegger, 
Ram Das, or an over-simplified interpretation of the variety 
of indigenous life-ways to remind them to “be here now”. 


The civilized world is a mechanized, technological template 
placed over and constricting life to a planned and projected 
way. For the civilized, our days are about constant negotia- 
tions, giving away part of ourselves, compromising, going 
along or fighting against, but never truly living. But life is 
about relationships, authentically and directly participating 
in the fluid, complex, and chaotic experience in the end- 
less ways this might happen in the moment as our unique 
selves. Life also has, for lack of better description, an 
unconscious logic to it, that which the post-modern trans- 
humanist dupes might opportunistically call “determin- 
istic” in their wish to absolutely and completely reject the 
so-called “confines of the biological”, one that guides: belly 
empty, smell food, find food, eat food, but even this has an 
ever-moving center to it. Civilization, on the other-hand, 

is about judgement, justification, abstraction, re-contex- 
tualization, rationalization of the past, the future, and the 
trajectory between. As Seely repeatedly comes back to, Old 
Dog is alive with civilization, humans are stuck in civiliza- 
tion. This difference seems slight, but to the domesticated 
being, it is tremendously vast. It is a place to better under- 
stand. Also, as someone who is significantly more distant 
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from the current socio-technological condition/affliction 
than most, as I do not have a cellphone nor internet at my 
off-the-grid mountain home, I can relate on some signifi- 
cant levels to Old Dog’s proximity to the current form of 
the human domesticate. Yes, I am still primarily a domes- 
ticated being, but I am one step removed from the current 
incarnation, and yet still greatly affected by it. How I envy 
my perception of Old Dog’s ability to partially transcend on 
some level, through a combination of choice and so-called 
“primitive limitation”. 


Old Dog reads beautifully, simply, and deeply. As someone 
who has come to very similar, or at least parallel, con- 
clusions decades ago, it does not feel repetitive, stale, or 
non-engaging. While these days I typically prefer to read 
texts which are vastly different from my own perspective, 
to challenge me, keep me growing, and to sharpen my 
axe, Seely keeps me very interested, offers new incites, and 
expresses old ones in ways I haven't thought of or seen in 
a method like this before. I have grown quite bored with 
what most people write about these days, especially in the 
so-called anarchist space, falling into the same agendas and 
cliches of the day or that I’ve read a million times before 
or offering idealized schematics of more drudgery, but Old 


Dog kept me engaged and curious as the pages melted away 
like butter left out on the table on a hot Southern Oregon 
Summer day. Seely, impressively and fluidly examines just 
about every conceivable angle on the gross discrepancy be- 
tween the nomadic hunter-gatherer human experience and 
that of the domesticated and mutilated relative, modern 
humans. From symbolic culture, to technology, to mental 
illness, to relationships, to emotions, to knowledge, his case 
against civilization is both decisive and holistic. 


As we follow the recollected journeys of Old Dog we travel 
through a multitude of situations and contexts that allow 
him, and us, to grapple with, understand, and learn from. 
From his playful youth abruptly transformed to a stark 
reality chained outside the house of his first human family 
after instinctually defending a child from an abusive parent, 
to his eventual abandonment by them on a lonesome and 
unfamiliar roadside, to his confusing and jarring journey 
into the city, to his brief tenure at a homeless encampment 
under a bridge, to his deep bonding and three-year semi- 
formal education with a woman struggling with delusions, 
to running with a pack of fellow feral canines, to his days 
of imprisonment and pending execution at the pound, to 
his golden years with the author who rescues him at the last 
hour and who offers us a more wine-soaked philosophi- 

cal and analytical perspective, Old Dog challenges us to 
look more deeply at the mundane and more simply at the 
complex, and to be more authentic in the experience, some- 
thing contrary to the domesticated conditioning within 
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civilization. But most importantly, Old Dog reminds us of 
what we have lost and what we may already know. I look 
forward to embracing my fresh and more complex outlook 
towards our canine companions and what they might teach 
us about ourselves... but, I also would still very much like 
to be a cat. 


So, as I put down this copy of Old Dog: A Traveler's Tale by 
Mark Seely, many thoughts race through my mind and feel- 
ings tug at my heart, but one keeps resurfacing like an old 
gray whale reaching for air in a stormy and dangerous sea, 
and it is the idea that everything that has, is, and will ever 
happen is against the most extreme of odds, approaching 
the impossible, so with this deeply recognized, deeply ac- 
cepted, deeply felt, just about anything is possible. This does 
not offer hope in the common and civilized understanding 
of that concept, in a linear trajectory, a planned possibil- 
ity for another world, a utopian fantasy, or as some sort of 
post-modern cornucopia, but instead leads me to ponder 
the thought that despite civilization’s omni-present and 
deeply ingrained strangulation on life, its actual grasp on 
us, domestication, is actually very thin and fragile. In the 
end, it is mostly us that keeps the leash around our necks. 

It is us who feeds on what it provides, who lives in the 


fashion it tells us, who takes what it prescribes, who treat 
each other how it directs, who values what it presents to 

us, even in most situations where we think we are pushing 
against it. This is not to say that any escape is easy, or even 
likely, just that it may be remotely possible for domesticated 
humans with open eyes and hearts to begin to move away 
from civilization in their own lives, and maybe someday, as 
much more of the apparatus of civilization crumbles under 
its own limitations, move towards something feral, and per- 
haps after generations of this, intimate and authentic packs 
of beautiful wild humans might dwell within the living 
world once again....as barks and woofs become howls! 


Mark Seely is a writer, psychologist, and educator. He is the 
author of Civilization Heresies (2020) and Stones: Medita- 
tions on Human Authenticity (2017). 


Old Dog (2022) is available from Resource Publications 
(www.wipfandstock.com) 


Invecchiare Selvatico is the author of Black Blossoms At The 
End Of The World available from LBC Books (littleblack- 
cart.com). 


Contact author: nazelpickens@gmail.com 


Work After 


- Bob Black 


COVID-19 may be the first completely worldwide catas- 
trophe in human history. The Black Plague (1348-1353), 
which originated in Asia, killed one-third to one-half of 
the population of Europe. The misnamed Spanish Flu 
(1918-1919) killed tens of millions of people in many parts 
of the world. But these plagues also spared many parts of 
the world, and sooner or later they went away (almost’). 
But this COVID-19 pandemic has already reached remote 
Amazonian tribes. It may never go away completely.” It 
is a “Meta-Crisis” which will have profound, long-range 
economic, social and political consequences.’ The post- 
pandemic world will have to be very different. It is easy 
to see how it could be worse, if the new world is to be just 
a damaged, depleted, more regimented version of the old 
world. But could it be better? 


The plague manifests itself immediately as a public health 
crisis, but it is more than that.* Close behind are the eco- 
nomic consequences, which are probably of more concern 
to the elites. The virus, by killing hundreds of thousands of 
people, and sickening tens of millions, has done severe bio- 
logical damage to the work force. Long-term physical and 
mental problems are increasingly identified in the survi- 
vors. Many workers have been furloughed or terminated as 
their workplaces shut down, temporarily or, in many cases, 
permanently. Insofar as workers lose purchasing power, 
consumer demand declines, and even more marginal 
enterprises close down, further increasing unemployment. 
Many small businesses have closed permanently. And 
there are other consequences, such as massive increases in 
government debt, even as public services are underfinanced 
just when greater demands are placed upon them. 


All that is very important. But so is my topic: work - work 
itself, which is an economic institution, but also more than 
an economic institution. I believe that work has to be 

understood, not merely as a source of products and profits, 


but as an institution of social control.> I am not the first 

1 Aman recently contracted the bubonic plague in South Lake Tahoe, 
California. A case is reported in California about once every five years. 
LiveScience, Aug. 18, 2020, livescience.com. A human recently contract- 
ed septicemic plague from a squirrel in Colorado. The human recovered. 
NY. Post, July 17, 2020. Whether the squirrel recovered is not reported. 
2 Sarah Zhang, “The Coronavirus Is Never Going Away,” The Atlantic 
(Aug. 4, 2020), amp.theatlantic.com. 

3 Wadah Khanfar, “COVID-19 as a Meta-Crisis and Our Post-Pandemic 
Order,” Metapolis No. 1 (June 2020). 

4 Saskia Sassen, ”Urban Capabilities: Those We Want in Our Cities and 
Those We Should Avoid,” Metapolis No. 1 (July 2020). 

5 Bob Black, “The Abolition of Work,” The Abolition of Work and Other 
Essays (Port Townsend, Washington: Loompanics Unlimited, 1986), 

20, 29, reprinted in Bob Black, Instead of Work (Berkeley, California: 

LBC Books, 2015), 6-7, 22; see E.P. Thompson, “Time, Work-Discipline 
and Industrial Capitalism,” Past & Present 38(1) (1967): 76-236; Harry 
Braverman, Labor and Monopoly Capitol: The Degradation of Work in the 
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critic of work as such’ -- the others range from Aristotle 

to Adam Smith -- and increasing numbers of my contem- 
poraries offer more or less radical critiques of work.’ The 
most fundamental criticism is that the workplace is usually 
an authoritarian, and even a totalitarian social formation. 
Most working adults spend most of their waking hours 
closely controlled - ordered around, kept under surveil- 
lance, humiliated — in ways that they would never tolerate 
anywhere else. Is this a status quo we want to return to, 
even if it were possible? 


In politics, work is the elephant in the room. Everyone 
knows that it’s there, but everyone pretends that it isn’t 
there. How is the plague affecting work? In the first place, 
by eliminating some of it, either by automation, or be- 
cause it is no longer profitable. Automation is profoundly 
ambiguous. As the Situationist Asger Jorn put it: automa- 
tion “contains two opposing perspectives: it deprives the 
individual of any possibility of adding anything personal 
to automated production, thus representing a fixation of 
progress, yet at the same time it saves human energies by 
massively liberating them from reproductive and uncreative 
activities.’ But the application of these “perspectives” to 
different kinds of work is very uneven. 


The economists divide the economy, rather arbitrarily it 
may be, into three sectors: primary (agriculture and extrac- 
tive industry), secondary (manufacturing), and tertiary (the 
“service” sector -- although, really the last one is a heteroge- 
neous, “everything else” category). 


20" Century (New York: Monthly Review Press, 1974); Richard Edwards, 
Contested Terrain: The Transformation of the Workplace in the Twentieth 
Century (New York: Basic Books, 1979). 

6 See, e.g., Why Work? Arguments for the Leisure Society, ed. Vernon 
Richards (London: Freedom Press, 1983), 5-148. 

7 €E.g., Ernest Mann, | Was Robot (Utopia Now Possible) (Cushing, Min- 
nesota: Little Free Press, 1990); Alfredo M. Bonanno, Let’s Destroy Work, 
Let’s Destroy the Economy, trans. Jean Weir (Berkeley, California: Ardent 
Press, Elephant Editions, 2013); “The Joy of Revolution,” Public Secrets: 
Collected Skirmishes of Ken Knabb (Berkeley, California: Bureau of Public 
Secrets, 1997), 73-79; Kathi Weeks, The Problem with Work (Durham, 
North Carolina & London: Duke University Press, 2011); David Graeber, 
Bullshit Jobs: A Theory (New York: Simon & Schuster, 2018); Jim Haynes, 
Workers of the World Unite! And Stop Working (Paris: Dandelion Editions, 
1978); Giles Dauvé, To Work or Not to Work? Is That the Question? 
(Santa Cruz, California: Quiver Distribution, n.d.) (originally published 
2002); André Gorz, Reclaiming Work: Beyond the Work-Based Society, 
trans. Chris Turner (Cambridge, England: Polity Press, 1999); Jeremy 
Rifkin, The End of Work (New York: G.P. Putnam’s Sons, 1995); Logan 
Marie Glitterbomb, “Bullshit Jobs and the End of Work (As We Know It)” 
(2020), c4ss.org.; L. Susan Brown, “Does Work Really Work?” Kick It Over 
35, www.theanarchistlibrary.org.; Jamie K. McCallum, Worked Over: How 
Round-the-Clock Work Is Destroying the American Dream (New York: 
Basic Books, 2020); James Suzman, Work: A Deep History, from the Stone 
Age to the Age of Robots (New York: Penguin Press, 2021), 361-414. 

8 Asger Jorn, “The Situationists and Automation,” Situationist Interna- 
tional Anthology, ed. & trans. Ken Knabb (rev. & expanded ed.; Berkeley, 
California: Bureau of Public Secrets, 2006), 56. 
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The primary sector is mainly agriculture. Farm workers 
have not received much attention during the pandemic. 
They never do. Everybody takes them for granted. They 
are the poorest and most powerless of all workers. I have 
found little information, but the virus has probably made 
their work more dangerous.’ It was always dangerous. 
Automated agriculture - agri-business — has been displac- 
ing (at least in the United States) family-owned farms and 
sharecroppers since World War II. Countries dominated 
by large-scale, absentee-owned agriculture have more pov- 
erty and unemployment, and higher rates of violent crime.”° 


Farm work might be healthier, and maybe easier, if, after 
land reform, factory farms and plantations were replaced by 
individual and family farms, and even voluntary collec- 

tive farms. People who work for themselves have a greater 
interest in their own health and ease than their bosses 
would have. They would also have a greater interest in 
labor-saving machinery, even if it was not cost-effective, 
and in methods of cultivation which made their work more 
creative and interesting. 


Especially in the Third World, the degradation of agricul- 
tural work and the impoverishment of the peasantry has 
driven millions of country people into the cities, where 
most of them continue to languish in poverty, and where 
COVID-19 has now made life even more dangerous. That 
migration has to be slowed, and at least to some extent, 
reversed. In some places, that has begun."’ And (writes 
Colin Ward) “One way of reducing the pressure on these 
exploding cities, would be to improve life in villages 

and small towns. But that would demand revolutionary 
changes in land tenure, and on starting small-scale labour- 
intensive industries, and in dramatically raising farm 
incomes. Until that happens, people will always prefer to 
take a chance in the city rather than starve in the country.” 
Annually, tens of millions of people move from the country 
to the city. By 2008 - not long ago! — for the first time in 
history, city dwellers outnumbered country dwellers.’* The 
latest estimate is that, worldwide, 80-90% of farms are fam- 
ily- or smallholder-owned, but that 1% of farms operate 
50% of the farmland.* 


9 Vivian Ho, “Everyone Tested Positive’: Covid Devastates Agriculture 
Workers in the California Heartland,” The Guardian, Aug. 8, 2020. 

10 Thomas A. Lyson, Robert Torres, & Rick Welch, “Scale of Agricultural 
Production, Civic Engagement, and Community Welfare,” Social Forces 
(Sept. 2001): 311-327. 

11 Millions of Americans, especially older Americans, have already 
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Popken, “Millions of Americans Moved During the Pandemic — and Most 
Aren’t Looking Back” (Dec. 31, 2020), www.nbcnews.com. 

12 Colin Ward, “Notes on Anarchist Cities,” Housing: An Anarchist Ap- 
proach (new ed.; London: Freedom Press, 1983), 88. 

13 UNFPA, State of World Population (United Nations Population Fund, 
2007), cited in James Suzman, Work: A Deep History, From the Stone Age 
to the Age of Robots (New York: Penguin Press, 2021), 281 & 427 n. 2. 
14 Jonathan Watts, “1% of Farms Operate 50% of the World’s Farm- 
land,” The Guardian (U.S. ed.), Nov. 24, 2020. 
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The secondary sector consists mainly of industry. In the 
countries where mechanized manufacturing was estab- 
lished first, it is shrinking. But factory work has been 
exported to the underdeveloped countries (then those 
countries count as “developing”) where wages are lower, 
working hours are longer, working conditions are more 
dangerous, and unionization is more difficult if not illegal. 
So long as these conditions persist, employers will in gen- 
eral not invest heavily in further automation, even though 
robots “monitor their own productivity, work eighty-hour 
weeks, and never go on strike.’> The promise of automa- 
tion is paradoxical. It reduces the amount of work, but 

it also reduces, and often largely eliminates, whatever 
personal and creative element remains in work. There is 
some evidence that automation has never, overall, reduced 
the amount of work." At least in the United States, its main 
effect has been to increase management control over work, 
not to reduce labor time.’” 


Automation's role in the world of work after coronavirus 
may continue to be, at best, ambiguous. With electric 
power almost universally available, some automated cottage 
industry should be feasible.'* That was already the opinion 
of the anarchist Peter Kropotkin, writing in the late 19" 
century.’ Surely Paul Goodman was right when he wrote: 


“Tt is not hard to think up industrial arrangements that fire 


initiative rather than dampen it.”” 


The tertiary sector, the residuary category, has swollen to 
grotesque dimensions in the developed countries. It is het- 
erogeneous — so much so, that its utility as a category is du- 
bious.”’ It includes waitresses, garbage collectors, lawyers, 
janitors, sales clerks, managers, clergymen, soldiers, bank 
tellers, drug dealers, prostitutes, physicians, police, and 
elected officials. A large component of it is office workers. 
I don't disparage white-collar workers. But a lot of their 
work would be unnecessary in a better organized economy. 


As I wrote 35 years ago, referring to American workers: 
“Forty percent of the workforce are white-collar workers, 


most of whom have some of the most tedious and idiotic 


15 McCallum, Worked Over, 115. 

16 Black, “Afterthoughts on the Abolition of Work,” Instead of Work, 
228-255. 

17. McCallum, Worked Over, 18. 

18 Percival & Paul Goodman, Communitas: Means of Livelihood and 
Ways of Life (rev. ed.; New York: Vintage Books,1960), 156. 

19 Peter Kropotkin, Fields, Factories, and Workshops (Boston, Mas- 
sachusetts: Houghton-Mifflin & London: Hutchinson, 1899) (there are 
several more recent reprints). Colin Ward produced a modern update: 
Fields, Factories and Workshops Tomorrow (New York: Harper & Row, 
1975); Kevin A. Carson, Introduction to the C4SS Edition of Fields, Facto- 
ries, and Workshops Tomorrow, cAss.org. 

20 Paul Goodman, “Utopian Thinking,” Utopian Essays and Practical 
Proposals (New York: Vintage Books, 1964), 10. As Herbert Read put it: “I 
have embraced industrialism, tried to give it its true aesthetic principles, 
all because | want to be through with it, want to get to the other side of 
it, into a world of electric power and mechanical plenty where man can 
once more return to the land. Not as a peasant but as a lord.” Herbert 
Read, “Poetry and Anarchism,” Anarchy & Order: Essays in Politics (Bos- 
ton, Massachusetts: Beacon Press, 1971), 59 (originally published 1954). 
21 Suzman, Work, 382. 


jobs ever concocted. Entire industries, insurance and 
banking and real estate, for instance, consist of nothing 
but useless paper-shuffling”” It is higher than that now. 
Many jobs, especially in the tertiary sector, are what David 
Graeber called bullshit jobs: “a bullshit job is a form of 
employment that is so completely pointless, unnecessary, 
or pernicious that even the employee cannot justify its 
existence” How socially necessary is an executive assis- 
tant to an administrative vice president? And how satisfy- 
ing is a job like that? 


Among professionals, physicians are already practicing 
some “telemedicine” - in-person consultation is not always 
necessary. Lawyers are vicariously attending televised 
courtroom hearings. Clergymen are conducting church 
services online. We are already used to banking using 
“automatic teller machines.” These improvisations have 
their limits. Barbers and surgeons (originally the same 
profession), and others I need not specify, cannot avoid 
bodily contact with their customers, patients, johns, etc. 
Restaurants can to some extent convert to delivery, but the 
experience of dining out, also the pleasures of the café and 
the tavern, and spectator sports, may never be the same. 
But as they were for the Greeks and Romans, occasional 
feasts for intimates may return as the sites for commensal- 
ity. If something is lost, maybe something is also gained. 


But the pandemic has taught us that much work can be 
done from home. In the United States, because of CO- 
VID-19, 42% of workers now work from home.* Why 

was that work not done from home before? Commuting 

is social waste. Unlike work, it produces no value. Unlike 
play, it is no fun. It wastes time, effort, and wealth. And 
now the densely populated offices and factories are even 
more unsafe than they were before. Obviously work was 
centralized in workplaces in order to subject the workers to 
surveillance and discipline. Even if public health is the only 
consideration, it is better to abolish as much work as pos- 
sible, and to disperse as much work as possible. But, I shall 
suggest, there are other considerations - such as freedom. 


According to the latest survey of U.S. workers now work- 
ing at home, only 10% want to come back full time — but 
83% of CEOs want them to come back.» Why? No doubt 
occasionally some workers use some of their time at home 
slacking off. But the work is getting done. The vast major- 
ity of workers think that they work more productively from 
home. When Amazon announces that it expects to end all 


22 Black, “The Abolition of Work,” The Abolition of Work, 29; Instead of 
Work, 23; see also David Graeber, Fragments of an Anarchist Anthro- 
pology (Chicago, Illinois: Prickly Paradigm Press, 2004), 80-81; “Editors 
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25 Paul Keegan, “We’re Headed for a Real Crash,” Newsweek, April 
23-30 (2021): 34. 
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remote work by fall 2021,” the reason can hardly be that 
Amazon has not had a profitable year. Amazon's high- 

est priority is control over its workforce. That is also the 
reason why Amazon recently spared no expense in an effort 
to defeat a unionization effort at one of its “performance 
centers” at Alabama. I don’t know the outcome. 


I will be suspected of working up to a utopian proposal. I 
am not ashamed to say so. I quote Paul Goodman: 


Ideas are called “utopian” when they seem to be 
useful but they propose a different style, a different 
procedure, a different kind of motivation from the 
way people at present do business. Such ideas may 
make obvious common sense and may, technically, 
be very easy to effectuate; all the more will they be 
called “impractical” and “an imposition on people 
by experts and intellectuals,” with a vehemence 
which indicates a powerful psychological resis- 
tance.” 


Friedrich Engels wrote a Marxist essay, “Socialism: Uto- 
pian and Scientific.”** His argument — although he didn’t 
provide any argument - was that all versions of socialism 
before Marx were utopian, because they were not Marxist. 
But Marxism itself has always been criticized as utopi- 
an.” The fact of the matter is: “Stalinists and their ilk did 
not kill because they dreamed great dreams - actually, 
Stalinists were famous for being rather short on imagina- 
tion — but because they mistook their dreams for scientific 
certainties.”*° 


It has been well known for centuries (Boccaccio, The 
Decameron; Defoe, Journal of the Plague Year; Camus, The 
Plague) that plagues are most dangerous where people 

are crowded together, as in cities. So I advocate a more 
dispersed population. Many of the early socialists, such as 
Charles Fourier, Karl Marx, and Peter Kropotkin, advocat- 
ed the abolition of the distinction between town and coun- 
try.*’ They were not, as far as I know, thinking specifically 
about plagues, but they were calling for a generally freer, 
better, less hectic, more healthy way of life. I agree with 
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Books, 1986). 
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cago, Illinois: Prickly Paradigm Press, 2004), 10-11. 
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32 In 1884, Errico Malatesta (who had attended medical school) and 
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them, and so I disagree with Laura Basu, who contends that 
the city is always “the space of freedom.’ That idea is dis- 
proven by the entire history of cities for over 5,000 years. 
When was Baghdad or Beijing a space of freedom? There 
have been magnificent cultural achievements in Baghdad 
and Beijing, as there have been in many cities. But that is 
not the same as their being spaces of freedom. 


The abolition of the distinction between town and country 
is not the abolition of the town by the country. It is not the 
vision of a pastoral Arcadia. It is the interpenetration of 
town and country. It implies lower population densities ev- 
erywhere, but not the same density everywhere. It implies 
that some production activities now largely confined to the 
country, such as cultivation, could also be conducted more 
widely in the city. That was often the case in pre-industrial 
cities. And some production activities now confined to the 
cities, such as manufacturing, could also be conducted in 
the country. This was the situation in pre-industrial cities 
and countrysides. This is not a new idea. It was not even a 
new idea when Robert Owen (1771-1858) wrote, in 1820, 
that small communities of 1,800-2,000 “in the neighbor- 
hood of others of similar description, at due distances, will 
be found capable of combining within themselves all the 
advantages that city and country residences now afford, 
without any of the numerous inconveniences and evils 
which necessarily attach to both those modes of society.’ 
We don't have to accept this as a blueprint to recognize the 
merits of the general idea. 


There is reason to believe that it is still feasible.** The 
know-how to recreate the technology of the late 19th and 
early 20th century, which was not oil-based, is still avail- 


able.*” Life was good for many people. The many reformers 
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and revolutionaries of that time were right about this: life 
could have been much better at that time, for most people 
at the then existing level of technology. Life could still be 
even better than that now. It is true that our population 

is too high, that the environment has been degraded, and 
that natural resources have been squandered. On the other 
hand, what we have learned in science, including agronomy 
and medicine, will not be lost, and much of it will still have 
practical applications. Vaccination was invented in the 
18th century. 


Now about that utopian solution ... it consists of the aboli- 
tion of work. As the critics of work have hitherto presented 
it, the critique has mostly not been directly addressed to 
public health. This was something of an oversight on our 
part.** I have always contended, although not emphasizing 
the point, that work, especially (but not only) industrial 
work, is hazardous to your health.*” But might it be worth 
the risk? To whom? What is it that we call “work”? We do 
not demand the abolition of breathing, as one wit pretend- 
ed.*° We do not demand the abolition of work as the physi- 
cists define work -- as effort, as the expenditure of energy.*! 
There will always be some of that, and it is not intrinsically 
undesirable. Indeed, humans are active by nature. We 
arent talking about idleness. We are talking about find- 
ing better things to do. In talking about work be it always 
remembered that we are talking about a social institution. 


Work, wrote Adam Smith (who is more respectable than 

I am) “corrupts even the activity of [the worker's] body, 
and renders him incapable of exerting his strength with 
vigour and perseverance, in any other employment than 
that to which he is bred.” Its effect on the worker's mind 
is even worse. Paul Lafargue, Karl Marx’s son in law, wrote 
(in 1880): “In capitalist societies, work is the cause of all 
intellectual degeneracy and all organic deformities.’** With 
modern work it is not only manual labor -- which was what 
Smith and Lafargue were mainly thinking of -- which is 
stultifying. Office work is also (I have said) mostly boring 
and uncreative. “Work standardizes people as it does prod- 
ucts, but since people by nature strive to produce them- 
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selves, work wastes effort lost to conflict and stress” 


As strange as it seems, as societies increase in complexity, 
their dominant types of work become narrower and more 
repetitive. In terms of complexity, hunting and foraging 
are superior to farming, “especially fixed-field, cereal-grain” 
farming — as much more complex as farming is “from 
repetitive work on a modern assembly line. Each step 
represents a substantial narrowing of focus and a simplifi- 
cation of tasks.”* 


Short definitions of work might include “forced labor” 

and “compulsory production,’ which are correct as far as 
they go. But a fuller definition of work is brought out by 
contrasting it with play. They are both purposive, goal- 
oriented activities. But the purpose of work is not working, 
whereas play is its own purpose: “Work, unlike play, is done 
not for the intrinsic satisfaction of the activity but for some- 
thing separate which results from it [usually a paycheck]. 
The anticipated goal of play is the pleasure of the action? 


The utopian proposal is to transform work into a new type 
of free activity*”: productive play: “to combine the best part 
(in fact, the only good part) of work - the production of 
use-values - with the best of play, which I take to be every 
aspect of play, its freedom and it fun, shorn of the Calvinist 
connotations of frivolity and self-indulgence... If produc- 
tive play is possible, so too is the abolition of work?* I claim 
no originality for this idea. It is implicit in the wonderful 
utopian schemes of Charles Fourier.” It is explicit in Wil- 
liam Morris. He wrote (in 1884) that under socialism, “not 
only would every one work with the certain hope of gaining 
a due share of wealth by his work, but also he could not 
miss his due share of rest.” 


But though the compulsion of man’s tyranny is 
thus abolished, I yet demand compensation for 
the compulsion of Nature’s necessity. As long 

as the work is repulsive it will still be a burden 
which must be taken up daily, and even so would 
mar our life, even though the hours of labour are 
short. What we want to do is to add to our wealth 
without diminishing our pleasure. Nature will not 
be finally conquered till our work becomes a part 
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of the pleasure of our lives.*° 


Friedrich Schiller wrote: “The animal works when depriva- 
tion is the mainstream of its activity, and it plays when the 
fullness of its strength is the mainstream, when super- 
abundant energy is its own stimulus to activity”*! Schiller 
thought that man had a twofold nature: “pure intellect” 
(Reason) in the mind, and an “empirical intellect” (Nature) 
in the world of sense experience.” They are reconciled, and 
man becomes all that he can be, in play: “So, the play im- 
pulse, in which both combine to function, will compel the 
mind at once morally and physically; it will therefore, since 
it annuls all chance, annuls all compulsion too, and sets 
man free both physically and morally.’ If that is rather 
obscure, this is not: Schiller called for “replacing work with 
pleasure, exertion with relaxation, activity with passivity’ 
“There is no aspect of culture,” wrote the anarchist Her- 
bert Read, “in whose evolution play does not enter as the 
creative factor. Play is freedom, is disinterestedness, and it 
is only by virtue of disinterested free activity that man has 
created his cultural values.”* 


This immodest proposal raises many questions, some of 
which I have tried to address in my writings on work. 
Someone always asks: “Who will do the dirty work?” There 
are answers to that question.** (And why do we think some 
work is dirty?) I don’t have all the answers. I don’t even 
have all the questions. The experts on work are the people 
who do it. They will have ideas about what to do with the 
work they do, if it is worth doing at all. Very likely there 
will be many questions, with multiple answers. Some kinds 
of work are, for some people, satisfying if only done from 
time to time, or if done for not too long.*” Some work (to 
some degree, most work) - which is oppressive because 

of how work is now imposed and organized -- could lose 
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at least some of its oppressive character if it were 
unbossed, and carried out in safe, pleasant con- 
ditions among friends.* And variety in work is 
very important: “To compel a man to do day after 
day the same task, without any hope of escape or 
change, means nothing short of turning his life into 
a prison-torment.”*? 


The general tendency will be toward local autonom 
amidst regional diversity. Local neighborhoods 
and settlements will not be fortified, gated com- 
munities with delusions of sovereignty. Regions 

— cultural regions — will often focus on bioregions, 
with permeable boundaries.” Diversity will flour- 
ish: locally, regionally, and internationally. We will 
be better off by exploring the possibilities of what is J 
closer. Big cities have brought us together physi- 
cally, but separated us socially. Big workplaces have ® 
done the same thing. Mass society has given rise to J 
“the lonely crowd”: people being alone together. 
Paradoxically, social distancing might complement 
bringing people together emotionally, in a shared way of 
life that is more sociable than mass society. The future 
society “will be communal and situational at the same time, 
a unity of opposites, a situational society.’ But that is only 
one vision. 
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American workers quit their fobs. It is being called the 
Great Resignation. This continues. Many of the quitters 
are young workers. Often they had been required to work 
from home. They learned that they could work at home 

at least as well as they could work at the office. Then they 
were ordered to return to the workplace (usually the office). 
Instead, they quit. One reason was that they saw no reason 
to return to a workplace along with a lot of other workers, 
unavoidably yet unnecessarily increasing their risk of infec- 
tion from COVID-19. Another reason was that they felt 

a lot more free when they worked from home.® Some of 
them, of course will likely go back to a workplace some- 
where. But they will remember what it was like to work 
without bosses. At the same time, for the first time since 
1946, millions of American workers have gone out on strike 
(they are calling the month of October “Striketober”). 


Since completing this essay, I have read a newly-published 
“deep history” of work by anthropologist James Suzman. 
Deploying more osteology, archaeology, and economics 
than I do, he arrives at some of my conclusions. He sees 
three possible catalysts for a profoundly different future: 
rapid climate change; resistance to systematic inequalities; 
“or perhaps even a viral pandemic that exposes the obso- 
lescence of our economic institutions and working culture, 
causing us to ask what jobs are truly valuable and ques- 
tion why we are content to let our markets reward those in 


often pointless or parasitic roles so much more than those Is it contrived for me to promote this agenda as a response 


we recognize as essential.” That tends to validate what I ee ee ee ee ee eee 
have written, and what the late David Graeber wrote, about 


‘i challenge to many ideologies, maybe to all of them. Health 
work. 


issues, especially public health issues, are often not just 
health issues. Contagious disease is obviously not just a 


From January through August 2021, over 30 million igus 
i ao ee private concern for individuals and their physicians. It is a 
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a grief ceremony 


-tamarix 


you will know when the time is 
as the wounded animal of you knows 
as the ninth-moon mother of you knows 


you will know where to go 
to the river, down the canyon 
into the thick dark growth of this place 


for you must enter the chambers of Grief 
bowed low 
hands and knees 


lower still 
crawling, branches 
thorns grabbing hair 


you must learn about life as it is 

under here. spiders ants, fungi, soil 

a world far removed from your daily wanderings 
up there 


you will crawl until you can go 
no further. you will know 
the place. know it in your chest 


you must start digging 
no tools. fingers, knuckles, handfuls 
of raw earth 


dig until your fingers ache, until they 
bleed. this is not a symbol, this is not a 
metaphor. this is real. keep digging 
when you touch roots, do not harm 
them, for they are reaching for the same 
purpose. you have much in common 


your fingers will grope around dark, moist 
shapes not meant for your understanding 
do not disturb them. keep digging 


if you begin to cry, give your tears 
to the earth, and keep digging 
it is not yet time 


you may only stop digging 
when you finally reach 
Water 


you will then hear her coming a long way 
off. you will feel her moving through the 
earth, hurtling down canyon towards you 


you will first feel her in your belly, cords of 
agony tying knots around your 
gut, waves of cold spring runoff, dark and fetid 


she will cascade into your chest, gripping your 
soul, squeezing your lungs, it will be hard 
to breathe 


she will flood your throat, clogging your 

nostrils, eyes swollen shut, floodwaters battering the old 
concrete dam of you 

there will be a crack, the sound of a falling 

tree, a moan as deep as the 

earth, a tremor running to the core of your 

Being 


the dam will break 
you will not recognize the sounds leaping from your 
throat, they will frighten you 


you will not understand the violence in your 
body, the convulsions and contractions 
for you are now more Grief than Human 


the cold waters of Grief have their own 
Way, nothing could have prepared you for 
this 


she will toss you against the canyon 
walls, beat you into the 
sand, tear you muscle from skin from bone 
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your sorrow will seem small in this massive 
flood. you will feel the violence and loss 
of a thousand generations, and be humbled 


you will taste soil, salt, blood 
that isnot your own. your Grief will find 
a home here 


when she is finally finished with you 
you will find yourself lying above a large 
dark moist opening in the belly of the earth 


the pains in your gut have subsided 
tears dried 
your grief delivered into this sacred womb 


you must now cut the umbilical cord : 
with your words of love and.gratitude — 
like a sharp knife 


you must close this opening 
with soil, each handful a prayer 
a blessing 


you will crawl back through the thicket 
emerging into the dayworld as one 
newly born 


for this is indeed the first hour of your 
new life. greet her with great reverence 
songs of praise 


you must come back here 

tending your Grief 

feeding with tears and holy offerings 
for the canyon does not flood 

just once, and dams cay,pe\ | 

Rebuilt ie 


this is how you must give yourself 
to Grief. over and over 
canyon walls widening and deepening 


